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PREFACE. 


HERE is a growing conviction on the part 
of many thoughtful Christians that the tra- 
ditional doctrine of death and the resurrection 
needs modification and enlargement. This state 
of mind is in full accord with the broadening views 
which prevail on many other subjects in the pres- 
ent age, which is so largely characterized by the 
breaking up of old forms of thought. Obviously 
the process of disintegration can be best arrested 
only by separating the truth from the forms 
which it has outgrown. The following pages 
have been written with the hope of furnishing 
assistance, along certain lines of thought, to those 
who heartily accept the facts of revelation, and 
yet at the same time gladly welcome every scien- 
tific discovery and advancement, believing that 
the more the book of nature is studied, and the 
better it is understood, the more will our in- 
creased knowledge enrich for us the contents of 
the Book of Revelation. 
READING, PA., March 6, 1895. 
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DEATH AND THE RESURRECTION. 


INTRODUCTION. 
AN is the last and highest product of crea- 


tive energy. The animal world reaches its 
culmination in him. The upward movement, so 
conspicious throughout the entire history of the 
creation, in him no longer works towards the 
production of a higher form of physical life, but 
is turned inward and is chiefly active in the de- 
velopment of his intellectual, moral and spiritual 
nature. But man is still an animal, and as such 
is subject to death. His nervous system, his 
heart, lungs, flesh, blood and bones, as well as 
his need of material food, rest and sleep, all pro- 
claim his dependence upon the natural world, 
and his subjection to its laws. By his very 
nature and constitution he is mortal. Before 
his advent, death held universal sway over the 
earth, and when he appeared it continued to as- 
sert itself, because our first parents were created 
with bodies subject to dissolution and decay. 


We will not tarry now to consider what is in- 
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volved in this statement. The point which it 
raises is fully discussed in Chapter I. of this 
work. We will proceed by calling attention to 
the fact that the truth that man was created mor- 
tal is admitted in the Scriptures. 

The reason why Adam returns to the ground 
is thus stated: “ For out of it wast thou taken; 
for dust thou art, and unto dust shalt thou re- 
turn” (Gen. 3: 19). Man returns to dust be- 
cause he was made of, and is nourished by, dust. 
In the sweat of his face he eats bread, that is, 
transmuted dust, in the form of fruit, vegetables, 
grain and flesh. These all come from the ground 
and nourish him with food that perisheth; 
through them his earthly nature is bound up 
with the life of the world and shares the mortality 
of the grass and the beasts of the field. 

According to the account in Genesis, man was 
created mortal (3: 19), but was capable of attain- 
ing unto immortality. To have partaken of the 
tree of life would have caused him to live forever 
(3: 22). By eating of the forbidden fruit he lost 
the privilege of eating of the tree of life. That 
is, sin interrupted his communion with God and 
prevented him from appropriating the divine life 
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which is the only life that abides forever. In the 
day that he ate of the tree of the knowledge of 
good and evil he died—forfeited his communion 
with God. But as his act of disobedience did not 
destroy his natural life, so neither would obe- 
-dience and righteousness have removed the 
necessity of physical dissolution. 

According to St. Paul, “the first man is of the 
earth, earthy,” and “flesh and blood cannot in- 
herit the kingdom of God” (1 Cor. 15: 47 and 
50). “Flesh and blood,’ says Alford, “is equiv- 
alent to the natural body, the present organism 
of the body, calculated for the wants of the ani- 
mal soul.” This must pass away. It is mortal 
and always has been. _ It belongs to the order of 
this world. Flesh and blood, whether tainted by 
sin or not, cannot inherit the kingdom of God. 

The same truth is emphasized by the Lord 
Jesus Christ. He says: “I am the resurrection 
and the life: he that believeth on me, though he 
die, yet shall he live: and whosoever liveth and 
believeth on me shall never die’ (John I1: 25). 
Faith in Christ does not annul physical dissolu- 
tion, but it nevertheless enables men to live for- 


ever. Eternal life means communion with God. 
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In the case of believers this communion will re-* 
main uninterrupted, though heart and flesh shall 
fail. 

The recognition of the important verity that 
man was created with a dying body, which fact 
has been overlooked by the traditional interpre- 
tation of what the Scriptures teach on the subject 
of human mortality, is of far-reaching importance 
to a proper apprehension of man’s original con- 
dition, of death as the wages of sin, of life beyond 
the grave, and of the true nature of the resurrec- 
tion. Jf man’s natural body was not intended to 
be tmmortal, then tt 1s not likely that the resurrec- 
tion, as the compietion of his existence in the world 
to come, will include the resuscitation or glorifica- 
tion of the corpse. What, then, are we to under- 
stand by the death which the Lord Jesus Christ 
overcame, what by His resurrection, and what by 
His spiritual body? None of these questions can 
be properly answered until after we have formed 
a correct conception of man’s origin. It is there- 
fore with the consideration of his creation that 
the discussion of our subject must begin. 

In taking up the problem of the creation no 
discussion of the subject which does not make 
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proper account of the evolutionary hypothesis 
can do anything like full justice to the question. 
For the strength of Darwinism does not lie in the 
felicity of its presentation—in the charming man- 
ner in which its author brought forward and de- 
fended his now famous theory. Its chief power 
does not flow from his ingenious array of facts 
and dextrous marshaling of plausible arguments, 
but rather from the nature of the truth involved. 
Charles Darwin first gave tangible form to a 
great discovery which was pressing for recogni- 
tion because its fullness of time had come. De- 
fective and insufficient as his hypothesis is, to 
him nevertheless belongs the honor of breaking 
down the last barrier to scientific recognition 
of a fundamental law whose far-reaching signifi- 
cance can scarcely be over-estimated. ‘Once 
observed,” says [lingworth, “the law of evolu- 
tion has rapidly extended to every department 
of thought and history, and has altered our atti- 
tude towards all knowledge. Organisms, nations, 
languages, institutions, customs, creeds, have all 
come to be regarded in the light of their develop- 
ment, and we feel that to understand what a thing 


really is we must examine how it came to be. 
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Evolution is in the air. It is the category of the 
age, a partus lemporis, a necessary consequence 
of our wider field of comparison. We cannot 
place ourselves outside it or limit the scope of 
its operation.’”! 

Setting aside atheism, agnosticism, material- 
ism and pantheism, we approach our subject 
from the Christian standpoint. We accept the 
revelation made in the person of our Lord Jesus 
Christ and believe in the inspiration of sacred 
Scripture, but we also believe that a proper inter- 
pretation of the Scriptures requires us to give 
full recognition to the facts which science has 
brought to light. Biblical science must go hand 
in hand with natural science, and a true exegesis 
needs to emphasize the importance of both the 
Lower and the Higher Criticism, and must re- 
member that truth, for its proper apprehension, 
requires the fullest and freest discussion, and that 
only by the clear statement of new truth can the 
destructive elements which its elaboration calls 
forth be eliminated. 

The theory of inspiration, which commended it- 
self to an unscientific conception of the creation 


~ 


1Lux Mundi, p. 151. 
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of the world, must be modified in the light of 
modern scientific discoveries. The Bible is di- 
vine, but it is also human, and it is very evident 
that its authors possessed no infallible or un- 
usual knowledge in regard to the facts and pro- 
cesses of nature and the production of the mate- 
rial universe. Had the discoveries of astronomy, 
geology, and modern physical science in general, 
been in some way communicated to the Biblical 
writers, the facts involved would have been the 
source of much greater surprise and perplexity 
to them, with their primitive ideas of the earth, 
and the natural heavens, than they have been to 
us, because in our day the thought of the age 
was in a measure prepared for such disclosures. 
All this we freely admit at the same time that 
we claim that the divine character of the Bible 
stands, and is better capable of vindication than 
ever before. We are beginning to see that reve- 
lation never volunteers anything that man can 
discover for himself. ‘Therefore we prize all the 
more the blessed spiritual truths which can come 
to us only by faith, through the indwelling and 
enlightening power of the divine Spirit. When 
the Bible is studied and recognized as literature, 
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as the product of the age and people among 
whom it originated, its inspiration and authority 
can be fully maintained at the same time that we 
regard its narratives, traditions, history, poetry 
and chronology as subject to precisely the same 
laws and limitations as those which enter into 
the writings of all honest but uninspired authors, 
except that what the Biblical writers produced 
was necessarily modified and molded by the 
moral and religious truths revealed to them by 
the Holy Ghost. The more the Bible is sub- 
jected to candid, critical investigation, the New 
Testament as well as the Old, the plainer it be- 
comes that inspiration did not set aside the 
ordinary laws of acquiring knowledge. It con- 
sisted in the spiritual quickening and illlumi- 
nation of the sacred writers. Living in com- 
munion with God, they became His organs and 
spoke and wrote as they were moved by the 
Holy Ghost. 

Accordingly the Scriptures reveal God, His 
power and wisdom, His holiness and goodness, 
His love and mercy, His relation to the world 
and man, in creation, providence and redemption, 


and man’s consequent accountability, his sinful- 


INTRODUCTION, 19 


ness, and the way of salvation. They make 
known God as personal, infinite and eternal, and 
teach, with consistent harmony throughout, the 
creation of the world as the free act of His will. 
They represent the world as depending upon His 
will for its existence and preservation, and while 
they regard God as transcendent they also look 
upon Himas immanent everywhere in the world. 

These great truths, under the influence of 
which, some to a greater degree than others, the 
sacred writers lived and wrote, had such a pro- 
found influence on their productions, purifying, 
enlightening and clarifying them to such a de- 
gree, that the Bible can never lose its supreme 
and binding authority in regard to all moral and 
religious questions, since it enshrines the very 
- life and spirit, the mind and heart of God, as re 
vealed in the person of His Son Jesus Christ, in 
whom dwelleth all the fullness of the Godhead 
bodily. | 

It must be remembered, however, that the rev- 
elation contained in the Scriptures is the long 
growth of the ages—progressive and historical— 
imparted by divers portions and in divers man- 


ners, by means of institutions as well as individual 
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prophets, many of its most precious truths being 
given as embodied in historical form. Beginning 
on a low plane, God’s people were advanced to 
new and higher forms of moral conceptions, under 
the guidance of the Holy Spirit. Things that 
are obscure, temporary and defective are inter- 
mingled with others that are perfect and perma- 
nent. The darkness hides but cannot suppress 
the divine which comes forth in its fullness only 
in Christ and His Apostles. The Bible is its own 
corrector. The Old Testament finds its confir- 
mation and significance in its correspondence to 
the spirit of the gospel. In the New Testament 
the light of ethical and religious truth at last 
shines forth with full meridian splendor. 

Now, while science has never been able to solve 
the problem of the origin of the world, because 
it has no data to begin with, revelation is able to 
supply the necessary postulate which empirical 
knowledge cannot discover. Given an infinite, 
eternal, personal God, and all difficulties vanish. 
“By faith we understand that the worlds have 
been framed by the Word of God, so that what 
is seen hath not been made out of things which 
do appear” (Heb. 11: 3). That is the inspired 
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answer to the question as to the origin of the 
world. It is the only answer that has ever been 
given. Man cannot by searching, find out God, 
or the relation which He sustains to the universe. 
Natural laws and phenomena reveal Him not. 
Hence the need and the blessedness of a super- 
natural revelation, which, when properly under- 
stood, is the antidote at once both for atheism 
and materialism, as well as for agnosticism and 
pantheism. 

As to the natural processes and forces through 
which the Creator has brought the world into 
the form in which we know it, the Biblical writers 
have no information. They know nothing of the 
immensity of the universe, very little of the laws 
by which it is controlled, and are not able to in- 
terpret properly the phenomena of nature. Of 
these matters they knew no more than their con- 
temporaries. God has so constituted man that 
such things must always be learned, not from 
the book of revelation, but from the book of na- 
ture. "For instance, that God made the sun and 
causes it to shine, we learn from the Bible. But 
how He made the sun and how He causes it to 


shine, its distance from the earth, what light is, 
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and how it is generated and transmitted, the Bib- 
lical writers do not tell us, because they do not 
know. These queries must be answered from 
the book of nature. They belong to the domain 
of natural science. 

In making these statements we do not forget 
that the problem of the creation involves more 
than a question of processes. There must have 
been a beginning. Believing that God alone is 
eternal, we assume a primary creative operation 
of the divine will. However long the ages since 
the commencement was made, somewhere in the 
remote past, that which was before only an ideal 
possibility in God, by a free act of His will began 
to come into actual existence. And since all 
that God does is absolutely perfect He never re- 
calls anything. Creation and Providence reveal 
His presence in upholding the world and in 
constantly unfolding His thoughts by evolving 
higher forms of existence and of life through 
the operation of natural laws which are the 
continuous expression of His will. Strictly 
speaking, we cannot say that God works 77 na- 
ture, or ¢hrough nature. Heworks nature. That 


is to say, so far.as the natural world is concerned, 
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His presence and activity are revealed in its laws 
and forces which are fixed and immutable because 
He is unchangeable. 

By faith we learn the religious truth that man 
was created in the image of God and yet formed 
of the dust of the ground. But how God made 
man, inspiration did not reveal to the author of the 
Hebrew narrative, neither does it impart such in- 
formation to us. There is room, therefore, for 
difference of opinion in regard to the method 
which the Creator pursued. Some intelligent 
people still imagine that He molded an image of 
clay. Simply to state this thought definitely, 
however, is to see that it is absurd. How then 
did he proceed? Science says: Most likely in 


the same way in which He still makes man of the 
dust of the ground. And is not this the most ra- 


tional answer? ‘The principal ingredients enter- 
ing into the constitution of our bodies are four sim- 
ple substances—carbon, hydrogen, oxygen and 
nitrogen—the very elements which we find in the 
dust, in the earth, rocks, soil, air and water. We 
eat and assimilate the dust of the ground. Our 
nourishment consists of transmuted dust in the 


form of fruit, vegetables, grain and flesh; and in 
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this sense all men are formed of the dust of the 
ground. That is to say, at the present time man 
is created and sustained through the operation of 
natural laws. No good reason can be assigned 
for believing that God has ever worked apart 
from these laws. On the contrary, all the fossil 
remains imbedded in the bowels of the earth in_ 
dicate the presence and activity of the same laws 
and forces with which we are familiar to-day. 
Now, according to these laws, as they are in 
operation at the present time, all life comes from 
other lives. We are thus driven to the conclusion 
that primitive man had ancestors, that he was 
the highest product of a long succession of 
forms of life coming up out of lower forms, through 
birth and development, according to the laws of 
nutrition, growth and reproduction. ‘That the 
higher forms of life have been developed from 
lower forms was acknowledged by Agassiz and is 
admitted by all modern naturalists, but the theory 
of evolution goes further than this. It claims 
that the ascent has invariably gone forward ac- 
cording to natural laws and therefore without 
any special creative acts. Is this claim legitimate? 
Can it be allowed and substantiated? We can 
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not say that it has yet been fully demonstrated, 
but we know that the evolutionary hypothesis is 
the controlling factor in the most. active and pro- 
gressive thinking of the day. The younger scien- 
tists accept it, and a constantly increasing number 
of them find no necessary antagonism between it 
and divine revelation. They believe that God’s 


method of creation has been by evolution.’ 


1«¢ The world may have been evolved according to the laws 
formulated by Darwin; that does not prevent us from believing 
in God the Father Almighty, Maker of heaven and earth. The 
omnipotence of the heavenly Father is the immanent force of 
the process by which the world has come to be; the laws which 
govern the movement of the process are the determinations of His 
will; and Christ is the immanent, determinative idea of the 
process, and the end to which the whole creation tends.’’ 
Lrof. Wm. Rupp, D. D.,on Our Relation to German The- 
ology, in Reformed Quarterly Review, Oct. No. 1893, p. 490. 

«Consider the familiar law of evolution. According to this 
law the history of the world shows a continuous progress from 
the simple to the complex, from the low to the high, from the 
poor and monotonous to the rich and various. Now this fact in 
itself is so harmless that I see no reason why any Theist or 
Christian should take offense at it, or why it is not as worthy 
a conception of the divine method as any other. It is the inter- 
pretation of this fact by a scheme of materialistic and mechani- 
cal metaphysics which gives it irreligious significance.” Prof. 
Borden P. Bowne, on Science, lenorance and Religion in The 
Independent, Feb. 2, 1893. 

“In youth the older naturalists of the present generation 
were taught the doctrine of creation by sudden, cataclysmic, 
mechanical creative acts, and those to whose lot it fell to come 
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Science has an important work to perform, 
and we need not hesitate in the interests of relig- 
ion to thankfully accept its discoveries. Within 
its own domain it is sovereign. It owns no mas- 
ter and need not. No book or dictum can pre- 
scribe for it. Science is governed,:in its final 
conclusions, altogether by the testimony of facts, 
and what these declare we all admit must be true. 
Many of its theories we question, but established 
principles, like the rotundity of the earth, the law 
of gravitation, the polarity of the magnetic 
needle, the distance of the heavenly bodies from 
the earth, and many other facts that might be 
adduced, we are compelled to acknowledge, 
whether we will or not. 

Certain questions it cannot answer; suchas the 
origin of matter, of life and of consciousness, but 
it can trace their development. This it has 
done, and is doing more successfully every year. 
in contact with the ultimate facts and principles of the new biol- 
ogy had to unlearn this view, and gradually to work out a lar- 
ger, more profound, wider-reaching and more philosophic con- 
ception of cre.tion. For the last twenty years we have taught 
without reserve class after class of college students, insisting 
that all studies of animals should be based on evolution.” rof. 


A. S. Pa kardon The Present Relations between Biology and 
Revelation in The Independent, Feb. 2, 1893. 
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That man was created in the image of God is a 
religious truth which it cannot deny, but it has 
completely revolutionized our conceptions of the 
Almighty’s method of procedure. We can no 
longer regard the work of creation, “as a flash of 
magic, a result produced instantaneously, with- 
out process and without instrumentalities.” On 
the contrary, science has taught us that the world 
has passed through vast periods of creative ac- 
tivity, and also offers many conclusive proofs in 
favor of the position that all higher forms of life, 
including man himself, are the modified descend- 
ants of lower forms. 

It must indeed be admitted, as Prof. Virchow 
reminds us, that the missing link has not been 
found, that no remains of the so-called proan- 
thropos have ever been discovered and perhaps ~ 
never will be. Nevertheless man’s entire physi- 
cal constitution and close organic connection 
with the other members of the zoological family 
to which he belongs lead irresistibly to the con- 
clusion that our first parents formed no exception 
to the universal law of creation by birth. 

The old Greek query as to whether the egg was 
before the hen or the hen before the egg is no 
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longer a question. Not only are we obliged to 
admit the truth of the proverb Ommne vivum ex 
ova, but we are compelled to go further and say 
Omnis cellula e cellula, for it is an established 
principle of physiology that all organic cells 
spring from other cells. Therefore the first or- 
ganic cell must have originated under quite dif- 
ferent conditions. How then did it come into 
existence? Whence came this new form of 
energy, so different from all merely physical and 
chemical forces? Was life originally produced 
by a combination of these lower forces under 
peculiar conditions which now no longer exist? 
Is there but one all-pervading energy, manifesting 
itself variously as physical, chemical and vital 
forcer* 

1“ Evolution includes all theories respecting the origin and 
order of the world which regard the higher or more complex 
forms of existence, as following and depending on the lower 
and simple forms, which represent the course of the world as a 
gradual transition from the indeterminate to the determinate, 
from the uniform to the varied, and which assume the cause of 
this process to be immanent in the world itself that is thus 
transformed, 

It is clear by this definition that we cannot now press the 
etymological force of the word. Evolution has no doubt often 


been conceived as an unfolding of something already contained 
in the original, and this view is still commonly applied to or- 
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If science can establish this position it will in 
no way invalidate the theological truth that God 
is the Creator of all things visible and invisible, 
The question involved has to do, not with the 
Creator, but with His method of procedure. This 
age needs to learn the great truth that God is im- 
manent in His world in sucha profound and rea 
manner that He creates from within as well as 
from without. Through His continuous presence 
in, as well as upon, that which already is, by 
means of progressive yet natural change, wrought 
by two sets of factors, an inner and an outer, or 
organism and environment, He carries forward 
His wonderful work and attains His ends. “It 
is not asserted, however, that the course of evo- 
lution has been a continuous, uninterrupted, up- 
ward rise. On the whole it has certainly been a 
ganic evolution, both of the individual and of the species. It 
will be found that certain metaphysical systems of evolution 
imply this idea of an unfolding of something existing in germ 
or at least potentially in the antecedent. On the other hand, 
the modern doctrine of evolution, with its ideas of elements 
which combine, and of causation as transformation of energy, 
does not necessarily imply this notion. It may be remarked 
that some of the arguments brought against the modern doc- 
trine rest on the fallacious assumption that the word is stil 


used in its etymological sense.” Fames Sully on Evolution, 
in Encyclopedia Britannica, Ninth Edition, Vol. 8, p, 751. 
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rise; but whether arise without leap or break or 
pause, or—what is more likely—a progress in 
rhythms, pulses and waves, or—what is unlikely 
—a cataclysmal ascent by steps abrupt and steep, 
may possibly never be proved.” } 

Man is the apex of the pyramid of which he 
forms an integral part. “ Zoologically speak- 
ing,’ says Mr. John Fiske, “man can no longer 
be regarded as a creature apart by himself. We 
cannot erect an order on purpose to contain 
him, as Cuvier tried to do; we cannot even make 
a separate family for him. Man is not only a 
vertebrate, a mammal and a primate, but he 
belongs, as a genus, to the catarrhine family of 
apes.’ But his brain is at least again as large 
as that of any other primate, and its complexity 
of structure is such as to proclaim him to be in 
possession of new and higher faculties. He alone 
fully assumes the upright posture. In him the 
psychic and pneumatic elements preponderate. 
Instinct and rudimentary mind have blossomed 
into reason and will, have attained to personal- 
ity, indicating the presence of a spiritual nature 


1 The Ascent of Man, by Henry Drummond, p. 333. 
2 The Destiny of Man, p. 20. 
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akin to Deity. “So God created man in His 
own image, in the image of God created he him; 
male and female created he them” (Gen. I: 27). 
What is here stated in a sentence may have 
taken many thousands of years to accomplish. 

There is no evidence to show that the law of 
evolution was superseded or annulled in man’s 
creation and development. On the contrary, all 
the researches of geology, archeology and phi- 
lology point in the opposite direction. Discov- 
eries have been made which prove that man has 
been on the earth for a vast number of years; 
that he was contemporaneous with the mam- 
moth, and therefore that he already existed dur- 
ing the glacial period. His progress has been 
traced by examining human remains and imple- 
ments, discovered in river drifts, caves, kitchen-: 
middens, lake dwellings, mounds and tombs from 
the unpolished stone age, through the polished 
stone, bronze and iron ages to the dawn of 
history. 

Primitive man was evidently the child of na. 
ture, living in rude simplicity. So he is pictured 
to us in the first chapters of the book of Genesis: 
without any, or with very little, bodily covering ; 
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with only such shelter and such food as nature 
afforded, and without any knowledge of the many 
discoveries and inventions which have gradually 
been achieved by the race in its progress in civ- 
ilization and enlightenment. He had human fac- 
ulties and capacities, but they were undeveloped. 
He had all the essential characteristics of human- 
ity just as we find these to-day wherever man is 
found. He inherited brute instincts which an- 
tagonized his higher nature, but, as the posses- 
sion of reason raised him above the animal world 
in the sphere of intelligence, so his moral intui- 
tions and spiritual impulses formed the basis of 
an ethical development. There was a spirit in 
man, and the breath of the Almighty gave him 
understanding (Job 32: 8). 

This brings our discussion to a point which 
fairly bristles with theological probiems. What 
was primitive man’s original condition morally? 
Was his will at the first inclined towards the good, 
or was it simply neutral, because wholly undevel- 
oped, embodying merely the germ of personal 
volition? Was the image of God in which he 
was created at once fully bestowed, or only poten- 


tially, requiring to be worked out through commu- 
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nion with his Maker in order to its actualization? 
Was there in his flesh a proclivity to evil before 
he sinned? Was the bias there from the first and 
only provoked and increased through the tempta- 
tion tosin? Was his sin an accident, or is holi- 
ness in the case of a finite being always wrought 
out by God lifting His children up out of lower 
conditions and working in them the obedience 
which they must themselves learn to render? 
What relation does his sin sustain to the sins of 
mankind? Did all men sin in him, because all 
were in him as the oak is in the acorn, and when 
he sinned all sinned? Or did he sin as our repre- 
sentative, and entail upon us the consequences of 
his sin as our federal head? Or, again, did he 
sin individually, but brought upon mankind the 
taint of his corrupt nature? Or, finally, is it 
sufficient, if we acknowledge, as we certainly 
must, that there is in all men a natural tendency 
to evil, which they cannot of themselves over- 
come, and therefore that sin is the result of inher- 
itance as well as of personal volition? 

Much might be said on these greatly disputed 
questions; but as they do not specially concern 


us in the consideration of our theme, we will 
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simply indicate the drift of theological thought, 
as voiced by one of the foremost thinkers of the 
age. In discussing St. Paul’s attitude with ref- 
erence to the problem of the inherent proclivity 
of the flesh, Prof. A. B. Bruce expresses himself 
as follows: “Granting the matter of fact to be 
as asserted by the Apostle, viz., that there is in 
the flesh a bias towards evil, what is its cause? Is 
the bias inherent in the flesh, inseparable from the 
the nature of a material organism, or is it a vice 
which has been accidentally introduced into it, 
say by the sin of Adam? On this speculative 
problem St. Paul has nowhere in his Epistles pro- 
nounced a difinite opinion. He declares the fact 
of an antagonism between flesh and spirit, but 
he gives no account of its origin. It may indeed 
seem possible to arrive at a solution of the prob- 
lem, which may reasonably be held to be Pau- 
line, by combining the statement in the Adam- 
Christ section with that of the section concerning 
the flesh, and drawing the inference that human 
nature, and in particular the bodily organism, un- 
derwent a change for the worse in consequence 
of the sin of the firstman. This is the Church 
doctrine of original sin. A question has been 
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raised as to the legitimacy of the combination on 
which this doctrine rests. This question very 
naturally leads up to another: Does the combina- 
tion go to the root of the matter? From the sin 
of the first man came the corruption of human 
nature, but whence came his sin? Was his 
flesh entirely free from evil bias, morally neutral, 
and containing no elements of danger to the 
spirit? Or had it too that in it—desire, passion— 
which might very readily tempt to transgression? 
If the, Pauline literature contains any hints of an 
answer to this question, they are to be found in 
theterms in which; in 1 Cor. 15, the first man is 
described as in contrast to the second, only a liv- 
ing soul, psychical as distinct from spiritual, and 
of the earth, earthy. These expressions seem to 
point in the direction of a nature not very different 
from our own, and altogether suggest an idea of 
the primitive state of man not quite answering to 
the theological conception of original righteous- 
ness. The same remark applies to the account 
of that state,in the Book of Genesis, wherein the 
first man appears in sucha condition of unstable 
moral equilibrium as to fall before the slightest 


temptation, more like an innocent, inexperienced 
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child than a full-grown man, god-like in righteous- 
ness and true holiness. Should a revision of the 
Church’s doctrine concerning the initial moral 
condition of man be necessitated by the progress 
of modern science, it may be found that it is not 
the sacred historian or the Christian Apostle that 
is at fault, but the dogmatically-biased exegesis 


of the system builders.”? 


1St, Paul’s Conception of Christianity, p. 141. 
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LL forms of terrestrial life with which we 
are acquainted pass through definite cycles. 
They come into existence, live for a longer or 
shorter period, and then die. This law has no 
exceptions, either in the vegetable or in the ani- 
mal kingdom. Man also is obliged to conform 
to it. His body is constituted like that of other 
mammals. It is subject to dissolution, and even 
when not assailed by disease necessarily passes 
into gradual and general deterioration ending in 
death. 

That this is man’s present condition is univer- 
sally admitted, but it is generally assumed that it 
was not always such. St. Paul tells us that the 
wages of sin is death. It has therefore been 
taken for granted that man was either created 
with a body not subject to death, or else that the 
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law of natural decease would have been sus- 
pended in his case, but for the fall, “by the help 
of the Logos empowering him to live the divine 
life.’’ In either case the assumption is that the 
dissolution of man’s natural body is “an imper- 
fection—a blot on the fair face of creation—a 
derangement that has entered into an otherwise 
perfect plan.” 

Is this position tenable in the light of the facts 
which confront us with reference to the constitu- 
tion of man’s physical nature? We find that he 
is closely and most intimately allied to all forms 
of life which preceded his advent and that in 
their case death is the condition of life. All 
other living creatures pass away to make room 
for their offspring. The presence of death has 
been traced in all the geological ages of the veg- 
etable and animal worlds before man. ‘The soil 
which furnishes sustenance for growing plants is 
composed of crumbling rocks and decaying vege- 
table and animal matter. It has been well said 
that many of these rocks are solid sarcophagi, 
and that while limestone constitues one-seventh 
of the earth’s crust, this stone is in most instances 


but the imbedded sepulchre of creatures that 
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lived and died in countless millions before man’s 
creation. 

The science of paleontology has fully demon- 
strated that there was not only death prior to 
man, but also violent death. The stronger races 
preyed upon the weaker, and there are numerous 
indications which show that the struggle for 
supremacy, and, in some cases, for existence, was 
a severe one, many creatures being so consti- 
tuted that they could build up their living tissues 
only by consuming their less powerful neighbors. 
Now the very facts which scientific investigation 
has discovered, with reference to these creatures, 
reason demands must have been the case, For 
we know that all material organizations require 
a given amount of space for their accommoda- 
tion. The earth can supply this demand only 
according to its capacity. Increase in numbers 
is possible up to a certain point, and then the 
space will be full. Therefore if the increase is to 
continue, the removal or death of the old must 
take place to make room for the new; and since 
vegetables and animals are endowed with marvel- 
ous powers of reproduction, we can readily see 
that, unless death in due time followed life, a 
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single species would speedily take possession of 
the entire globe, and in a short time leave no 
room for its own continuance. 

It may, however, still be urged that, while all 
other creatures die, man’s nobility showed itself 
just in this that he was intended to become an 
exception to the law which operated universally 
before his advent. But what evidence can there 
be adduced to show that such was to have been 
the case? In what respects does his physical 
constitution differ from that of animals? In eat- 
ing of the fruits of the earth and of the beasts of 
the field does he not entail death upon them as 
the necessary condition of his existence, and does 
he not, also, at the same time, proclaim the fact 
that he possesses in common with all terrestrial 
creatures an earthly, material body, constituted 
like that of other animals and subject to all the 
accidents and necessities to which they are sub- 
ject? “He must eat, or appropriate fresh mat- 
ter, to supply material to repair the waste and 
destruction that life occasions. Life is as a fire, 
and the tissues are as its fuel; they must con- 
sume, and fresh substance must be appropriated 


to compensate the consumption. Sharing the 
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necessities common to all material existence, 
man’s body shared death. The reproductive 
powers of man, and the command to reproduce, 
were infallible indications of the divine will in 
his case, as are these things in the case of all 
other animals. Reproduction being unceasing, 
in order that it might continue, death must en- 
sue, or there would be neither space in which 
man’s descendants could exist, nor matter of which 
they could be composed.’”? It is evident therefore 
that in man’s case, also, physical dissolution can- 
not be regarded as the consequence of moral 
transgression, but must be looked upon as neces- 
sary, in order to the propagation of the human 
species. 

In holding to this position we do not forget 
that from a physiological standpoint it is possible 
to conceive of certain conditions under which 
death would not occur. During the adult period 
the body often remains for many years in a state 
of structural and functional integrity, nutrition 
and waste apparently balancing one another. 
Now if it were possible to secure a really perfect 


and constant equality between the processes of 


1 Our Eternal Homes, p. 97. 
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gain and loss, decreasing efficiency and decrepi- 
tude would be prevented, and we know of no 
good reason why the organism might not retain 
its vigor permanently and thus escape decay and 
death. 

But such a condition of affairs is never met 
with in actual life. All organisms are so con- 
stituted that unless otherwise destroyed they will 
inevitably ‘“‘ wear out.” They can maintain their 
vigor only for a given period, after which they 
begin to show signs of decay. Suppose there is 
a mystery here which we cannot fully fathom, is 
it any more perplexing than the fact of growth 
from infancy to maturity? Upon what depends 
the tendency to increase in size until a given ap- 
proximate limit has been attained, is absolutely 
unknown to us, and yet it is an invariable fact of 
observation and experience. Inthe same manner 
the tendency to decay manifests itself after a cer- 
tain time, and all we can say is that all forms of 
terrestrial life are so constituted that unless pre- 
maturely cut short they invariably pass through 
definite cycles of birth, growth, maturity, de- 
crepitude and dissolution. 

When therefore St. Paul tells us that the wages 
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of sin is death, the statement cannot have refer- 
ence, primarily at least, to the dissolution of the 
body. That is the result of a natural process 
established by the Creator Himself, and intended 
to be operative in the case of man whether he 
sinned or not. 

| The dilemma in which we thus find ourselves 
can be removed only when we remember that 
man, unlike other animals, has a complex nature. 
He has moral and spiritual being as well as a 
physical part. He isa personality. Human life 
has a twofold potency ; on the one side physical, 
on the other spiritual, unfolding itself as feeling, 
reason and will, thus making possible self-con- 
sciousness, world-consciousness and God-con- 
sciousness. It is the presence of this spiritual 
nature which makes man alone of all terrestrial 
creatures capable of sin and crime, as well as of 
righteousness and virtue. If man dies in this 
higher part of his being, such death is the result 


of sin! | 


1« Death, as a physical experience, has not been inflicted on 
the body by sin in the way of penalty. In Paul’s view, death 
is a Spiritual effect, due to sin as the corresponding spiritual 
cause. The decisive but not the only text for this view is Rom, 
6: 23 (The wages of sin is death; but the free gift of God is 
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In the Bible the word death is used in two dis- 
tinct senses. Sometimes it designates the disso- 
lution of the natural body; at other times the 
spiritual condition into which the soul passes 
through indulgence in sin, as when St. Paul 
says: “You did He quicken, when ye were dead 
through your trespasses and sins” (Eph. 2: 1). 
If allowed to complete itself, this state issues in 
the future world in what St. John calls the second 
death (Rev. 2: 11). These two forms of death 
are, however, not always held apart in the Scrip- 
tures, but death, in its most comprehensive sense, 
is sometimes represented as flowing from sin. 
This: is the case in. Rom. 5? 12, where stat an 
says: “Therefore, as through one man sin entered 
into the world, and death through sin; and so 
death passed unto all men; for that all sinned.” 
But that the Apostle does not mean to say in 
this passage that sin is the originating cause of 
physical dissolution is evident from I Cor. 15: 
47-50: “The first man is of the earth, earthy; 
the second man is of heaven. As is the earthy, 
such are they also that are earthy; and as is the 


eternal life in Christ Jesus our Lord) as the contrast between 
death and eternal life requires”: “ Beyond the Shadow’ by 
joM. Whiten Ph. 79.74; 
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heavenly, such are they also that are heavenly. 
And as we have borne the image of the earthy, 
we shall also bear the image of the heavenly. 
Now this I say, brethren, that flesh and blood 
cannot inherit the kingdom of God.” In the lat- 
ter passage St. Paul teaches, as Meyer, Alford, 
Godet, Hatch and other commentators admit, 
that Adam was created mortal; “that he was 
corruptible by virtue of his earthly nature with- 
out reference to his transgression.” He was of 
the earth, earthy. Evidently the one statement 
contradicts the other, or else, when the Apostle 
says that death entered into the world through 
sin, he does not have reference to man’s natural 
mortality in itself considered, but to that mortal- 
ity as modified and dominated by sin. He does 
not contrast natural life and natural decease, but 
righteousness and sin, or life in God, and death 
apart from Him. For, as the result of sin all 
men are subject not only to physical dissolution, 
but also to alienation from God. 

In admitting the full force of what the Apostle 
teaches on this interesting subject, it is not neces- 
sary that we ignore, as most commentators 
still do, the important fact that physical dis- 


46 DEATH AND THE RESURRECTION. 


solution in the case of man, as in the case of all 
other animals, is an inherent Jaw of the creation, 
not originated, but only modified, by sin. These 
men persist in saying that if man had not sinned 
he would have escaped physical death, and then, 
in the same breath, tell us of a transformation 
which he would have undergone without dying. 
But what would that transformation have been 
except death, that is, physical dissolution in 
order to the continuation of life under a higher 
form, the destruction of the natural through the 
construction of the spiritual body. 

Even so acute a commentator as Godet per- 
suades himself, in spite of the facts which he 
clearly sees and admits, that natural death was 
originally only a possibility, not a necessity in 
man’s case. He says: “Long before the crea- 
tion of man, the existence of death is proved in 
the domain of animal life. Now the body of 
man belongs to the great sum total of animal 
organization, of which he is the crown; and 
therefore the law of death must already have ex- 
tended to man, independently of sin. Paul’s 
words, in the Epistle to the Corinthians, as well 


as those of Genesis, the sense of which he repro- 
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duces, prove beyond doubt the natural possibility 
of death, but not its necessity. If man had re- 
mained united to God, his body, naturally subject 
to dissolution, might have been gloriously trans- 
formed without passing through death and disso- 
lution. The notion of the tree of life, as usually 
explained, means nothing else. This privilege 
of an immediate transformation will belong to 
the believers who shall be alive at the time of our 
Lord’s return (I Cor. 15: 51-52); and it was 
probably this kind of transformation that was on 
the point of taking effect in the person of our 
Lord himself at the time of his transfiguration. 
This privilege, intended for holy men, was with- 
drawn from guilty man; such was the sentence 
which gave him over to dissolution. It is stated 
in these words: ‘Thou art dust (that is to say, 
thou canst die), and to dust shalt thou return’ 
(that is to say, thou shalt in fact die). The 
reign of death over the animals likewise proves 
only this: that it was in the natural condition of 
man to terminate in dissolution. Remaining on 
the level of animalism by the preference given by 
him to inclination over moral obligation, man 


continued subject to this law, but had he risen by 
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an act of moral liberty above the animal he 
would not have had to share its lot.” ! 

This is certainly putting the case as strongly 
as possible. At first sight the argument seems 
to be unanswerable. From the purely dogmatic 
standpoint it is admirable. From the scientific 
standpoint it is, however, altogether unsatisfac- 
tory, for the very important reason that no facts 
can be adduced to substantiate it. The data are 
all on the other side. Science has fully demon- 
strated that “the body of man,” as our com- 
mentator admits, “ belongs to the great sum total 
of animal organization of which he is the crown, 
and therefore that the law of death must already 
have extended to man, independently of sin.” 
Now it is evident that man to-day succumbs to 
physical dissolution in accordance with this same 
law, which is inherent in the entire animate crea- 
tion. He still dies because he was created 
mortal. Is not then the conclusion irresistible 
that there is nothing abnormal in physical dis- 
solution, but that it takes place in strict accord- 
ance with divinely established law? For this very 
reason Jesus Christ showed no desire to abolish 


1 Com. on Rom. 5: 12, pp. 205, 206, 
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the physical act of dying, and for the same reason, 
too, xo facts can be adduced to prove that perfect 
union with God would annul the dissolution of 
the natural body. As nearly as we can get at 
the facts they all point in the opposite direction. 
In order that man may be “gloriously trans- 
formed,” the old form must be dissolved. The 
worm must pass away, must die, in order that the 
butterfly may be formed and live. In this case 
both have natural bodies, but here already the 
construction or formation of the butterfly involves 
the destruction and dissolution of the worm. 

The theology of the past, we are well aware, 
has been opposed, almost as a whole, to the con- 
clusion at which we have arrived, but there are 
many indications that achange is athand.1. The 
objections to our position are given by Martensen 
as follows: “In itself it seems very natural for 
man to die, and it is not difficult to prove death 
to be a universal law of nature to which every 
living thing is subject. But when a man argues 
from the analogy of nature that death belongs to 
the natural development of the race the inference 


1See a remarkable article in 7Ze Old and New Testament 
Student, Nov. & Dec., 1892, p. 207, 7s Physical Death a Pen- 
alty ? by Prof. J. Leadingham. 
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is one which will not stand proof. For in such 
an analogy the essential difference between na- 
tural existence and man is overlooked. Granting 
that death is natural for existence generally, it by 
no means follows that it is natural for an individ- 
ual personal. For natural existences to die seems 
to involve no contradiction; they are not indi- 
viduals—persons—but only exemplars, points 

transition in the life of the species; in their very 
conception they are transitory and mortal. But 
that the personal and immortal individual—who 
in the very conception of him is a union of 
spirit and nature—that this being should die; 
that the immortal soul should be separated from 
its body, this in itself is by no means natural; it 
is a riddle, a mystery... . » Christ'ingead 
died, though He was without sin; and as He says 
that the corn of wheat must fall into the ground 
and die, in order to bring forth fruit (John 12: 
24), He seems to describe mortality as natu- 
rally pertaining to the normal life of man. But 
looking at it more closely we find the true ex- 
planation of the passage to be simply that the 
Redeemer was made in all points, sin excepted, 
like unto us; that He took upon Himself the like- 
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ness of sinful flesh (Rom. 8: 3); that He sub- 
mitted Himself to all the present conditions of 
human life and d-velopment. While we there- 
fore maintain the doctrine that death was not a 
necessity in man’s original state (potuct non mort), 
we would not have it believed that it was the 
or,inal destiny of man to remain forever on 
«. th; we would only suppose that another mode 
of departure, another kind of transformation, 
would in that case have been natural to man, not 
that painful dissolution, that violent unclothing 
of the soul, that decease of the body through 
the fainting of the spirit.’ 

But does not our author virtually admit all that 
we claim when he acknowledges that it was not 
the original destiny of man to remain forever on 
the earth? His departure, apart from sin, would 
of course not have been a local transition any 
more than now, else a larger or an additional 
earth would have answered the requirements of 
the case. His removal would still have involved 
death, because the transformation would have 
consisted in the surrender of his psychical form 


of existence and the assumption of life under a 


1 Christian Dogmatics, p. 210 | 
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higher form. For only in this way could man 
live in a world that is subject to laws and condi- 
tions wholly different from those of the earth. 
Most assuredly there would have been no need 
of a painful dissolution, of a violent unclothing of 
the soul, of the decease of the body through the 
fainting of the spirit, but the dissolution would have 
been nevertheless none the less real. 

In reference to the separation in death of na- 
ture and spirit united in man as a personal indi- 
vidual our author himself answers this difficulty 
when he says: ‘The soul after death must be 
conceived of in a cosmical sphere, where it not 
only stands in a separated relation to itself and 
to God, but in a relation to the whole kingdom 
of which it is thus a part, and thus the conception 
of an encircling world is suggested; and thus 
we cannot help conceiving of a certain outward- 
ness within the kingdom of inwardness. The 
soul cannot be conceived of within the realm of 
spirits as wholly zatureless.”’1 In other words, 
death does not absolutely destroy the union of 
nature and spirit. In some sense the bond still 
holds after natural decease has taken place. The 


1Christian Dogmatics, p. 460. 
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assumption, therefore, that the soul is wholly sep- 
arated from the body—that after death it is abso- 
lutely bodiless—cannot be maintained. 

What is said of our Savior’s analogy is true as 
far as it goes. He was made in all points like 
unto us, sin excepted, taking upon Himself the 
likeness of sinful flesh and submitting to all the 
conditions of human life and development. In 
this way He was subject to that form of death 
which sin has brought into the world. But to 
acknowledge all this does not invalidate the real 
point in the analogy which requires us to hold 
that death naturally belongs to the normal life of 
man, for as the grain of wheat must fall into the 
earth and die before it can acquire the power of 
reproducing itself—of bearing fruit, so only by 
dying—by undergoing the dissolution and trans- 
formation wrought through death—could Jesus 
Christ reproduce Himself—could He enter into 
His glory and become the source of life to His 
followers. 

How well the admission that death belongs to 
the normal life of man, and was not originated, 
but only modified, by sin answers every require- 


ment is also shown by our author when he says: 
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« For even were we to take it for granted that 
death belonged to man’s primeval state, it is clear, 
notwithstanding, that death by sin must have for 
man another and a moral import, that as the form 
of human life was altered by the fall, the form of 
death must also have been changed. As the 
world by the fall became ¢hzs world, as time be- 
came ¢his time, so also must death have become 
this death. This death, which awaits man in this 
present world as an inevitable fate, as a destiny 
whose fulfilment is unconditional, though so un- 
certain as to its hour, this death, with its impen- 
etrable darkness, with its gloomy demons of doubt 
and fear, is not natural to man created in the 
image of God. For the sdng of death is sin”? 
(1 Cor. 15: 56). It is this aspect of the subject 
which most frequently comes to view in the New 
Testament, together with the assurance that Jesus 
Christ has sanctified the death of believers and 
has taken away for them its sting, so that it can 
be said of them: ‘ Blessed are the dead which 
die in the Lord from henceforth: yea, saith the 
Spirit, that they may rest from their labors; for 
their works follow with them” (Rev. 14: 13). 


1 Christian Dogmatics, p. 211. 
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The prevailing characteristics of death, as it 
holds sway among mankind, have been acquired 
through sin. But it is a mistake to say that sin 
is the cause of all suffering and pain. With a 
highly organized nervous system no act of moral 
freedom could have raised man above the feeling 
of pain produced by a crushed finger or hand, 
And with a material body, liable to all the acci- 
dents and necessities common to other animals, 
it is certainly a question whether man would have 
escaped entirely, even though he had not sinned, 
such diseases as are caused by the presence of 
noxious substances, found in the air which we 
breathe, often in the food which we eat and the 
water which we drink, as well as by changes of 
temperature and climate. The earth brought 
forth thorns and thistles before man was created. 
«The ground is cursed for thy sake,” says Dorner, 
“does not mean that it suffers through man, and 
that thorns and thistles are abnormal and later 
created organisms, but expresses its teleological 
relation to man. Nature is good, because it was 
prepared for man before the fall, but also pre- 
pared for him as he is after the fall.” 

The perishableness of man’s natural body has 
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indeed been greatly increased by sin. Many dis- 
eases can be directly traced to its presence and 
power, and others are due to it, although they 
cannot be thus traced. So much so is this the 
case that it is impossible to separate such suffer- 
ings and physical infirmities as are due to the 
fact that man was originally constituted with a 
mortal body, whose mortality must necessarily 
manifest itself through decay and death, from 
the sorrows, miseries and diseases which are due 
to the accumulated moral corruption of mankind, 
in which we see the manifest presence of the 
wages of sin. All mankind are therefore familiar 
with physical death, not as it would have oc- 
curred in the absence of sin, but as it takes place 
with sin in the world as a tremendous power of 
evil and destruction. “No doubt,” says Alexan- 
der McLaren, D. D., “cessation of physical life 
is necessarily involved in the fact of possessing 
it; but the complex whole, made up of pains and 
terrors, which we know by the name of Death, is 
the result of sin, and the race is bound together 
by ties which modern science calls ‘solidarity’ 
and ‘heredity, and on which Scripture insisted 
before these names were thought of.’ 


1 Sunday-school Times, Oct. 21, 1893, p. 664. 
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But it is in the spiritual realm that sin does its 
greatest injury. When Mr. Herbert Spencer 
tells us that an organism is alive when it is in 
correspondence with its evironment he gives ex- 
pression to a profound truth which admits of 
universal application. ‘The environment consists 
of all that exists outside of the living organism 
itself. But each creature can be in correspond- 
ence only with that for which it has capacity. A 
tree is alive to the soil in which it grows, to the 
atmosphere, to light, heat and moisture. To all 
else it is dead. Insects, reptiles, birds and ani- 
mals have each different powers of assimilation, 
reproduction and growth in virtue of which their 
life is not the same. It differs according to the 
nature of that with which they are in corre- 
spondence:. The sameithing is true of man. 
Being not only formed of the dust of the ground, 
but also created in the image of God, he is truly 
alive when he is in correspondence, not only with 
the natural world, but also in correspondence or 
communion with God. Whatever interferes with 
that communion imperilshis spiritual life. When 
it ceases altogether he is dead. The approach 
of this condition may manifest itself through in- 
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difference, carnal security, unbelief, and other 
forms of secret opposition to God, or it may dis- 
close itself through the grosser forms of vice and 
immorality, cruelty and degradation, but in every 
instance it is the same in principle. 

When therefore our Lord Jesus Christ abol- 
ished death He did it, not by setting aside the 
physical act of dying, but by changing its char- 
acter, and by bringing our humanity, in His own 
person, into full ethical and spiritual correspond- 
ence with God, whereby He displaced spiritual 
death with spiritual life. By the free activity of 
His will, He separated Himself, during His entire 
earthly sojourn, from the evil that is in the world. 
This involved Him continually in contradiction 
with sinners, and made His death the supreme 
moral crisis of the world. In spite of all possi- 
ble forms of opposition, He passed through a 
unique process of self-perfecting and was obedi- 
ent unto death, even the death of the cross, which 
was at once both the consummation of the world’s 
unrighteousness and the revelation of God’s in- 
finite compassion, for in the boundless sympathy 
of His love Jesus Christ felt the sin of mankind 
as His own, and, as our High Priest, was able to 
to bear the guilt of the race upon His heart. 
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The sting of death is sin, because sin separates 
the soul from God, the source of life. This sting 
our blessed Savior felt in its most bitter and 
terrible form. Without a murmur he passed 
through His betrayal, condemnation and cruci- 
fixion. The crown of thorns, the scourging and 
the physical agony which He endured upon the 
cross could wring not a single expression of pain 
from Him. But when the iron entered His soul, 
when His spirit felt the sting of separation from 
God, then came that awful exclamation: “My 
God, my God, why hast Zhou forsaken me!”’ 
What a gleam of light that cry throws athwart 
the lurid sky of history! For a small moment 
He lost His hold upon God; for a small moment 
the precious organism of His being fell out of 
conscious relation to its environment; for a small 
moment He tasted the bitter cup which is the 
portion of those who pass into outer darkness 
and are lost. Then He recovered Himself, and, 
Withedetarill of joy, He feebly ‘cried, “It is 
finished,” and gave up the ghost. 

The victory was won. The wages of sin was 
paid. Death was robbed of its sting. Hence- 
forth the dissolution of his natural body is to the 
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Christian much less an object of dread. The 
horror of great darkness cannot touch him. His 
life is hid with Christ in God, and in his Redeemer 
he passes through the dark river, conscious of 
the presence of One who inspires hope and con- 
fidence. 

Because of the spiritual relation which the be- 
liever sustains to him, Jesus Christ can say: “‘He 
that believeth on me, though he die, yet shall he 
live, and whosoever liveth and believeth on me 
shall never die.’ In making this statement our 
blessed Lord disregards physical dissolution in 
comparison with that which is really and only 
death. Spiritual union with Him does not annul 
natural decease, but so transforms and changes it 
that it loses altogether the character imparted to 
it by sin, and becomes merely the passage-way 
to a higher form of existence. Under this view 
we can say with Longfellow: 

«There is no death! What seems so is transition: 
This life of mortal breath 


Is but the suburb of that life Elysian 
Whose portal we call death !” 


ChAT LE Rarkl 


THE ‘FUTURE LIFE. 


T has been said that Niagara Falls is not water, 
but falling water. In like manner the human 
body is not matter, but matter in a certain condi- 
tion. The material of which it is composed is 
never ai rest, but in constant motion, and there- 
fore at no two moments precisely the same. 
There is a never-ceasing process of assimilation 
and elimination, inhalation and exhalation, where- 
by new material is appropriated and waste 
matter thrown off, so that within seven years, and 
according to some physiologists in much less 
time, all the matter in our bodies is entirely 
changed. Nevertheless the body itself, as to its 
identity and individuality, undergoes no change. 
It is always the same body. This plainly shows 
that it is more than simply matter. Matter or- 
ganized and pervaded by the life principle con- 
stitutes the body. When the individual dies the 
material of which his natural body is composed 
at the moment of death becomes the corpse. 


62 DEATH AND THE RESURRECTION. 


Strictly speaking, the corpse is not the body, but 
only the matter of which it was made’ up at 
death. 

So soon as life ceases, decomposition begins. 
Since the vital force no longer holds inorganic 
chemical action in check, a process of dissolution 
commences, which, unless it be arrested, goes for- 
ward until the corpse has been resolved into its 
original elements, or has been reorganized into 
some other body, vegetable, animal or human. 
Earth to earth, ashes to ashes, dust to dust, de- 
scribes the process. The corpse may be cre- 
mated, or it may be embalmed and preserved as 
a mummy, or it may be petrified and thus retain 
its form, or the skeleton may be kept in part or 
as a whole, but whatever the condition to which 
it is subjected the corpse is always essentially the 
same—inorganic matter that has lost all connec- 
tion with the personal life of the individual by 
which it was formerly controlled. This process 
has been going forward ever since man appeared 
on the earth. It takes place, as we have seen in 
the previous chapter, not because he is a sinner, 
but because God so constituted him that decay 
and death must inevitably overtake him. He 
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dies, and as far as the senses can inform us, death 
is the end of his existence. Therefore Job already 
asked: If a man die shall he live again? Since 
his day the question has been frequently repeated 
with increased emphasis and solicitude. Can it 
ever be satisfactorily answered? What evidence 
is there that personality survives physical disso- 
lution? Ifthe soul, or animating principle, did 
not exist before the body what good reason have 
we for maintaining that it will outlast the body? 
What is the soul? What relation does it sustain 
to the physical part of our being, and especially 
to the nervous system and the brain? Is the 
soul what music is, or what a performer is to a 
piano? Is it the harmony produced, or is it the 
producer? | 

The Athenians eagerly discussed this question, 
and Plato represents Socrates as telling his friends 
on the day of his death that the soul cannot be 
the product of the body as harmony is of music, 
because the soul, and particularly the soul of a 
wise man, is not ruled by, but rules the body. 
The soul of such a person does not yield to the 
passions of the body, but opposes them; “ some- 
times threatening and sometimes admonishing 
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the desires, passions and fears, as though she 
were speaking to something other than herself.” 

But that is just the question. Isthe soul other 
than the body? Materialists claim that it is not, 
and that therefore man cannot be immortal, but 
necessarily loses his personal existence at death, 
and falls back into inorganic matter. Cabanis, 
during the latter part of the last century, boldly 
took the position that the brain is an organ spe- 
cially fitted to produce thought in the same way 
that the stomach and intestines perform the func- 
tion of digestion; that it organically secretes 
thought. Since his day the microscope and 
scalpel have been most vigorously applied, and 
the discoveries of biology unanimously contra- 
dict these daring assumptions of Cabanis. The 
activities of the mind and of the brain have been 
found to be entirely distinct, and external to one 
another, at the same time that they are concomi- 
tant; proving that the mind is not evolved from 
the body. 

This fact led Mr. Frederick Harrison to pub- 
lish two papers some years ago, in Zhe Mineteenth 
Century, on The Soul and the Future Life, which 
at the time attracted much attention and were 
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extensively reviewed. He took the position that 
although the soul is not produced by the body 
that does not prove that it will survive the body. 
His theory is that man is a living organism. 
This organism is a unity, combining in itself 
mind and bodily organization. The mind is not 
the body but a distinctive manifestation of the 
life which pervades the organism. This organism, 
man, manifests a three-fold activity, producing 
what are called physical, mental and moral phe- 
nomena. These, when properly distinguished, 
make room for three distinct sciences, physiology, 
psychology and ethics. But philosophy as a 
whole has demonstrated that a functional relation 
exists between every act of thinking, willing and 
feeling, on the one hand, and some molecular 
change in the body, on the other. Consciousness, 
thought, will, affection, are all dependent upon 
molecular activity in the brain and nervous sys- 
tem. Therefore mental and moral activity are 
inconceivable where there is no basis of molecu- 
lar change. Mr. Harrison thinks that “to talk 
of thought and energy continuing in the absence 
of any molecules whatever, is precisely such a 
cantradiction in terms as to suppose that civili- 
9 
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zation will continue in the absence of any men 
whatever.” This he regards as conclusive evi- 
dence that nothing survives in man after death, 
but that the whole man ceases to exist. His 
future life is simply the influence which he leaves 
behind him—the effect of his past life on the 
lives of his fellowmen. 

We shrink with horror from such a doctrine 
and wholly reject it, at the same time that we ad- 
mit the facts upon which it is based. We ac- 
knowledge that every mental activity, whether of 
consciousness, volition, reason, memory or emo- 
tion, is accompanied by a corresponding activity 
in the brain, and leaves an impression, so that 
the difference between the brain of an illiterate 
man and that of a scholar is primarily not so 
much one of bulk as of irregularity. The brain 
surface of the former is small, because it is com- 
paratively smooth and even, while that of the 
latter is greatly enlarged, because deeply furrowed 
and myriad seamed. ‘Thought is not only written 
upon his brow, but far more legibly upon his 
brain, which is constantly undergoing molecular 
change in full correspondence with his mental 


activity. How then the mind of any one can be 
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active after death, that is, after it has been sepa- 
rated from the brain, we cannot conceive any 
more than Mr. Harrison, but this does not say 
that its conscious existence may not be inferred, 
assumed, or made known by revelation, even 
though the modus operandi of its activity has not 
been scientifically demonstrated. 

“With respect to immortality,’ says Prof. 
Huxley, “as physical science states this problem, 
it seems to stand thus: Is there any means of 
knowing whether the series of states of con- 
sciousness, which has been causally associated for 
three-score years and ten with the arrangement 
and movement of innumerable millions of suc- 
cessively different material molecules, can be con- 
tinued, in like association, with some substance 
which has not the properties of matter and force? 
As Kant said, on a like occasion, if anybody can 
answer that question, he is just the man I want 
to see. If he says that consciousness cannot ex- 
ist except in relation of cause and effect with 
certain organic molecules, I must ask how he 
knows that; and if he says it can, I must put the 
same question.” 

In other words, physical science can neither 
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affirm nor deny man’s immortality. It can only 
study him as he is in this world. Further than 
the present life the microscope and the scalpel 
cannot go. Against biology the doors are locked 
when it endeavors to peer beyond the confines of 
terrestrial life. Must we then abandon the ques- 
tion of a future life as incapable of solution? 
Not necessarily. A thing may exist without our 
knowing how. For aught that science knows to 
the contrary, there may be a future life, different 
from and higher than the present, though our 
present mode of existence gives us no direct clue 
as to its nature and constitution. It is not irra- 
tional, neither is it unscientific, to believe in life 
beyond the grave. There are good reasons, even 
apart from divine revelation, for. faith in a future 
life. 

Of all these none is more cogent than the tele- 
ological argument. Formerly the force of this 
argument was universally admitted, but when the 
evolutionary hypothesis gained general recogni- 
tion its applicability began to be denied. Such 
a denial, however, isa mistake. For,as Mr. John 
Fiske has well said: The theory of evolution, 
properly understood, replaces as much teleology 
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as it destroys. From the first dawning of life 
we see all things working together toward one 
mighty goal, the evolution of the most exalted 
spiritual qualities which characterize humanity. 
The body is cast aside and returns to the dust of 
which it was made. ‘The earth, so marvellously 
wrought for man’s uses, will also be cast aside. 
So small is the value which nature sets upon the 
perishable forms of matter! The question, then, 
is reduced to this: Are man’s highest spiritual 
qualities, into the production of which all this 
creative energy has gone, to disappear with the 
rest? Has all this work been done for nothing? 
Is it all a bubble that bursts, a vision that fades? 
For aught that science can tell us, it may be so, 
but on such a view the riddle of the universe 
becomes a riddle without meaning. The more 
thoroughly we comprehend that process of evo- 
lution by which all things have come to be what 
they are, the more we are likely to feel that to 
deny the everlasting persistence of the spiritual 
element in man is to rob the whole process of its 
meaning. It goes far toward putting us to per- 
manent intellectual confusion, and: no one has 
yet alleged, or is ever likely to allege, a sufficient 
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reason for our accepting so dire an alternative. 
“For my own part, therefore,’ says Mr. Fiske, 
“T believe in the immortality of the soul, not in 
the sense in which I accept the demonstrable 
truths of science, but as a supreme act of faith in 
the reasonableness of God’s work.”? 

This method and conclusion we regard as much 
more satisfactory than the old attempts which 
have been so often made, both by ancient and 
Christian philosophers, to furnish objective 
grounds for belief in immortality apart from 
divine revelation. It was long maintained that 
such ground is found in the nature of the soul as 
revealed in the difference between psychical and 
physical phenomena, showing that the soul is not 
matter, and therefore does not perish with the 
corpse. It was claimed that the soul is a single 
sabstance, immaterial and indivisible, and there- 
fore not to be dissolved like the body into its ele- 
ments. “But Kant objected that, even though 
the soul appears to be one and simple, it cannot, 
therefore, be assumed that it is so. No psychol- 
ogy, at least, has succeeded in reducing the differ- 
ent activities of the soul to one simple power. The 


soul may be a unity, but it cannot be conceived 


1 Destiny of Man, p. 116. 
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as a simple substance, excluding all inherent 
manifoldness of powers. 

Nothing is gained, either, by referring to the 
self-conscious activity of the soul as evidence of 
an indestructible power, for while we admit that 
the reason, according to its nature and idea, re- 
quires its own continuance and lordship, since it 
is unreasonable to suppose the loss of reason— 
its dissolution in unreason—it is nevertheless to 
be remembered that the continued existence of 
the individual is not secured by the dominion of 
reason in general. Finally, it has been affirmed 
that the soul could not form the ideas of eternity 
and infinity, the idea of the truth, and the true 
ideas, which it holds to be eternally true, abso- 
lutely unchangeable, if it did not carry eternity 
within itself; for the temporal cannot possibly 
conceive the eternal, the finite the infinite. We 
must deny to this argument all validity, for these 
ideas are upon their part controverted concep- 
tions, and, moreover, all conscious conception 
involves the distinction of the object from the 
subject, and by no means involves the possession 
by the soul of all that it can conceive.”! 


1 Ulrict on Immortality,in Schaff-Herzog Encyclopedia of 
‘Religious Knowledge, Vol. II., p. 1065. 


72 DEATH AND THE RESURRECTION. 


Therefore we think it is better to admit frankly 
that immortality is incapable of metaphysical or 
scientific demonstration, and that we believe in 
it, as Mr. Fiske. says, not as we accept the dem- 
onstrable truths of philosophy, but by a supreme 
act of faith in the reasonableness of God’s work. 
In making this statement we say nothing that 
furnishes any occasion for uneasiness or alarm. 
It is only an acknowledgment that here is one of 
the missing links which human wisdom cannot 
supply. In this respect the limitations of sci- 
ence are always of a similar character. To the 
imagination and the reason the crystal fore- 
shadows the organization of life, which comes 
with living plants and animals, but to empirical 
science only that can speak which already is. 
To science the caterpillar does not demonstrate 
the coming butterfly. In looking at the worm it 
does not see the butterfly, because it is not yet 
physically there. It is there only as an invisible 
law of life which will in due time embody itself 
in the higher form for which it is destined. An 
observer from the outside cannot foretell the 
coming transformation, but if the worm were ca- 


pable of self-consciousness and reason, it is pos- 
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sible to conceive how it might have an intuition 
of what it is to become. 

For this cause man’s intuitive belief in immor- 
tality must ever be regarded as worthy of special 
consideration. ‘This intuition forms the point of 
connection between the natural and the superna- 
tural in relation to our knowledge of a future life. 
Science interprets for us the facts of nature, but 
it cannot account for the origin of things, neither 
can it discover to us the higher truths of the spir- 
itual world. These lie beyond its province, and 
are learned only through faith. 

Jesus Christ did not pretend to demonstrate 
scientifically the truths which He set forth. He 
did not appeal to the senses, nor to the natural 
understanding of His hearers, but to their spir- 
itual instincts. Man’s apprehension of spiritual 
truth presupposes his susceptibility.and capacity 
for the supernatural. Revelation meets the nat- 
ural yearnings and intuitions of men, and by its 
divine light produces spiritual vision. For this 
reason, realities, which we cannot become cogni- 
zant of by means of the senses or the natural 
understanding, we nevertheless know by faith. 


There is a certitude of faith, which is as real in ref- 
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erence to spiritual truths as the certitude of sci- 
entific knowledge in reference to natural truths. 
The deepest evidence of the being of God is not 
furnished by the so-called proofs of His exist- 
ence, but consists in His own self-authentication 
to the human spirit. Accordingly we find that 
the Bible does not set to work to prove the being 
of God, but assumes it throughout. For the 
same reason the Scriptures do not labor to prove 
man’s immortality, but at once assume it, because 
man has imbedded in the depths of his soul an 
intuitive sense of immortality that only needs to 
be unfolded by the light of revelation to become 
clear and substantial knowledge. 

This explains why from the very earliest times 
down to the present day mankind have believed 
in the continuance of human existence beyond 
the grave. Belief in immortality has not been 
limited to particular nations or classes. It is so 
general among educated and illiterate alike 
that the exceptions are always conspicuous for 
their singularity. “Wherever the race is found, 
and in whatever condition, however primitive and 
uncivilized, there, as a native quality, expressing 


itself as best it can, often in crude and ignorant 
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form, is found the sense of a Higher Power, moral 
responsibility and belief in the continuance of 
life beyond the grave, going far to show that the 
instinct of immortality grows out of the fact of 
immortality already potentially present in man in 
this life. 

The universal prevalence of this belief has in- 
deed been questioned of late years, and it has 
been particularly fashionable among savants of 
the Darwinian school to deny its reality. It is 
claimed by these men that barbarous tribes have 
been found without religion and without any idea 
of life beyond this world. The proofs to establish 
this position are largely negative. Travelers, for 
instance, can find no trace of religion in the case 
of certain savages, and then draw the conclusion 
that the tribe has no religion. Such was the case 
in regard to a tribe on Vancouver's Island. Af- 
terwards it was discovered that these people were 
indeed very religious, but took special pains to 
carefully conceal from strangers all traces of their 
religion. Without entering further into the mer- 
its of the controversy, we will quote the opinion 
of an acknowledged and unprejudiced authority 
on the subject, the author of Primitive Culture, 
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Dr. E. B. Tylor. After a searching, candid and 
comprehensive examination of the most reliable 
testimony on the subject, Dr. Tylor comes to 
the following conclusion. He says: “So far as 
I can judge from the immense mass of accessible 
evidence, we have to admit that the belief in 
spiritual beings appears among all low races with 
whom we have obtained to a thoroughly intimate 
acquaintance. Looking at the religions of the 
lower races as a whole, we shall, at least, not 
be ill-advised in taking as one of its general 
and principal elements the doctrine of the soul’s 
fututerlite:”’ 

We thus see how reason and intuition join 
hands and together peer into the heavens, pray- 
ing for light and knowledge in reference to the 
unseen world. The answer has come, full and 
complete. Jesus Christ has brought life and im- 
mortality to light. He has revealed its nature 
and character. In Him the future world is no 
longer dark and unknown, but has become lumi- 
nous. ‘To the Christian believer immortality is 
as certain as his own existence. If Christ rose 
from the dead, death is not unconquerable. If 


it was not the end with Him, then it does not 
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end all. <‘' Because I live,” He says, “ye shall 
live also.” 

Our conclusion, therefore, is that immortality 
is reasonable, that it is in accordance with our in- 
tuitive beliefs and that it has been clearly revealed 
by Jesus Christ. The question, however, still 
remains: How does man live after death? Under 
what form or in what manner is his life continued ? 
Is there any way of answering this inquiry? 
What has science and what have the Scriptures 
to say on the subject ? 

It is customary with many people to take it 
for granted that the Bible teaches that all that is 
in any sense corporeal in man is comprehended 
in what constitutes the mortal remains after 
death, and that when any one dies the soul is 
wholly unclothed, and remains so until the gen- 
eral resurrection at the last day. Such a state | 
of existence, however, is utterly inconceivable, 
and therefore our notions in regard to it are ex- 
ceedingly vague. According to this theory the 
departed are at best only flitting shades that in 
some manner exist, but can scarcely be said to 
live. Another view, still more common, espe- 
cially among persons not accustomed to much 
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thought, is to conceive of the dead as though 
they had not really died, but only passed away 
from the earth to another terrestrial world, lying 
somewhere among the stars. Neither of these 
conceptions is derived from the Bible. Both are 
false. The latter does not even attempt to un- 
ravel the Gordian knot, while the former limits 
human corporeity to that form of matter which 
is found in man’s natural body. 

Now it is self-evident, if the heavenly world is 
not only a state of being but in some real sense 
also a place (John 14: 2), that man’s immortal 
part cannot consist wholly of spirit, soul or mind. 
For, in order that deceased Christians may take 
possession of the home which Christ has gone to 
prepare for them, they must be so constituted 
that they can be locally present there. But the 
dead, being bereft of their natural bodies, cannot 
occupy space in the sense in which we do so on 
this mundane sphere. When a man dies he de- 
parts. The earth is no longer capable of furnish- 
ing an abiding place for him. He needs a new 
environment, an encircling world of a different 
order, a sphere of existence unlike that to which 
he was accustomed here. Another earthly habi- 
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tation entirely free from sin and misery, larger 
and more beautiful, lying somewhere above and 
beyond us, would be nothing to him. So soon 
as he undergoes physical dissolution he is absent 
from his natural body and from the world. He 
can no longer respond to them. If he is to exist 
anywhere it must be in another world of a differ- 
ent order, furnishing a new evironment. 

Even on earth various elements are required 
to provide spheres of existence for divergent 
forms of life. Birds live mostly in the air, ani- 
mals dwell on the ground, and fish inhabit the 
water. <A fish out of water, being removed from 
its element, ceases to live. It cannot respond to 
the environment which is found on land. A 
man thrown into the sea, unless he quickly rises 
to the surface, fills his lungs with water and dies. 
All creatures must have an encircling sphere of 
existence adapted to their needs, in order that 
they may live and thrive. In the same manner 
there must be a dwelling-place for those who 
have undergone natural decease, answering to 
the requirements of spiritual beings to whom this 
world has become a blank, because it cannot re- 


spond to the form of life in which they now find 
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themselves. The super-mundane world is a 
place, but subject to laws and conditions which 
we cannot understand, because we know nothing 
of them. In this sense heaven lies wholly be- 
yond the limits of our experience, and no one 
has ever come back and described to us ‘the 
undiscovered country from whose bourn no 
traveler returns.” In speaking of it, prophets, 
apostles and the Savior Himself drew pictures 
and employed analogies. Jesus says it is His 
Father’s House, it has many mansions and that 
He has gone to prepare a place for us (John 
bse 2). 

Since, then, the heavenly world is a place, de- 
ceased Christians, to dwell there, cannot be 
wholly disembodied. In some sense the dead 
must still have bodies. But two things are evi- 
dent. They do not live in their earthly, sensuous 
bodies, and they are not yet what they shall be- 
come in the final resurrection. How then do 
they live and how is the state after death related 
to the Second Coming of Christ? 

It is usually assumed that the dead are devoid 
of all corporeity and will remain so until the last 


day, when their bodies shall be raised and reunited 
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with their souls. With the greatest inconsistency, 
they are, however, thought of and spoken of as 
though they were still embodied. It is supposed 
that the departed do not miss their bodies, and 
yet shall be reunited with them suddenly at the 
last day. Raised out of the ground, or gathered 
from the four winds, dust and ashes, it is imagined, 
shall at once constitute a far better medium of 
life and expression for our souls than our natural 
bodies now do, although these have required 
years of growth and development. All objec- 
tions to this gross and mechanical conception are 
supposed to be answered by the single statement 
that nothing is too hard for the omnipotence of 
God. 

This has been the predominant view of the 
Christian Church from the time of Augustine 
and even earlier. ‘Whatever,’ says Augustine, 
“has been taken from the body, either during 
life or after death, shall be restored to it, and, in 
conjunction with what has remained in the grave, 
shall rise again, transformed from the oldness of 
the animal body into the newness of the spiritual 
body, and clothed in incorruption and immor- 


tality. But even though the body has been all 
6 
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quite ground to powder by some severe accident, 
or by the ruthlessness of enemies, and though it 
has been so diligently scattered to the winds, or 
into the water, that there is no trace of it left, 
yet it shall not be beyond the omnipotence of 
the Creator—no, not a hair of its head shall 
perish.”? “If the hair that has been cropped 
and the nails that have been cut would cause a 
deformity were they to be restored to their 
places, they shall not be restored. And yet no 
one will lose these parts at the resurrection, for 
they shall be changed into the same flesh, their 
substance being so altered as to preserve the 
proportion of the various parts of the body.’ 
This learned Father also tells us that “if some, 
famishing for want and pressed with hunger, use | 
human flesh as food. . . . that flesh shall be 
restored to the man in whom it first became 
human flesh. For it must be looked upon as 
borrowed by the other person, and like a pecu- 
niary loan, must be returned to the lender. His 
own flesh, however, which he lost by famine 
shall be restored to him by Him who can recover 
even what has evaporated. And though it had 
1 City of God, Bk. 22, Chap. 21. 
2Ibid, Chap. 19. 
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been absolutely annihilated, so that no part of its 
substance remained in any secret spot of nature, 
the Almighty could restore it by such means as 
He saw fit.” 

Additional quotations of a similar nature could 
be readily furnished from the writings of other 
Church Fathers. But this is not necessary. The 
position of these men is universally admitted, 
and has been the view of the great majority of 
Christians since their time. To-day it is a well 
known fact that Augustine was mistaken when 
he assumed that the body is built up of a definite 
quantity of matter which is neither permanently 
increased nor diminished. Instead of this the 
material of our bodies is constantly changing, so 
that in the course of his lifea man has ten or more 
different bodies, as far as the substance compos- 
ing them is concerned, gathered from the earth, 
air and water. But in confirmation of the view 
that the resurrection body rises from the grave, it 
is said that we know that the bodies which we 
are to have, if we continue to live for a period of 
years, are now commingled with the elements of 
earth, air and water, and when we die, if our 


1 City of God, Bk. 22, Chap, 20. 
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bodies should go back to these elements, and be 
acattered abroad, God can collect them again and 
will do so at the last day. 

The prevailing orthodox doctrine down to the 
present time has been that the Scriptures teach 
that the corpse will be resurrected. There were 
protests against this gross conception in the 
early Church, notably by Clement of Alexandria, 
and by Origen and his school. During the Mid- 
dle Ages and the Reformation period the study 
of eschatology did not receive much attention. 
Since then, and particularly during the latter part 
of the present century, a new interest has been 
awakened in the subject. The more it is consid- 
ered and investigated, the larger is the number of 
those who have come to the conclusion that 
while the Bible emphasizes the resurrection of 
the dead it does not teach the resuscitation of 
the corpse. 

When a man dies, the matter of which his 
body is composed and which is pervaded by 
the life principle at the moment of death is 
abandoned. But such is the relation of the soul 
and body that self-consciousness without bodily 
organization of some kind is inconceivable and 
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cannot be consideredt But why should we en- 
deavor to conceive of such an impossibility? 
Seicenee is here at one with revelation, The 
Scriptures do not maintain that there is a future 
life of the soul separately taken. They do not 
teach the immortality of the soul, but the im- 
mortality of man. They do not say that the 
soul is immortal, or that it is separable from the 
body. What is the body? We have seen that 
it is not matter, but matter in a certain relation, 
matter organized and pervaded by the life of the 
individual. When he dies the corpse is dissolved, 
but the body does not perish any more than the 
soul. The law of bodily life is not annihilated. 
If the person survives then the body must sur- 
vive, else man would be a creature other than 
himself in the unseen world. The continuation 
of personal identity demands that the somatic 
principle, as well as the psychic and pneumatic, 
should be preserved. 

Now what do the Scriptures teach with refer- 
ence to man’s bodily life in the world to come, 
that is, with reference to the resurrection? Evi- 
dently the Christ idea of the resurrection is, not 


1See Schaff-Herzog Encyclopedia of Religious Knowl. 
edge, Article on Jmmortality by Ulrict, Vol. 2, p. 1066, 
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that it is an isolated event, which takes place at 
the end of the world, but that it is a present real- 
ity; that it begins in this life, is continued at 
death and completed at the final consummation 
of all things. 

Science says: Self-consciousness, without cor- 
poreity, is inconceivable. The Scriptures say: 
Immortality involves the resurrection. Both 
agree that to be real, life must be embodied. 
The Scriptures speak of a spiritual body which 
is totally different from the natural or psychical 
body. Science demands something of the same 
kind when it tells us that to account for the 
unity of consciousness we must assume a unity 
of psychical powers in one center. The hypothe- 
sis that this center is a single atom is contra- 
dicted by the facts and is no longer tenable. 
What then is it? Is there, perhaps, after all, a 
third substance, which is neither matter nor 
mind? 

Just this an increasing number of scholars are 
beginning to believe. The supposition was first 
advanced by some of the most acute philoso- | 
phers of Germany, and particularly emphasized by 
Ulrici. These men claim that to explain the 


unity of consciousness amid the continual flux of 
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the matter composing our natural bodies, it is 
necessary to assume that there is a non-atomic, 
middle-substance absolutely continuous with it- 
self; that this forms the bond of connection be- 
tween the spiritual principle in man and his ma- 
terial frame, and that it has its chief center of 
force in the brain, but extends outward and per- 
meates the whole atomic structure of the body. 


1This is not a gratuitous assumption. A similar necessity is 
recognized by scientific men in order to explain some of the 
most important phenomena of the material universe. Prof. 
Henry A. Rowland, of Johns Hopkins University, maintains 
that all electrical phenomena are manifestations of “¢he ether 
which is not matter, but something upon which many of the 
properties of matter depend,” 

He says: ‘ The theory of electricity and magnetism reduces 
itself, then, to the theory of the ether and its connection with 
ordinary matter, which we imagine to be always immersed in it. 
The ether is the medium by which alone one portion of matter 
can act upon another portion at a distance through apparently 
vacant space.” | 

«Not only must this ether account for all ordinary electrical 
and magnetic actions and for light and other radiation, but it 
must also account for the earth’s magnetism and for gravitation.” 

“Toward the invention of such an ether, capable of carrying 
on all these actions at once, the minds of many scientific men 
are bent. Now and then we are able to give the ether such 
properties as to explain one or two of the phenomena, but we 
always come into conflict with other phenomena that equally 
demand explanation.” 

‘Tf the ether is the cause of gravitation, however, it is placed 
outside the category of ordinary matter, and it may thus have 
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These profound thinkers also claim that it is 
impossible for the human mind, built up as it has 
been in this world, to exist as a personal entity 
in the unseen world, its identity preserved, and 
all its powers in active exercise, without having 
taken with itself the basis of a body of some 
kind—a basis which has not been in flux amid 
the continual flux of matter, but has been contin- 
uous with itself, and thus has been able to receive 
and permanently record the activities of the soul. 

This is only a speculation, but a speculation 
which harmonizes with what an ever increasing 
number of theologians regard as the teachings of 
the Scriptures with reference to the true nature of 
the resurrection. The latest word of science is 
that .the human soul cannot exist as pure spirit. 
Put this beside the Scriptural doctrine of the res- 
urrection, and the two ideas answer to one another. 
no weight although still having inertia—a thing impossible for 
ordinary matter where the weight is always exactly proportion- 
ate to inertia.” 

“Ether, then, is not matter, but something on which many 


of the properties of matter depend.”—7he Engineering Mag- 
azine, Jan., 1895. 


Cl ety: 


ANCIENT BELIEFS. 


pet we proceed to discuss the teachings 

of the New Testament with reference to the 
future life, it is important that we trace the his- 
tory of the doctrine, beginning with the most 
primitive beliefs of mankind. These were vague 
and indefinite, not only among heathen nations, 
but also among the Hebrews. The fact that the 
latter form no exception to the general rule was 
overlooked until, through the study of compara- 
tive religion, literature and philology, it was dis- 
covered that the early traditions of all the Semitic 
nations have many things in common. In re- 
gard to the question as to what becomes of man 
after death, only two ideas seem to have been 
possible to the minds of any of the most primitive 
peoples. They either believed in metempsy- 
chosis, or in a shadowy existence in an under- 
world. The latter was the Semetic and Hebrew 
conception, and the subterranean realm in which 
they believed they called Sheol. 
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There is no evidence that their belief in sucha 
world of shades was originated by revelation. 
On the contrary, it seems to have been the form 
which intuitive belief in a future existence spon- 
taneously assumed among them, when it en- 
deavored to give objective expression to itself. 
For this reason it is difficult to define what the 
earliest conception of Sheol was. Some modern 
scholars (as for instance Montet and Cheyne) 
claim that at first it meant simply the negation of 
life. People saw that as long as a man breathed, 
he was alive. When his breath stopped, as far 
as the senses could inform them, that was the 
end. And yet they had an intuitive conviction 
that something survived. But what was it? It 
seemed obvious enough that at death the real 
man perished. Therefore what remained was 
only shades, visible like a shadow, but also in- 
tangible as a shadow. In so far as Sheol came 
to mean more than the negation of life, it was the 
hollow place, the realm of shades, where existence 
was scarcely endurable or worth possessing. 

Inspiration did not set this conception aside, 
but filled it with increasingly truer contents, pur- 


suing thus the course which revelation always 
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takes. For while God wrought ina special man- 
ner among His chosen people, the supernatural 
truths which He imparted could be received and 
appropriated by them, only according to the 
same psychological laws which always govern 
_the development of spiritual truth. Some wri- 
ters‘still dream of a primitive revelation made to 
our first parents and subsequently lost. Such 
an assumption is, however, wholly gratuitous, 
unhistorical and unphilosophical. It presup- 
poses that there is such a thing as “ready-made” 
revelation, and forgets that to be apprehended 
and appropriated, the objective truth which is 
imparted must be translated into the life and 
thought of the people to whom it is given. So 
long as revelation is only objective it has no 
power. It can have force and meaning only as 
it enters into man’s spiritual, ethical and intellec- 
tual life. There is no evidence whatever that 
anything once gained in this way by any portion 
of the race has ever been wholly lost. Primitive 
man could lose his innocence, but having every- 
thing to learn, being without knowledge and 
experience, he had no power either to receive 


or to lose such an advanced revelation as the ad- 
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vocates of the primitive theory have in mind. 
The only revelation which our original ancestors 
could appreciate was such as was adapted to an 
undeveloped people taking their first lessons in 
moral and intellectual training. 

Unfortunately nothing can be learned from the 
Authorized Version (A. D. 1611) as to the mean- 
ing of the term Sheol in the Old Testament. 
For while the word occurs sixty-five times, with 
singular inconsistency, thirty-one times it has 
been rendered “ grave,” thirty-one times “hell” 
and three times “ pit.” Did the Hebrews use the 
term in different senses, or what induced the trans- 
lators to pursue this remarkable course? An 
impartial examination, we think, will lead the 
candid student to admit that, while there was a 
development in the way of lucidity and definite- 
ness as to the character of Sheol, the term was 
not employed so loosely as to designate some- 
times one thing and then another, now the recep- 
tacle for the corpse and at another time the abode 
of the soul after death. 

Most scholars derive the word from a root that 
gives the meaning: “a hollow, cave-like place.” 
Others derive it from a stem signifying “ sinking 
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down, depth.” In either case, it is evident that 
the early Hebrews believed that, although their 
friends were dead and buried, they had not per- 
ished. ‘They still were in existence in some way 
and somewhere. And as the body was usually 
buried in some hollow, cave-like place, so they 
believed the soul went down to a similar hollow 
or depth. Whenever the writer has this last 
named conception before his mind he uses the 
word Sheol. If he desires to speak of the grave 
he employs another term altogther, viz.: Kebher, 
and sometimes K’bhurah. This term signifies 
mound or sepulchre. It occurs frequently and is 
translated either sepulchre, burying-place, burial 
Omeei aves soce: Gen, 23°74, 6, oO: ‘Give, me:a 
possession of a durying-place with you;” ‘In the 
choice of our sepulchres bury thy dead ;” “for a 
possession of a durying-place.” Gen. 50: 5: 
‘Lo, I die, in my grave which I have digged 

moualpetniou bury me... LHx tas 11: 
«Because there were no graves in Egypt, hast 
thou taken us away to die in the wilderness?” 
Num. 19: 16: “ And whosoever in the open field 
forencinee.. .@ grave. jud. 8: 32: Gideon 

. was buried in the sepudchre of Joash his 
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father.” 2 Kings 13: 21: “ They cast: the mas 
into the sepulchre of Elisha.” Job 3: 22: “And 
are glad when they can find the grave.” Psalm 
88: 5: “Cast off among the dead like the slain 
that lie in the gvave,”’ and 11: ‘Shall thy lov- 
ing kindness be declared in the grave?’ Isa. 
14: 19: “ But thou art cast forth away from thy 
sepulchre ;’ and many other passages. As in- 


stances in which K’bhurah occurs, see Gen. 35: 
20; 477 30;* Deut. 34: 0; 1> Sam. 10 2 eee 
14720; Jers 227 19,,and Hze) 327 233 Sore 
other hand there never is any reference to burial 
or the body when the word Sheol is used. There 
seems indeed to be one exception in Psalm 49: 
14: “Like sheep they are laid in the grave” 
(Sheol). But this is a mistranslation, corrected 
in the Revised Version as fellows: “They are 
appointed as a flock for Sheol.” 

Why, then, do the authors of the King James 
Version take such remarkable liberties with the 
word Sheol? Obviously for dogmatic reasons. 
To them there was no question but that through- 
out the Old Testament the same stress is laid on 
moral distinctions as in the New, and that the 


sufferings of the wicked in a place of torment 
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is just as clearly taught. There was no question, 
either, in their minds but that hell is that place 
of torment, and that in the Old Testament hell is 
called Sheol. But unfortunately for this theory, 
there are numerous cases where it will not an- 
swer to translate Sheol by the word hell. The 
pious patriarch Jacob, for instance, in his old age 
talks of going down to Sheol to his son Joseph. 
Now it is very evident that he was not thinking 
of going to ‘hell.’ Therefore, reasoned’ the 
translators, the word Sheol cannot always mean 
the same thing. Sometimes it signifies hell, and 
at other times the grave. It did not occur to 
them that the word might always designate - 
simply the unseen world, without any reference 
to moral distinctions. Neither did they notice 
that the early Hebrews scarcely thought at all of 
rewards and punishments in a future life, but 
looked upon Sheol as a very undesirable place 
for all persons. ; 

To bring the matter clearly before our minds, 
it is necessary that we make a detailed examina- 
tion of all the passages in which the word occurs, 
and as only some of the errors are corrected in 
the Revised Version, we will indicate the render- 
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ing in each case, as given in both versions, em- 
ploying the text of the Revised Version, but al- 
lowing the word Sheol to remain as it stands in 
the original. 

In Gen. 37: 35 the word occurs for the first 
time. Jacob says: “I will go down to Sheol (A. 
grave, R. grave) to my son, mourning.” There 
is a reference to the same event in the following 
passages: Gen. 42: 38, “If mischief befall him 
by the way in which ye go, then shall ye bring 
down my gray hairs with sorrow to Sheol” (A. 
grave, R. grave); Gen. 44: 29, “Ye shall bring 
down my gray hairs with sorrow to Sheol’ (A. 
grave, R. grave); Gen. 44: 31, “Thy servants 
shall bring down the gray hairs of thy servant 
our father with sorrow to Sheol” (A. grave, R. 
grave). ) 

The word is not found again in the Hexateuch, 
except twice in Num. and once in. Deut., as _fol- 
lows: Num. 16: 30, “ They go down alive into 
Sheol” (A. the pit, R. the pit); Num agi 
“So they and all that appertained to them went 
down alive into Sheol” (A. the pit, R. the pit); 
Deut. 32: 22, “For a fire is kindled in mine 
anger and burneth unto the lowest Sheol” (A. 
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hell, R. pit). Next we meet with it in I Sam. 
2: 6, “ He bringeth down to Sheol (A. the grave, 
R. the grave), and bringeth up.” Once also it 
Sccurssin .2 Sam,.22:*6 in David's’ Psalm of 
thanksgiving, ‘‘The cords of Sheol (A. the sor- 
rows of hell compassed me about, R. Sheol) were 
round about me.” Twice it is found in 1 Kings; 
2: 6, “Let not his hoar head go down to Sheol 
(A. the grave, R. the grave) in peace ;” and 2: 9, 
«“ Thou shalt bring his hoar head down to Sheol 
(A. the grave, R. the grave) with blood.” 

After this the word does not occur again until 
we come to the Book of Job, in which it is found 
eight times, as follows: 7: 9, “So he that goeth 
down to Sheol (A. grave, R. Sheol) shall come 
up no more;” 11: 8, “It is high as heaven; what 
canst thou do? Deeper than Sheol (A. hell, R. 
Sheol); what canst thou know?” 14: 13, “Oh 
that thou wouldest hide me in Sheol” (A. grave, 
R. Sheol); 17: 16, “It shall go down to the bars 
@ Pouca (A. the pit, KR; Sheol); 21; 73, “They 
spend their days in prosperity, and in a moment 
they go down to Sheol” (A. the grave, R. Sheol); 
24: 19, “ Drought and heat consume the snow 
waters: so doth Sheol those which have sinned” 

7 
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(A. the grave, R. Sheol); and 26: 6, “Sheol is 
naked before him” (A. hell, R. Sheol). 

In the Psalms the term is found sixteen times, 
as follows: 6: 5, “In Sheol (A. grave, R. Sheol) 
who shall give thanks?” 9: 17, “The wicked 
shall return to Sheol” (A. The wicked shall be 
turned into hell, R. Sheol); 16: 10, “ Thou wilt 
not leave my soul to Sheol” (A. in hell, R. Sheol); 
18: 5,“ The cords of Sheol (A. hell, R. Sheol) 
were round about me;” 30: 3, “O Lord, thou 
hast brought up my soul from Sheol” (A. grave, 
R. Sheol); 31: 17, “ Let the wicked be ashamed, 
let them be silent in Sheol” (A. grave, R. Sheol)s 
49: 14, “ They are appointed as a flock for Sheol” 
(A. They are laid in the grave, R. Sheol); 49: 14, 
“Their beauty shall be for Sheol (A. grave, R. 
Sheol) to consume ;” 49: 15, “God will redeem 
my soul from the power of Sheol” (A. grave, R. 
heel); 55-045," Let them go down alive into 
Sheol” (A. hell, R. the pit); 86: 13, “ Thou hast 
delivered my soul from the lowest Sheol” (A. hell, 
R. pit); 88: 3, “My life draweth nigh unto Sheol” 
(A. grave, R. Sheol); 89: 48, “ What man is he 
that shall live and not see death, that shall de- 
liver his soul from the power of Sheol”’ (A. grave, 
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R. Sheol)? 116: 3, “The pains of Sheol (A. hell, 
R. Sheol) gat hold upon me;” 139: 8, “If I make 
my bed in Sheol (A. hell, R. Sheol) behold, thou 


) 


“art there;’ and 141: 7, “Our bones are scattered 
at the mouth of Sheol” (A. grave, R. grave), 

In Proverbs the word occurs nine times: 1: 
12, “Let us swallow them up alive as Sheol” (A. 
grave, R. Sheol); 5: 5, “ Her steps take hold on 
pies. «hell kK. Sheol);-7: 27, Her house:is 
tne way to Slicol” (A. hell, R. Sheol); 97-18, 
“But he knoweth not that the dead are there; 
that her guests are in the depths of Sheol” (A. 
mci. olcol); 152 11, Sheol (A. hell, R. Sheol) 
and Abaddon are before the Lord;” 15: 24, “To 
the wise the way of life goeth upward, that he 
may depart from Sheol (A. hell, R. Sheol) be- 
meath;” 23714; “ Thou’ shalt beat him withthe 
rod, and shalt deliver his soul from Sheol” (A. 
ele, oueol); 27:20, “Sheol (A. hell, R. Sheol) 
and. Abaddon are never satisfied,’ and 30: 16, 
“There are three things that are never satisfied, 
yea, four that say not, Enough: Sheol (A. the 
grave, R. the grave) and the barren womb.” 

In Ecclesiastes the word occurs once: 9: I0, 
‘«‘ There is no work, nor device, nor knowledge, 
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nor wisdom in Sheol (A. grave, R. grave) whither 
thou goest.” 

In the Song of Songs it is found once: 8: 6, 
“ Jealousy is cruel as Sheol” (A. grave, R. grave). 

In Isaiah we meet with it nine times: 5: 14, 
« Therefore Sheol (A. hell, R. hell) hatheen 
larged her desire, and opened her mouth with- 
out measure: and their glory, and their mul- 
titude, and their pomp, and he that rejoiceth 
among them descend into it; 14: 9, “Sheol 
(A. hell, R. hell) from beneath is pice: for 
thee to, meet thee at thy comings” 914 me 
“Thy pomp is brought down to Sheol” (A. 
stave, KR: phell); “14% 15, “ Thou Wenale 
brought down to Sheol” (A. hell, R. hell); 
28: 15, “ With Sheol (A. hell, R. hell) are we in 
agreement;” 28; 18, “Your agréementaaiae 
Sheol (A. hell, R. hell) shall not stand;’’ 38, Io, 
“Tn the noontide of my days I shall go into the 
gates of Sheol” (A. grave, R. grave); 330 :an3; 
« Sheol (A. grave, R. grave) cannot praise thee,’ 
and 57:9,“ And didst debase thyself even unto 
sheol (Aa Melby otell e 

In Ezekiel it is found five times: 31: 15, “In 


the day when he went down to Sheol (A. grave, 
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R. hell) I caused a mourning ;” 31: 16, “I made 
the nations to shake at the sound of his fall, when 
I cast him down to Sheol” (A. hell, R. hell); 
31: 17, “ They also went down into Sheol” (A. 
Pewee Belt, 32> 21. “lhe strong and’ the 
mighty shall speak to him out of the midst of 
mreoucy. nell)-Ro hell); and- 32.277 Which 
are gone down to Sheol (A. hell, R. hell) with 
their weapons of war.” 

In Hesea the word occurs twice: 13: 14, “I 
will ransom them from the power of Sheol” « (A. 
Brave. Stave); 132/14, “O Sheol (A. grave, R. 
grave), where is thy destruction ?”’ 

In Amos we find it but once: 9: 2, “ Though 
they dig into Sheol (A. hell, R. hell), thence shall 
mine hand take them.” | 

Pee but oncevin Jonah? 2:2, “Out: of: the 
Bellyvor-sheol (A> hell; Re hell) cried I.” 

And finally once in Habakkuk: 2: 5, “ Who 
enlargeth his desire as Sheol” (A. hell, R. hell). 

The reader will notice that the authors of the 
Revised Version discard the world hell, and fre- 
quently allow Sheol to remain in the text until 
they reach the Prophetical books, when suddenly 
excluding Sheol altogether, in many instances 


102 DEATH AND THE RESURRECTION. 


they now give as its equivalent, the word hell. 
Such a course of procedure is entirely arbitrary 
and introduces great confusion, in spite of the 
explanation given in the preface, that, in old 
English, hell, like Sheol, signifies the place of 
departed spirits, and corresponds with the Greek 
Hades, or under-world, and that in Isaiah, and 
presumably also in the other Prophetical books, 
it is used by the revisers in this, its original 
sense. In turning to the New Testament we find 
that the confusion becomes worse confounded, 
for here a directly opposite course is pursued. 
Hades is never translated, but always stands in 
the text, while Gehenna (the place of torment) 
is rendered hell. As instances of the New Tes- 
tament usage of both terms in the Revised Ver- 
sion, seé Matt. § : 29, and Acts 2% 31; Laikewme. 
5,and Rev. 1: 18; Mark 9: 45, and Matth 11723, 
as well as other passages. 

How can such a strange course of procedure 
be justified? Is it not time that translators, re- 
visers and readers begin to let the Lible speak for 
ttself ? Sacred Scripture has been studied long 
and faithfully, but there is to-day no question 
more live and interesting than the simple query, 


ANCIENT BELIEFS. 103 


«What is the Bible?” No theory of inspiration 
can coerce its form and method, nor can any pre- 
conceived system of doctrine regulate its con- 
tents. Accepting the fact of its divine inspira- 
tion as above all question, it is still very difficult 
to find a theory that will fit all its peculiarities. 
But whether we can frame a satisfactory theory 
of inspiration, or not, we must allow the Bible to 
speak for itself in its own way. Whatever lan- 
guage and terms it employs, let them stand. If 
we must quarrel let it be with the original au- 
thors, but before we do so we need to get at 
their real-meaning. If we do this we shall be 
compelled to acknowledge that the word hell, 
with its modern sense as a place of eternal pun- 
ishment, does not occur in the Old Testament, 
nor can the idea be found there. In the New 
Testament the case is, however, altogether differ- 
ent. The Revised Version has not eliminated 
“hell” and“ damnation” from the Bible, as is 
claimed by Universalists. Nor can any faithful 
version do so. Both Jesus and His Apostles 
emphasize the reality of future retribution—the 
Gehenna of fire, Matt. 5: 22—the damnation, or 
judgment of hell, Matt. 23: 33. In the clear 
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light of the Christian dispensation, the shadows 
of the Old Testament grow ominously deeper 
for the impenitent, and altogether disappear for 
true believers. 

The ordinary Hebrew conception of Sheol, as 
this comes to view in the Old Testament, is that 
it is the under-world, the abode of the dead, the 
common destination of all persons, both good and 
bad, a dreary and undesirable place for the right- 
eous as well as for the wicked. It never means 
grave or pit, but, in every instance, the abode of 
the dead, in a deep, hollow place, usually sup- 
posed to be under the earth. Itis contrasted with 
heaven as the depth over against the height (Amos 
g: 2). It gathers to itself all nations and people 
(Hab. 2:5). All the pomp and the glory of men 
descend into it (Isaiah 5: 14). Asa special bless- 
ing God gives His faithful servants long life that 
they may keep from it as long as possible (Psalm 
QI: 16 and 30: 3). 

As to the world of glory, situated over the 
sky, where God and His holy angels dwelt, it 
was not supposed by the ancients generally that 
ordinary mortals could enter there. “ According 
to the Greeks, Zeus and the other gods, with a 
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few select heroes, there lived an imperishable life. 
According to the Hebrews, there was ‘the house 
Gia echovan, <the habitation’ of eternity,’ “the 
world of the holy angels. The Old Testament 
contains many sublime allusions to this place. 
Jehovah is described as ‘riding over the heaven 
of heavens,’ as ‘treading upon the arch of the 


’ 


sky. The firmament is spoken of as the solid 
floor of His abode, where ‘ He layeth the beams 
of His’chambers in the waters.’ Though this 
divine world on high was in the early ages uni- 
versally regarded as a local reality, it was not 
conceived by Jews or Gentiles to be the destined 
abode of human souls. It was thought to be 
exclusively occupied by Jehovah and His angels, 
or by the gods and their messengers. Only here 
and there were scattered a few dim traditions of a 
prophet, a hero, a god-descended man, who, as a 
special favor, had been taken up to the supernal 
mansions. The common destination of men was 
the dark, stupendous realm of the under-world.’”? 

In the Hebrew Scriptures two notable excep- 
tions are recorded—exceptions which have always 
been very dear and precious to God’s people. 


1Alger’s Doctrine of a Future Life, p. 265. 
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Enoch and Elijah did not descend to the realm 
of shades. On account of the excellence of their 
lives: they were exalted to heaven. “*Sinoch 
walked with God, and he was not; for God took 
him” (Gen. 5: 24). ‘And it came to pass as 
they still went on and talked, that, behold, there 
appeared a chariot of fire, and horses of fire, 
which parted them both asunder; and Elijah 
went up by a whirlwind into heaven” (2 Kings 
2: 11). Similar accounts are found also in Gen- 
tile literature. The historian Livy, in speaking 
of Romulus, says: “In the thirty-seventh year 
of his reign, while he was reviewing an army, a 
tempest arose, in the midst of which he was sud- 
denly snatched from the eyes of men. Hence 
some thought he was killed by the senators, 
others that he was borne aloft to the gods.”! In 
accordance with this legend it was the common 
belief among the Romans that Romulus had been 
taken up to heaven, where he would abide for- 
ever in the possession of divine honors. The 
same thought comes to view in Virgil, when he 
says: “The descent to Avernus is easy. Grim 
Pluto’s gate is open day and night. But to rise 


1 Livy, 1: 16; Dion. Hal, 2: 56. 
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into the upper world is most arduous. Only the 
few heroes whom favoring Jove loves, or shining 
_ virtue exalts thither, can effect. it.’’! 

Another fact to be remembered is that God’s 
chosen people, as well as the nations generally, 
looked upon all deceased persons as really dead, 
not as though they were in some other region 
merely, living there under new conditions and 
surroundings, but as actually bereft of vitality. 
It was not known just what their state was, but 
as the real man perished at death, their existence, 
it was supposed, must necessarily be shadowy 
and unsubstantial. Accordingly in the later 
literature of the Old Testament the dead are 
called the refhaim, that is, shades, just as the 
Greeks spoke of their dead as sfzaz, and the 
Romans as umbre. See jJobv26> 55° Fsalms 
Some a TOW?) lo ON ¥8>9212 TOs! Isaiah 
14:9; 26: 14,and 26: 19, margin of Revised Ver- 
sion. They were so called because, being desti- 
tute of flesh and blood and animal life, it was 
supposed they could be but the shadows of their 
former selves—weak, relaxed, without voluntary 


_ force or energy, “like a nerveless breath.” Freed 


1 Aeneid, Bk. 6: ll, 125-130. 
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from toil, pain and care they reposed in silence, 
where the wicked ceased from troubling and 
the: weary were at’ rest (Job’3: 17)" fon im 
Sheol (not grave) there was no work, nor device, 
nor knowledge, nor wisdom (Eccle. 9: 10). 

The first indications that there is any differ- 
ence among the inhabitants of the under-world, 
we find in the Psalms of the Prophetic period, in 
which the wicked are said to be hurried into 
Sheol (Psalms 9:17; 55:15). In these Psalms 
the idea of the writer is that the wicked shall be 
turned into Sheol, and all the nations that forget 
God, not to be punished there, but as a punish- 
ment. The righteous go down peacefully, in a 
good old age, while the wicked are suddenly cut 
off and hurried thither without fulfilling the meas- 
ure of their days. 

In the Wisdom literature we meet with a term, 
translated, in the King James Version, destruc- 
tion. But it seems to be the name of a locality, 
the title of the place of ruin in Sheol, the region 
to which those are consigned who are doomed 
to destruction. The term is Abaddon and oc- 
curs six times: Prov. 15: 11, “ Sheol and Abad- 
don are before the Lord;” Prov, 27: 10," onee! 
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and Abaddon are never full.” Also in Psalms 
Sori anaryop 20:05) 28:22> and *31-+°12. 
The idea of future retribution and a final judg- 
ment appears very late in Hebrew literature. It 
comes to view in some of the Psalms and very 
clearly in Eccle. 11: 9: ‘* Rejoice, O young man, 
in thy youth, and let thy heart cheer thee in the 
days of thy youth, and walk in the ways of thine 
heart, and in the sight of thine eyes; but know 
thou, that for all these things, God will bring thee 
into judgment;” and in 12: 14, “God shall bring 
every work into judgment, with every hidden thing, 
whether it be good or whether it be evil.” Man’s 
personal accountability to God and the necessity 
of punishment are everywhere recognized. But 
instead of emphasizing future retribution, virtue 
and vice are invariably spoken of, in the earlier 
writings of the Old Testament, as visibly re- 
warded on earth. In connection with the giving 
of the law, God declares in the Second Com- 
mandment that He will visit the iniquity of the 
fathers upon the children, unto the third and 
fourth generation of them that hate Him, and 
will show mercy unto thousands of them that 


love Him and keep His commandments. In the 


IIo DEATH AND THE RESURRECTION. 


Fifth Commandment the same idea is repeated, 
length of days being promised as the reward of 
obedience to parents. Lev. 26 and Deut. 28 are 
made up of promises of earthly blessings to 
those who walk in the way of the Lord, and of 
threatenings of temporal punishments upon the 
the disobedient. The faithful fulfilment of these 
promises and threatenings, in the early history 
of the Hebrews, convinced every Israelite that 
the Lord judgeth the righteous and is angry with 
the wicked every day. The doctrine of personal 
accountability to God pervades the entire Old 
Testament. 

The Lord did not reveal the nature of the fu- 
ture life to the Old Testament saints, but His 
own ever present existence He made known very 
clearly to them. What they needed most of all 
to know was the true God Himself, for which 
ample opportunity was given in His providential 
dealings with them. Because the future life had 
not yet been brought to light, the motives for 
obedience had to be drawn from the present life, 
since God never deals in abstract truths, but al- 
ways brings concrete realities before us. His be- 


ing and presence were in no way in doubt among 
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them. He made Himself known to His people. 
Those among them that were true and faithful 
knew Him in the most real way. There was life 
communion between Him and them—true spirit- 
ual fellowship, which was their source of strength 
for this life and their hope for the next world. 

It is in this way that we account for their 
strong sense of right and love of righteousness, 
their vivid appreciation of God’s holiness and ab- 
horrence for sin, their godly sorrow and deep 
penitence, their heroic faith and burning devo- 
tion, their exemplary lives, and finally, their re- 
markable hopes for the future world, which ap- 
pear in such expressions as, “I shall be satisfied 
when I awake with Thy likeness” (Ps. 17: 15), 
and “I will dwell in the house of the Lord for- 
ever’ (Ps. 23:6). It isthis same fact also that 
inspires the hope of something better than the 
common belief of the Hebrews. It gives to the 
author of the sixteenth Psalm, quoted by St. 
Peter and by St. Paul (Acts 2: 27,and 13: 35) with 
reference to Christ’s resurrection, the sublime, 
prophetic hope of escaping altogether from 
Sheol into life and fullness of joy at God’s right 
hand. 
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Of the resurrection from the dead, scarcely 
anything is said in the Old Testament. It does 
not appear there as a doctrine challenging the 
faith of the Hebrews. It cannot be said to belong 
to the circle of their religious ideas. The beau- 
tiful passage from the book of Job, hallowed by 
long usage as apart of the burial service, as is 
well known, is a mistranslation, corrected in the 
Revised Version (Job 19: 25-27). Instead of say- 
ing, “In my flesh shall I see God,” Job says 
directly the opposite, ‘From or without my 
flesh shall I see God.” Isaiah 26: 19 is poetic 
imagery and Ezekiel 37: 1-14 is an allegorical 
vision. In one passage, however, Daniel 12: 2, 
it is expressly said; “ And many of them that 
sleep in the dust of the earth shall awake, some 
to everlasting life, and some to shame and ever- 
lasting contempt.” The isolation of this state- 
ment shows that the resurrection was not the 
accepted doctrine, nor the common faith of the 
Hebrews, during the time of the composition of 
the literature composing the Old Testament 


Scriptures. 
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JESUS CHRIST AND THE FUTURE LIFE. 

ESUS CHRIST brought life and immortality 
to light. He did this, not by ignoring what 
_ had been previously revealed, but by illuminating 
obscure truths and by completing partial truths. 
He put Himself ex vaport with His age and 
people, and through His life, doctrine, works, 
death, resurrection and ascension fully demon- 
Strated the reality of the future life. 

Among the later Jews, before His advent, the 
Messianic hope had exerted a powerful influence 
and had led them to lay increasing stress on the 
idea of future retribution. They had learned to 
look to another life to bring compensation and 
to adjust the unequal balances, and began to re- 
gard the dead, not as mere shades, but as pos- 
sessed of sucha degree of life and actual existence 
as to make the thought of future rewards and 
punishments very real and powerful. According 
to Josephus, the Pharisees, in the time of Christ, 


believed that criminals are banished to the dark- 
8 
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est part of the under-world. In some of the 
Targums we meet with repeated applications of 
the word Gehenna, to signify punishment by fire 
in Sheol. These paraphrases of the Hebrew 
Scriptures, containing such a usage of the word 
Gehenna, it is admitted, by the best scholars, 
were in existence in oral formas early as the time 
of Christ. In His day the Jews generally, with 
the exception of the Sadducees, believed that the 
under-world is divided into two parts ; the one, the 
place of punishment being called Gehenna, where 
the wicked are in torment, and the other, named 
Paradise, where the righteous are comforted. 
They also believed in the resurrection of the 
dead. “The Pharisees,’ says Josephus, ‘say 
that all souls are incorruptible; but that the souls 
of good men only are removed into other bodies, 
and that the souls of bad men are subject to eter- 
nal punishment.’ In another passage he says: 
‘‘The Pharisees believe that souls have an im- 
mortal vigor in them, and that under the earth 
there will be rewards or punishments, according 
as they have lived virtuously or viciously in this 
life; and the latter are to be detained in an ever- 


1Wars of the Fews, Bk. 2, Chap. 8, Sec. 14. 
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lasting prison, but that the former shall have 
power to revive and live again; on account of 
which doctrine, they are able greatly to persuade 
the body of the people.” ! 

« What is here represented,” says Schiirer, “in 
philosophical style, as the doctrine of the Phari- 
sees, is merely the Jewish doctrine of retribution 

-and resurrection, already testified by the Book 
of Daniel (Dan. 12: 2), by all subsequent Jewish 
literature, and also by the New Testament, as the 
common possession of genuine Judaism.’ ” 

‘he Pharisees,’ says Prof. Toy, ‘did not 
limit themselves to Old Testament religious con- 
ceptions. Since the days of Ezra and the 
Prophets, the doctrines of immortality and the 
resurrection had taken shape among the Jews of 
Egypt and Palestine. These doctrines the Phari- 
sees seem to have accepted as part of the exist- 
ing national faith, for we may infer from the lit- 
erature (Wisdom of Solomon, Daniel, Enoch, 
Second Maccabees) that they were generally be- 
lieved, in the Second Century B.C. Whatever 
the shortcomings and the crimes of the Pharisaic 

1 Antiquities of the Fews, Bk. 18, Chap. I, Sec. 3. 

2 The Fewish People in the Time of Fesus Christ, 2nd Div., 
2, p. 13. 
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party (and they were great) its function and its 
mission were broad and noble. It undertook to 
develop the nation on the basis of the absolute 
divine law. It accepted at home and abroad 
whatever it could assimilate, and with singleness 
of view and unswerving resoluteness rejected all 
else. It was hospitable to foreign ideas so far as 
these could be made serviceable.” } 

Whether the doctrine of the resurrection of the 
dead originated among the Jews themselves, or 
was first suggested to them by the Persians or 
Egyptians, is not a matter of any importance. 
The only question of vital interest is whether the 
doctrine be true or false. If it be true, but came 
by a circuitous route, its value is not for that rea- 
son in the least degree impaired. Jesus Christ 
did not censure the Pharisees for going beyond 
the teachings of the canonical Scriptures of the 
Old Testament in their doctrine of the future 
life. In the parable of Dives and Lazarus He 
gives expression to the prevalent beliefs of his 
fellow-countrymen, and in drawing His lessons 
He places Himself into the attitude of His hearers. 
He only found fault with them in so far as they 


1 Fudaism and Christianity, p. 251. 
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made void the commandments of God by their 
traditions. He Himself stood within the bosom 
of the theological thinking of His age. Some 
things which were taught by the Pharisees He 
accepted, because He recognized them as true, 
while others He rejected, because He saw they 
were false. He was able to do this, because 
through His unique personality He had a pro- 
founder insight into the truth than any one else. 
He grasped it in its broader and deeper form, 
and to the susceptible hearts of His disciples re- 
revealed it as they were able to bear it. 

In doing this He made use of current terms, 
but infused into them a higher and more spirit- 
ual meaning. This new signification was not al- 
ways understood, and never fully comprehended 
by His hearers. His discourses contain seed- 
thoughts which admit of varied application. 
These thoughts are so comprehensive in their life 
and spirit that they have been the inspiration 
and quickening impulse of all subsequent ages. 
He indulged in no speculations or metaphysical 
disquisitions. He spoke from the depths of His 
own experience of the fullness of the life of God 
in His soul, and clothed the truth in such form 
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that His own age could understand something of 
it, while, at the same time, all subsequent ages 
have been growing in its apprehension, but have 
not yet exhausted its marvelous depth. 

Divine revelation stands or falls with Jesus 
Christ. Not merely the Old Testament, but also 
the New, can be properly interpreted only in the 
light of what He was and said and did. In Him 
dwelt all the fullness of the Godhead bodily, and 
in no one else. He could unfold the profound- 
est subjects without any feeling of uncertainty, 
and calmly called Himself the Way, the Truth 
and the Life, while even St. Paul, highly inspired 
as he was, said of himself and his fellow apostles: 
“We know in part, and we prophesy in part. 
We see through a glass darkly. When that 
which is perfect is come, then shall we know as 
also we are known.” 

Looking at the Bible as though all its parts 
were inspired in the same degree, theologians 
have been misled in their conclusions in regard 
to important doctrines. Often the simplest and 
most direct statements contain only a partial 
truth, truth under one aspect or truth in a crude 


form. Sometimes the phenomena which most 
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readily impress the observer are described, with- 
out any attempt to look beneath the surface. 
These facts must be kept in mind, and the Scrip- 
tures taken as God has given them to us, if we 
desire to get at their real meaning with reference 
to the doctrine under consideration. The whole 
Bible is inspired, but the truth comes to view in its 
various portions, with different degrees of clear- 
ness, fullness and intensity.1. In Jesus Christ 
revelation reaches its greatest perfection. In 
Him we find the Spirit without measure, together 
with the highest intelligence and the fullest con- 
secration, and accordingly the most profound 
spiritual insight. He spake as man never spake. 
The sweep of His spiritual vision was wider, and 
His intuitions were more profound than those of 
any prophet or apostle. His person, His words 
and deeds are, in a unique sense, creative and 
epoch-making. He is still our freshest and most 
weighty teacher. We can understand the Bible 

1« The prophet gives his vision as he sees it. Whatever im- 
perfection there is in his seeing will appear in his communica- 
tion, which, while it has the divine impress upon it, has also 
that of the individual personation. The divine exaltation of 


the human medium is not of necessity its perfect illumination.” 
God in His World, p. 22. 
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only as we understand Him. It is this fact which 
gives the Gospels their priority. 

One of the terms which Jesus Christ used with 
greatly added meaning and force is the word res- 
urrection. He completely revolutionized its 
signification by what Hesaidand did. He called 
Himself the resurrection and the life, and said: 
“He that believeth on me, though he die, yet 
shall he live; and whosoever liveth and believeth 
on me shall never die” (John I1; 25, 26); “ Be- 
cause I live, ye shall live also” (John 14: 19) ; 
‘In my Father’s House are many mansions; if 
it were not so, I would have told you; for I go to 
prepare a place for you; and if I go and preparea 
place for you, I come again and receive you unto 
myself; that where Iam ye may be also” (John 
14: 2, 3); “ Father, those whom thou hast given 
me, I will that, where I am, they also may be 
with me; that they may behold my glory, which 
thou hast given me” (John 17: 24); “It is expe- 
dient for you that I go away ; for if I go not away 
the Comforter will not come unto you; but if I 
go, I will send Him unto you” (John 16: 7); “I 
will not leave you desolate; I come unto you” 
(John 14: 18). 
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After He was glorified He came to His dis- 
ciples, through the outpouring of the Holy 
Ghost, as an inward, spiritual power, whereby 
He verified His promise and established a living 
bond of fellowship between Himself and His fol- 
lowers. Constant communion with the Christ 
raised their lives, thoughts and aspirations heav- 
enward. Then also within the same year that 
our Lord had taken His departure, St. Stephen, 
the first Christian martyr, died in a most re- 
markable manner. While the stones of persecu- 
tion were beating him down he looked up stead- 
fastly into heaven, and said, “ Behold I see the 
heavens opened, and the Son of Man standing on 
the right hand of God,” and with his dying 
Dreata, scried -out,. lord. .Jesus, receive’ my 
spirit” (Acts 7: 56,59). Evidently he had no 
thought of going down to a dark under-world. 
With Jesus Christ in his soul he saw by faith 
that he was going to an upper-world of light to 
join his Savior. Subsequently when St. Paul re- 
alized that the time of his departure was near at 
hand, he said: “I am in a straight betwixt the 
two, having the desire to depart and be with 
Christ; for it is very far better, yet to abide in 


122 DEATH AND THE RESURRECTION. 


the flesh is more needful for your sake” (Phil. 1: 
23, 24). 

To Christians, Sheol, or Hades, its Greek 
equivalent, was, therefore, no longer neces- 
sarily an under-world. It meant simply the 
unseen abode of the dead. ‘This abode was up 
or down, above or below, according to the rela- 
tion which the individual sustained to Christ. 
And in this way they were most assuredly cor- 
rect, for, as the science of astornomy has taught 
us that expressions of direction in reference to 
the heavenly bodies are all relative, so that to 
our antipodes the course which to us is down- 
ward to them is upward and wice versa, so also 
Christianity has demonstrated that Hades is not 
a local region within or under the earth, but the 
unseen world of the dead—a sphere of existence 
altogether different from the earthly—and that 
entrance into this sphere is to the wicked a going 
down under the power of sin and death, and to 
the righteous a going up through the uplifting 
power of divine grace. Buried with Him in 
baptism, believers are already in this life raised 
with Him into newness of life through faith (Col. 
2: 12),and at death are received to Himself. 
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While, therefore, according to the Jewish con- 
ception, the resurrection of the dead consists in 
their being raised, at the last day, from the dark- 
ness and helplessness of Sheol, to actual life in 
the body resuscitated from the tomb, this con- 
ception cannot be the true one, because deceased 
Christians have no need to be delivered from an 
under-world, but are already in the heavenly 
world with Christ (Phil. 1: 23, 24). In addition 
to this, when we look closely we also soon dis- 
cover that Jesus Christ does not teach that 
what takes place at the final consummation | 
exhausts the idea of the resurrection. Martha 
at the grave of Lazarus evidently thought 
that it did. To disabuse her mind of such a 
delusion and to teach her and all of us that 
resurrection does not mean rising from the grave, 
but rising out of death, and that it lies at the 
very foundation of the future life, without which 
that life is impossible, Jesus said: “I am the 
Resurrection and the Life.’ If the usual con- 
ception of life beyond the grave were correct, 
namely, that after death the soul lives in a dis- 
embodied state until the last day, would Jesus 


not rather have said, I am the life and the resur- 
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rection? Why speak of resurrection and then of 
life, as though life were the result of resurrec- 
tion? The case becomes still more interesting 
when we recall His conversation with the Sad- 
ducees, who endeavored to puzzle Him with the 
case of seven brothers, who in succession had the 
same wife. Last of all the woman died also, and 
the question was whose wife she should be in the 
resuiréction.._ Jesus-replied: «is it not for this 
cause that ye err, that ye know not the Scrip- 
tures, nor the power of God? For when they 
shall rise from the dead, they neither marry nor 
are given in marriage; but are as angels in 
heaven. But as touching the dead, that they 
are raised; have ye not read in the book of 
Moses, in the place concerning the bush, how 
God spake unto him, saying, I] am the God of 
Abraham, and the God of Isaac, and the God of 
Jacob? He is not the God of the dead, but of 
the living; for all live unto Him” (Mark 12: 
24-27 and Luke 20: 38). The more we reflect 
on the words of Christ, the more evident it be- 
comes that to Him the resurrection was not sim- 
ply a far-away event, but also a present reality. 
The dead not only rise at the last day, but, like 
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Abraham, Isaac and Jacob, they are now in a 
risen state; else God were the God of the dead, 
which cannot be, for all live unto Him. 

But what then does Jesus mean when He says: 
“ Whoso eateth my flesh and drinketh my blood 
hath eternal life, and I will raise him up at the 
last day?’ And how are we to understand the 
other passages of the New Testament which speak 
of the resurrection of the last day? Both state- 
ments are true. The resurrection is both a pro- 
cess and an event. It is sudden in its consum- 
mation, but slow and gradual in its previous de- 
velopment. It starts as a principle and unfolds 
as a life until, when the time is fully ripe, its com- 
pletion shall be suddenly consummated. This is 
much more in accord with what we know of God's 
usual methods of working than the view which 
makes it a disconnected event in the distant 
future. Forty years after the ascension of Jesus 
Christ, Jerusalem was destroyed, as He had pre- 
dicted. But when, during His earthly sojourn, 
He wept over the Holy City He already said: 
“ Henceforth your House is left unto you deso- 
late.” For forty years its destruction was going 
forward. During all this time the seeds of dis- 
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integration, corruption and decay were secretly 
ripening. Its actual outward overthrow by Titus 
and the Roman army was but the consummation 
of what had gone before. In the next chapter 
we propose to show that the resurrection of the 
last day is a somewhat similar event—the com- 


pletion of a long continued process. 


GIVE Pilon. 


THE RESURRECTION OF THE DEAD. 


HE Scriptures affirm the universality of the 
resurrection of the dead. The resurrection 
of the righteous frequently comes to view; that 
of the dead in general in the following passages: 
Daniel 12: 2, “ Many of them that sleep in the 
dust of the earth shall awake, some to everlasting 
life and some to shame and everlasting con- 
tempt;” John 5: 28, « The hour cometh in which 
all that are in the tombs shall hear His voice and 
shall come forth; they that have done good, unto 
the resurrection of life; end they that have done 
ill, unto the resurrection of judgment;” and 
Acts 24: 15, “There shall be a resurrection, both 
of the just and unjust.” 

The first question to be considered in the dis- 
cussion of the subject which these passages of 
Scripture bring before us is: How is the resur- 
rection of all men related to that of Jesus Christ? 
Are all men raised because He was raised, or 


was He raised because all men are raised—be- 
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cause the resurrection is a fundamental law of 
human life? In order that we may answer 
this question it is necessary that we remember 
that natural decease, per se, is not the result of 
sin; that it is not an accident or after-thought, 
but belongs to God's original plan of the world. 
As vegetables and animals were created to pass 
through definite cycles and die, so also was 
man. But unlike all other forms of terrestrial 
life, man survives death. He is raised up and 
lives on in the spiritual world. His continued 
existence beyond the grave is also a part of the 
original plan. The resurrection of Jesus Christ 
is, therefore, in some respects like that of all 
men. Being truly human He passes through 
every stage of human life. He lives and dies 
and is raised. But in other respects it is different, 
because He takes away the sting of death and 
robs the grave of its terrors, and because in Him 
the resurrection is, for the first time, fully con- 
summated. He was not only raised into the con- 
dition into which all men are raised at death, 
but he also outstripped all other men, and con- 
quered death and Hades, because on the third 
day, and during the forty days that preceded His 
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ascension, He was advanced into that fully ma- 
tured and final state, unto which other men attain 
only in the ultimate consummation of all things 
at the end of the world. The resurrection, con- 
sidered as a birth into a new form of existence, 
takes place in the case of all men at death, and 
so took place in the case of Jesus Christ, but in 
Him it also, for the first time, attained to full de- 
velopment, having reached its perfection in the 
glorified form in which, after his reappearance 
on earth, He ascended into heaven. For this 
reason it is said that He was raised on the third 
day, and that He is the first-fruits of them that 
are asleep. 

Under this view how clear and forcible is the 
language of the apostle Paul: “ Now if Christ is 
preached that He has been raised from the dead, 
how say some among you that there is no resurrec- 
tion of the dead ? But ifthere is no resurrection of 
the dead ,neither hath Christ beenraised. . . and 
we are found false witnesses of God; because we 
witnessed of God that He raised up Christ; whom 
He raised not up, if so be that the dead are not 
raised. For if the dead are not raised, neither 
hath Christ been raised. . . But now hath Christ 

9 
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been raised from the dead, the first-fruits of them 
that are asleep. For since by man came death, 
by man came also the resurrection of the dead. 
For as in Adam all die, so also in Christ shall all 
be made alive” (1 Cor. 15: 12-22). 

Admitting that Christ has been raised from the 
dead, which the Corinthian Christians were will- 
ing to acknowledge, St. Paul, by a logical process 
strictly valid and irresistible, argues that the doc- 
trine of a general resurrection must be true, be- 
cause Christ, as the representative of God's 
purpose in reference to all men, furnishes an 
example, by what has already taken place in 
His case, of what shall occur in the case of all. 
If it could be proven that the dead are not raised, 
so closely is Christ identified with other men that 
the account of His resurrection would then have 
to be regarded asa fiction. But beyond all ques- 
tion He has been raised and is alive, else preach- 
ing and faith were vain, and all men were yet in 
their sins. And having been raised it must have 
been as the first-fruits of them that are asleep, for 
as He was raised, so shall all be raised, some 
unto blessedness, and some unto judgment, but 
in all the resurrection shall be fully consum- 
mated. 
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The first-fruits do not produce the coming har- 
vest. They proclaim its character. So also the 
risen Christ, regarded simply as the first-fruits of 
them that are asleep, is not the cause, but the 
first completed specimen of the resurrection. In 
making this statement we do not forget that 
while Jesus Christ is the first-fruits of them that 
are asleep, He is also more. He is not only the 
offspring, but also the root of David. To the 
Jews He said: “Before Abraham was, I am.” 
ineeis. the deepest sround of--the creation, 
of redemption, and. of the resurrection. In 
this sense He produces the first-fruits, and 
is the cause of His own resurrection, and 
that of all men. “All that are in the tombs shall 
hear His voice, and shall come forth; they that 
have done good, unto the resurrection of life; 
and they that have done ill, unto the resurrec- 
tion of judgment” (John 5: 28). 

The first man is of the earth, earthy. From 
him all men inherit, through natural generation, 
an earthly, psychical form of existence, which 
passes away. In virtue of their organic relation 
to him, in Adam all die. So also in virtue of 


their still deeper and more far-reaching relation 
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to Jesus Christ, all men are made alive in Him, 
who, as the archetypal man, the Second Adam, 
is the original root out of which the race has 
sprung, and through whom also it reaches its ul- 
timate form of existence. He is the first and the 
last, the beginning and the end. 

“No one,’ says Meyer, “shall be made alive 
except in Christ, but this will happen to all. 
Since zaéytec, namely, is not to be restricted to 
the totality of believers, but to be taken quite 
generally, there thus results more specially as the 
idea of the apostle: Christ, when He appears in 
His glory, is not simply the giver of life for His 
believing people; He makes them (through the 
resurrection, and relatively through the transfor- 
mation, verse 51) alive unto the eternal Messianic 
wy (Rom. 8: 11); but His life-giving power ex- 
tends also to the other side, that is, to the un- 
believers, who must experience the necessary 
opposite of the completed redemption ; these He 
awakes to the resurrection of condemnation.”? 

That our Lord Jesus Christ regarded the resur- 
rection as man’s post-mundane form of existence 


is evident from His conversation with the Sad- 


1 Com. on 1 Cor. 15 * 22, Pp. 354. 
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ducees. He made frequent reference to the sub- 
ject and once was directly challenged by these 
skeptics to prove that the doctrine of the resur- 
rection is not unreasonable or impossible. His 
reply to them was: “But that the dead are raised, 
even Moses shewed, in the place concerning the 
bush, when he calleth the Lord the God of Abra- 
ham, and the God of Isaac, and the God of Jacob. 
Now He is not the God of the dead, but of the 
living; for all live unto Him” (Luke 20: 37-38). 

“Tt must be noted,” says Edward White, “that 
this argument was used to prove the resurrection, 
not primarily the survival of the soul. That it is 
St. Luke’s design to represent our Lord as prov- 
ing the resurrection, and not simply survival, is 
certain from his use of the verb ¢ye¢ow, both in 
his Gospel and in the Acts of the Apostles, 
which is strictly confined to denote resurrection.”? 

The Savior claims that the fact that God said 
touuveses: “ I am the God of Abraham, of Isaac 
and of Jacob,” when these patriarchs had been 
dead for five hundred years, is incontrovertible 
evidence that the dead are raised, because in 
God's sight the patriarchs and all other deceased 


1 Life in Christ, p. 187. 
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persons are not dead, but are living, for all live 
unto Him. The whole argument may be summed 
up as follows: God is the Living, the God of the 
living. He calls Himself the God of Abraham, 
of Isaac and of Jacob. Consequently Abraham, 
Isaac and Jacob must continue to live as those to 
whom God is a God.!. They are not dead in the 
sense in which the Sadducees looked upon them 
as dead, but have been raised up. The fact that 
they still live unto God is the proof of their resur- 
rection, and the fact that all men live unto Him 
the proof of the resurrection of the dead in gen- 
eral. “The central idea of Christ’s answer,” says 
Theodore T. Munger, “is that because the patri- 
archs are alive, they have been raised up. Their 
resurrection is the pivot upon which their pres- 
ent life turns. If Christ’s words do not mean this, 
we must despair of language as a vehicle of 
thought.’” 

In reference to zdvzeq yao adt@ CoHow—for all 
are living to Him, Meyer says: “ The emphasis 
lies on zdyte¢; Noone is dead to Him. Adr@ 
is the dative of reference: 72 respect of Him, that 


1Lange’s Com. Matth., p. 400. 
2The Freedom of Faith, p. 310. 
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is, 72 relation to fim who is their God, they are— 
even although dead in relation to men—/wing. 
This state of living actually has place in the 
intermediate state of Paradise, where they, al- 
though dead in reference to living men, continue 
to live to God, and therewith is established the 
future resurrection as the necessary completion 
of this state of living.” They are dead only as 
viewed from the standpoiht of this world. In re- 
lation to God and the spiritual world they have 
been raised up and are living. 

To understand the resurrection of the dead, 
therefore, it will not do to begin our studies with 
the corpse. On thecontrary, we must commence 
with that which survives physical dissolution, and 
the mortal-remains which we bury. Though 
dead the person still lives, not as a disembodied 
soul, which is as much a conceit of the fancy as 
the shades believed in by the ancients, but asa 
veritable individual, whose bodily life continues 
as really as his soul life. To exist at all,as a 
personal entity, man needs a body in the spiritual 
world, as really asin this earthly world, only there 


it is a spiritual body, while here it is a sensuous, 


1 Com. Luke, p. 523. 
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or natural body. Accordingly St. Paulsays: “If 
body” (1 Cor.15: 44). He emphasizes the same 
truth more strongly in his Second Epistle to the 
Corinthians when he says: “ For we know that 
if the earthly house of our tabernacle (margin, 
bodily frame) be dissolved, we have a building 
from God,a house not made with hands, eternal, in 
theheavens. For, verily,in this we groan, longing 
to be clothed upon with our habitation which is 
from heaven; if so be that being clothed we shall 
not be found naked. For, indeed, we that are in 
this tabernacle (or bodily frame) do groan, being 
burdened; not for that we would be unclothed, 
but that we would be clothed upon, that what 
is mortal may be swallowed up of life’ (2 Cor. 
5: I-4). 

These words have been the source of sore per- 
plexity to commentators, because of the im- 
mediateness with which, according to the Apostle, 
the house from heaven, which is eternal, takes 
the place of the earthly tenement; because he 
evidently believed that at the very moment that 
he would sever his connection with the earthly, 
he would be clothed upon with the heavenly 
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habitation. In Lange’s Commentary, for in- 
stance, we read: “The last qualification ¢v tot 
ovpavots (opp. éxtyecoc) should be joined with 
éyousv, so as to say that we “ave this dwell- 
ion the heavens, «But how is’ this ‘to be 
understood? The present tense would seem 
to refer to some period immediately after 
death.’”! This the commentator thinks cannot 
be eput why note The present tense here 
is in full accord with the same tense in St. 
Paul’s previous epistle, when he says: “If 
there is a natural body there is also a spiritual 
body.’ Meyer, with his usual candor and 
deep insight, says “The present tense, fyopev, 
is the present of the point of time in which that 
zatddvots (dissolution) shall have taken place. 
Then he who has died “as, from the moment of 
the state of death having set in, instead of the 
destroyed body, the body proceeding from God.” 
To this excellent statement he adds, under the 
influence of the traditional view: “ Not indeed 
as a veal possession, but as an zdeal possession, 
undoubtedly ¢o de realized at the (near) Parousia’” 


1 Com. 2 Cor., p. 80. 
2 Com. 2 Cor., p. 108. 
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But may we not well ask, what comfort would 
there be to a deceased person in the zdeal posses- 
ston of a body? Such a conception involves a 
contradiction. If we ave bodies at all, they are 
not ideal, but real possessions. 

Does not truth necessarily lie just where Ne- 
ander puts it, when he says? ‘‘ There is certainly 
a marked distinction between what Paul here 
says and what he had taught in his earlier 
epistles. During that earlier period his most 
ardent thoughts had been directed to the second 
coming of Christ. Now, however, when he was 
oppressed by apprehensions of death (Chap. 4: 
10-12) his mind was more impressed with the 
feeling that he might not live to see this second 
coming of Christ. In this state of mind he had 
new and additional discoveries of divine truth 
on this subject, either by means of his own re- 
flections under the direction of the Holy Ghost, 
or by means of direct revelations from heaven. 
From the promises of Christ, and from the very 
nature of fellowship with Christ, he was now satis- 
fied that death would be only a progress toward a 
higher state of existence, and this thought had 
been developed into a conviction that the soul 
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must come into possession of an organ adapted 
to the active conscious life immediately after 
death.”! In other words, he now perceived that 
the spiritual body at once takes the place of the 
natural body. 

These bodies, the Apostle tells us, in his First 
Epistle. to the Corinthians, written a few months 
before the Second, are not outwardly, magically 
or mechanically related to one another, but or- 
ganically; as the stalk is related tothe seed. 
This is his illustration: “ That which thou thyself 
sowest is not quickened, except it die.” (1 Cor. 
15: 36). Now the quickening takes place, while 
the seed is dying, not after itis dead. A seed may 
die in such a manner that it perishes. [If it is to 
survive, life must be active while death is taking 
place. Continued existence is possible only where 
the continuity of life is preserved. Two processes 
are at work atthesametime. Death does not take 
place first and quickening afterwards, but while 
the seed is dying, it also, at the same time, rises 
and lives under another form. ‘So also is the 
resurrection ofthe dead. It issown in corruption ; 
it is raised in incorruption: it is sown in dis- 
honor; it is raised in glory: it is sown in weak- 


1 Quoted in Lanyge’s Com. 2 Cor., p. 80. 
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ness; it is raised in power: it is sown a natural 
body; it is raised a spiritual body” (1 Cor. 15: 
42-44). Commentators are divided on the ques- 
tion as to what the Apostle means by the sowing 
of which he speaks; whether he has in mind the 
burial of the corpse, or man’s entire earthly life. 
But the one conception does not necessarily ex- 
clude the other. The burial is the outward ex- 
pression of the law under which our earthly life 
is constantly carried forward. It is a vivid picture 
of the constitution of man’s natural body, which 
is of the earth, earthy, and as such, interment 
stands for the whole process, which begins at birth 
and ends in the grave. The natural body perishes, 
but life continues under a higher form and the 
living human entity after death subsists through a 
spiritual body, and hence is called a spirit. Ac- 
cordingly we read of “the spirits ia prison” (I 
Peter 3: 19) and of “ihe spirits of just men made 
perfect” (Heb. 12: 23), but we find nothing in 
reference to disembodied souls. Neither are the 
dead represented as devoid of corporeity. Dives 
and Lazarus possess form and reality in the spir- 
itual world. Consciousness, memory and capacity 
for enjoyment and suffering are still theirs in the 
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same real way as in this world. According to 
Jesus Christ and the New Testament writers gen- 
erally, Hades is not a place of shades, nor of 
ghosts, nor of disembodied souls, but the dwelling 
place of the dead, who are substantial beings, 
living in spiritual bodies as really as on earth they 
lived in their natural bodies, and who shall so 
continue until God’s purpose with reference to the 
intermediate state is accomplished, when their 
resurrection shall be completed through the Sec- 
ond Advent. 

This is not Swedenborgianism, which teaches 
that man has two bodies, an outward body and 
an interior body; that the two answer to one 
another, being in perfect correspondence; that 
the former falls away as a shell at death and re- 
leases the latter, which is immortal. Such a view 
cannot be harmonized with what St. Paul says. 
His plain declaration is: “If there is a natural 
body, there is also a spiritual body... . Howbeit 
that is not first which is spiritual, but that which 
is natural; then that which is spiritual” (1 Cor. 15: 
44, 46). Man’s sensuous body is not a shell, but 
the best possible medium for the expression of 
his earthly life. It does not enclose his spiritual 
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body. The latter is only potentially present in 
the former. They succeed one another in their 
development, although each may depend for many 
of its properties on some non-atomic substance 
which is common to both. 

Some writers claim that the soul is disem- 
bodied at death, but at once begins to gather to 
itself. a body, since the soul is man’s essential 
part and builds the body. But the soul, consid- 
ered as the immaterial part, does not build the 
body. The latest researches of science all op- 
pose this view. Descartes, the father of Dual- 
ism, assumed that in man there are two separate 
substances, the thinking substance and the ma- 
terial substance. Spinoza, his successor, and the 
author of Monism, took the position that there 
is but one infinite substance, but that it mani- 
fests itself to us from different sides as mind and 
nature. Schelling further extended the same 
thought in his philosophy of identity, while in 
Fichte we find an extreme form of monistic 
spiritualism and in John Locke the beginning 
of modern materialism. These various systems 
represent every possible view in reference to the 
relation between the spiritual and the bodily in 
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man. “In the nature of the case,” says Prof. 
Hoffding, “only four possibilities can be con- 
ceived: (a) either consciousness and brain, mind 
and body, act one upon the other as two dis- 
tinct beings or substances; (b) or the mind is 
only a form or a product of the body; (c) or the 
body is only a form or a product of one or sev- 
eral mental beings; (d) or finally, mind and 
body, consciousness and brain, are evolved as 
different forms of expression of one and the 
same being.”! 

After carefully examining the first three he 
rejects them one by one as untenable and then 
continues as follows: “Only the fourth possi- 
bility, then, seems to be left. If it is contrary to 
the doctrine of the persistence of physical en- 
ergy to suppose a transition from the one prov- 
ince to the other, and if, nevertheless, the two 
provinces exist in our experience as distinct, 
then the two sets of phenomena must be un- 
folded simultaneously, each according to its own 
laws; so that for every phenomenon in the 
world of consciousness there is a corresponding 


phenomenon in the world of matter, and con- 


1 Outlines of Psychology, p. 54. 
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versely (so far as there is reason to suppose that 
conscious life is correlated with material phe- 
nomena). The parallels already drawn point di- 
rectly to such a relation. It would be an amaz- 
ing accident, if, while the characteristic marks 
repeated themselves in this way, there were not 
at the foundation an inner connection. Both 
the parallelism and the proportionality between 
the activity of consciousness and cerebral ac- 
tivity point to an identity at bottom. The dif- 
ference which remains in spite of the points of 
agreement compels us to suppose that one and 
the same principle has found its expression in a 
double form. We have no right to take mind 
and body for two beings or substances in recip- 
rocal interaction. We are, on the contrary, im- 
pelled to conceive the material interaction be- 
tween the elements composing the brain and 
nervous system as an outer form of the inner 
ideal unity of consciousness.” } 

Since then the principle of individual human 
life can express itself only in the double form of 
mind and body in this world, the law of analogy 
at once leads us to conclude that it will most 


1 Outlines of Psychology, p. 64. 
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likely be able to express itself only in a similar 
manner in the next world, and that therefore the 
mind can survive only, provided that when the 
body perishes under one form it nevertheless 
in some real sense survives and unfolds under 
another form. And is not just this the true 


meaning of the resurrection of the body ?! 


1 Now our conviction of the invariableness with which God 
works through law impels us to regard God’s way of giving us 
bodies through the operation of organic laws in this world as in- 
dicating the way in which He will give us bodies in the next world. 
We see that God gives bodies by giving to existing life the 
power to form bod'es, Within the mother’s body life forms a 
new body in the babe, whose body is, during the formative pro- 
cesses, a part of the mother’s body, while unfolding toward a 
distinct and separable individual existence. Is it a gratuitous 
fancy that here may be something analogous to the formation 
of the spiritual body, beginning possibly even here under the 
physical? We need hazard nothing beyond the question. The 
general fact that /2/e, wherever it appears, appears to be a body- 
builder determines us towards some general conclusion. We 
cannot entertain any such notion as that living spirits will re- 
main for ages disembodied, and then all at once will be clothed 
with bodies by an Almighty fiat. The only reasonable and con- 
sistent view is this: The spirit which goes through the death 
gate into the future isa Zvimg thing. Whatever the origin of 
its life, the essential fact is that it Zas life. Now we must 
attribute to life everywhere the power which we see it manifest- 
ing here. If life existing in a human germ here is found build- 
ing its own body, life existing in a human spirit here or there 
_ will be found no less able to build itself a body. Very probably, 
for aught we know, it may begin to build the spiritual body 


Io 
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We are sometimes told that God has no body, 
that He is pure Spirit, and therefore man could 
also exist temporarily without a body, if God so 
willed. Perhaps he could. But would he not, 
to do so, first have to become a being other than 
himself? Possibly he would even have to cease 
to be human and become God. For if God is 
pure Spirit, may it not be the case that the Deity 
is the only Being who can subsist in such a man- 
ner? Speculations of this kind might be contin- 
ued at great length, but nothing would be gained 
by them. 

The idea that man lives after death apart from 
all corporeal organization is a mere assumption, 
based on the erroneous notion that the earthly 
material of the body is by itself what constitutes 
the body. St. Paul, however, as we have seen, 
expected to live in a heavenly house, or spiritual 
body, from the very moment that his earthly 
frame was dissolved. In this expectation he only 
put into practice what Jesus Christ taught in his 
answer to the Sadducees. 
here behind the screen of flesh and blood, just as plant life, 
while forming the seed under the husk, begins to form within 


the seed the leaflets that are to unfold into the future plant.” 
Beyond the Shadow by F. M. Whiton, Ph. D., p. 240. 
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How the spiritual body is constituted we can- 
not tell. But this we know, that there is first a 
visible, natural, psychical, animal body, dependent 
for its nourishment and vigor upon a world of 
sense, and exposed to corruption, dishonor, weak- 
ness and death, and that in contradistinction with 
this there is also a spiritual body, not so called 
because the apostle regarded it as ethereal, al- 
though, for aught that we know, it may be like 
the ether, invisible, tenuous, and non-atomic, 
and therefore not in flux, but continuous; nor 
because he looked upon it as a body constituted 
of spirit, for a body made of spirit would be 
a contradiction, and therefore an impossibility, 
but spiritual, because it is lifted above all depend- 
ence upon the outward world, and finds its sphere 
of activity in a super-mundane form of existence. 
The spiritual body may be composed of matter 
and possess many remarkable properties, which 
we are utterly incapable of understanding in the 
present life. Whatis matter? No one can define 
it. It exists under a vast variety of forms, some 
visible and some invisible, and abounds with 
mysteries that defy solution. Thetheory usually 
accepted in our day is that it is force, that atoms 


are centers of force, and that variation in. the 
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arrangement of these centers produces different 
molecules from which matter, in the forms in 
which we are familiar with it,is built up. If then 
we can only describe the phenomena with which 
we are brought into contact, but cannot define mat- 
ter itself, much less can we dogmatize in reference 
to the properties of the spiritual body, or tell in 
what form material forces enter into its composi- 
tion, especially when we remember that matter 
and spirit are at bottom—in their deepest root— 
identical, being only two opposite forms of mani- 
festation of one and the same substance. 

To gain a clear idea of what St. Paul means 
by the spiritual body it is very important that 
we should at once disabuse our minds of the 
notion that the contrast, as understood by him, is 
between the material and the non-material. We 
often hear it said that in heaven our bodies will 
not be material, but spiritual. This, however, is 
not the sense in which the apostle employs the 
term spiritual. His language is e gory copa 
doynor, fatw xat Trev patexzov— if there is a soul 
body, there is also a spirit body.” If there is 4 
body animated by our natural life, through which 
this life expresses itself, so is there also a body 


which gives expression to human life in the sphere 
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of the spiritual—a body suited to the needs 
of the spirit, not dependent for its nourishment 
and development upon a world of sense, but 
lifted above the conditions of the present life. 
Matter in some form—substance whose proper- 
ties are the direct opposite of those of mind or 
spirit, and therefore capable of being the medium 
of the spirit’s expression—constitutes, according 
to St. Paul, the spiritual body. 

This spiritual corporeity must be subject to a 
certain kind of growth. For not only does 
Jesus Christ teach us that the fact that the pa- 
triarchs still live is the proof of their resurrection 
and the resurrection of all men, but He also tells 
us that the dead shall be raised at the last day. 
What we are to understand by the last day it is 
teucult-to-tell, It-may embrace a long or a 
short period, but it seems to be related more to 
a form of existence than to time. The world is 
moving toward its consummation, when heaven 
and earth shall pass away, and there shall be new 
heavens and a new earth. Then, as we under- 
stand the Scriptures, the resurrection shall be 
completed, because all men will enter into their 
final form of existence. As fruit may be formed, 


but will not ripen unless the proper climatic 
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conditions present themselves, so also it is con- 
ceivable how deceased persons are raised at 
death and develop their powers in the spiritual 
world, and yet remain relatively incomplete until 
the second advent. The spiritual body may 
unfold almost instantaneously at death, like a 
blossom, and thus form the necessary me- 
dium of expression for the soul, which has 
been growing during its earthly sojourn period, 
and which therefore at once needs not merely 
the nucleus of a body, but a body in some 
sense adequate to its maturing wants, and yet 
that body, like the fruit contained in unde- 
veloped form in the blossom, may not reach 
its full completion before Christ shall come 
to be glorified in His saints. ‘This final com- 
ing of our Lord, like the resurrection of the 
dead, considered under one view, is a process 
and takes place gradually; under another view, 
when regarded as to its consummation, it is an 
event, sudden and all-pervading, like the light- 
ning, which, after it has long been gathering 
without observation, suddenly flashes out of the 
east and shineth even unto the west (Matth. 
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THE RESURRECTION OF CHRIST. 


HE resurrection of Jesus Christ from the dead 

is the most momentous fact in human his- 
tory. Its results are more far-reaching than, even 
after nineteen centuries have elapsed, we can 
properly estimate. Its reality has often been 
questioned, and is again undergoing such an 
ordeal at the present time. Not only those who 
have lost faith in the supernatural, but also some 
Christian believers, deny that our Lord was raised 
from the dead. The impression is gaining ground 
among some otherwise orthodox believers that 
the Scriptures, properly understood, do not teach 
the literal resurrection of Jesus Christ. It is be- 
lieved by these persons that the incidents which 
give examples of His appearances after death 
are legendary, but contain important truth, be- 
cause they are the result of vivid impressions 
made upon the minds of believers by Jesus Christ, 
who, having passed out of this world by death, 


never returned in any bodily form, but only as a 
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spirtual presence, and in this sense is the risen 
Christ, Head over all things, to the Church. 

A great truth no doubt underlies this concep- 
tion, but it fails to explain all the facts. The 
manner in which the Church, and in some re- 
spects even the world, are affected by the 
spiritual presence of the risen Christ does not ac- 
count satisfactorily for the faith of the disciples 
and the incidents which they relate. Their posi- 
tive belief in the literal resurrection of our Lord is 
admitted on all sides. There is no longer any 
need to prove the sincerity and intensity of their 
faith. The great question to-day is not whether 
they believed that Christ was raised from the 
dead, but whether their faith was founded on 
fancy or on fact. The answer is given with ever 
increasing force that the faith which organized 
the Church and transformed the world can only 
be accounted for as the response of the human 
heart to a most blessed reality. 

The more this question is discussed, especially 
under its historical aspect, the more evident it 
becomes that we can only understand the disciples’ 
faith in our Lord’s resurrection by admitting that 
He actually appeared to them in bodily form. 
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But how did He appear? Wastherein His case 
a resuscitation of the corpse? Did he fail to see 
corruption, because before corruption set in His 
corpse was revivified ? According to the analogy 
which He uses we must answer this question in 
the necative. He said of Himself: “Except a 
grain of wheat fall into the earth and die, it 
abideth by itself alone; but if it die, it beareth 
much fruit” (John 12: 24). Now we know that 
the growth of a grain of wheat, its germination 
and rising into a stalk, involves the destruction of 
its former mode of existence. The grain dies and 
through its dissolution makes room for the de- 
velopment of life under a new form. This anal- 
ogy of our Lord, therefore, leads us to the 
conclusion that not the glorification, but the dis- 
solution, of His natural body formed the condition 
of His resurrection into a new form of life. He 
submitted to natural decease and at the same time 
was raised into a glorified form of existence. 
“ Being put to death in the flesh He was made 
grivesinithe spirit’ (1 Peter’3: 18). “As: re+ 
garded the flesh,’ says Alford, “the Lord was 
put to death; as regarded the spirit He was 
brought to life. His flesh was the subject, recip- 
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ient, vehicle of inflicted death; his spirit was the 
subject, recipient, vehicle of restored life. But 
here let us beware, and proceed cautiously. What 
is asserted is not that the flesh died and the spirit 
was made alive; but that as to the flesh the Lord 
died, as to the spirit He was made alive. He, the 
God-man, Christ Jesus, body and soul, ceased to 
live a fleshly mortal life, began to live a spiritual 
resurrection life.” Asin the case of the seed, so in 
His case, the higher came out of the lower. While 
He was dying He also at the same time sur- 
mounted death, and therefore was able to rise 
and live in a more exalted sphere of existence. 
His reappearance on earth on the third day and 
during the forty days was the manifestation of His 
completed victory. 

What became of his corpse we need not, there- 
fore, be at a loss to know, for if we carry out His 
own analogy we must necessarily conclude that 
it followed the universal law of, “Dust thou art 
and unto dust shalt thou return.” When He was 
glorified He was made alive in a spiritual body, 
which was the perfected counterpart, in the spirit- 
ual world, of His earthly body. His body did 
not lieinthe grave. Only His corpse was buried, 
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only the material particles which had been vital- 
ized by the law of His bodily life. This law now 
expressed itself through His spiritual body, in 
which He rose from the dead, while His corpse 
was resolved into its original elements and thus 
escaped corruption, not by glorification, but by 
immediate dissolution. 

Let no one say that to conceive of our Sav- 
lor’s corpse as disposed of in this way is to in- 
troduce the element of magic. The instantane- 
ous transformation of His mortal-remains when 
He returned to the earth, on the morning of the 
third day, is not more magical than His sudden 
manifestations of Himself on that day and His 
equally abrupt subsequent appearances and dis- 
appearances. Everything relating to His resur- 
rection lies above and beyond the plane of 
the natural and yet stands in closest connection 
with it. The rapid development of His spiritual 
body implies the equally rapid dissolution of His 
corpse, not by setting aside, but by accelerating 
the activity of the laws by means of which 
atomic centers of force are brought into new re- 
lations and adjustments. 

But did He not show His disciples the print 


~° 
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of the nails, and the wound in His side, which 
had been made in His natural body? And does 
not the presence of these marks indicate that He 
was raised in that body? So it is often said. 
But we may ask in reply: If He was raised in 
His natural body why was it so difficult for Him 
to convince His disciples of His identity? Why 
did Mary fail to know Him, and the two on 
their way to Emmaus, and why were the eleven 
terrified and affrighted, and supposed that they 
saw a ghost when He stood before them? _Evi- 
dently He appeared in corporeal form, but ina 
body which was totally different from that which 
He bore previous to His death. Its identity was 
preserved, not through the glorification of His 
corpse, but through the activity of His bodily 
life, now asserting itself through a corporeity no 
longer subject to the laws of natural life, but, be- 
ing lifted above all dependence upon the out- 
ward world, was filled, guided and borne by the 
spirit. He appeared in His spiritual body, which 
having superseded His natural body was how- 
ever closely related to it. When He said, “ Be- 
hold my hands and my feet, that it is I myself; 
handle me and see, for a ghost has not flesh and 
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bones, as ye see me have;” and when He ate be- 
fore them He adapted Himself to the needs of 
- His disciples, who could not at once rise up to a 
proper apprehension of His new resurrection life. 
As before His death He performed miracles for 
their benefit by reaching up into the sphere 
above: nature, so now He reached down from 
His higher sphere of glorification and recalled 
into activity the natural forces which He no 
longer needed for Himself in their earthly form. 

The material world is made up of atoms which, 
science tells us, are centers of force. The forces 
themselves are invisible and intangible. What 
we see and touch is simply the result of their 
activity. The phenomena produced appear and 
disappear, varying according to conditions and 
circumstances, as when water is converted into 
snow and ice on the one hand, or steam and vapor 
.on the other. Having passed beyond the natural 
world these forces were not ordinarily operative 
in Christ’s risen state, but could be called into ex- 
ercise if He so desired. Why then should any 
one stumble at the fact that Jesus Christ made 
Himself visible to the eyes of his disciples and 
ate before them? Could He not readily do this 
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by reviving the forces which were lying dormant 
in Him? When there was occasion for it He 
materialized Himself, that is, He called into ac- 
tivity the forces of nature, which, in His normal 
state as risen from the dead, had been superseded 
by the higher powers of the spiritual world. In 
this way He was able to show in a most real and 
literal manner the print of the nails and the 
wound in His side. 

While He could manifest Himself within the 
sphere of this world it is very evident that He 
was no longer limited to this sphere. It was His 
constant endeavor to impress two things upon 
the minds of His followers: first, that He was 
really the Person who was crucified before them; 
and, secondly, that He had not simply come to 
life again, like the daughter of Jairus, the son of 
the widow of Nain, and Lazarus, but that in His 
resurrection He had risen above His former con- 
dition, so that His home was now in a sphere 
above and beyond this world. Hence He did 
not live with His disciples as He had done before 
His death. He only made brief visits to them. 
He did not remain with them to seek repose in 
sleep, nor did He refresh Himself with food and 
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drink. He was no longer subject to the ordinary 
laws of locomotion, but passed from place to 
place instantaneously, according to the speed of 
His thoughts and the volitions of His will. He 
could eat, but no longer needed food. According 
to Luke 24: 39-43, where we find the only re- 
corded instance of His partaking of food after 
His resurrection, He did not eat because He was 
hungry, but to afford His disciples a powerful 
proof that He was not a ghost, but really had a 
body. He no longer opened the door when He 
entered a room, but appeared suddenly before 
His disciples, the doors being shut (John 20: 
19-26 ), and after communicating with them in 
the most natural manner, He as suddenly vanish- 
ed—withdrew Himself into the conditions and 
sphere of that higher world of life and light 
which was now His natural home. At the end 
of forty days His visits ceased with His ascension 


into the immediate presence of God. 


1 Tt has been objected that our Lord revealed Himself only to 
believers or to those inclined to believe. If we regard the res- 
urrection as a revelation of a zew life it is obvious that it could 
not have been otherwise. In order to establish the beliefin the 
reality of this new existence it was necessary that some power 
should exist in the witnesses to apprehend it. There was a 
spiritual side to the manifestation of the risen Christ which 
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In the previous chapter we have seen that 
Jesus Christ was raised because all men are raised; 
that being truly human He passed through every 
stage of human life; that He lived and died and 
was raised; that He did not descend into Hades 
as a Shadow, but in His spiritual body, and that 
He also outstripped all other men and conquered 
death and Hades, because on the third day, and 


could only be discerned spiritually. If it had been necessary 
merely to show the restoration of the Lord to the condition of 
an ordinary human life, as in the case of Lazarus, the testimony 
of indifferent spectators would have been adequate. . But if the 
appearances were designed to be a revelation of a glorified 
human life, then the manifestation to unbelievers would not 
only have been contrary to the usual method of the Providence 
of God, but also, as far as we can see, unavailing. For if the 
Lord had appeared to them as a man simply, their evidence 
would have gone to e:tablish a false view of His risen Person 

if he had appeared to them under new conditions of being, they 
would have been unable to acknowledge the reality of His 
manifestation. The believer who had familiarly known Christ 
and felt his power could alone grasp and harmonize the two 
modes of the revelation of His Person. Afterwards, when the 
idea of the risen Christ was fully established, we find an ap- 
pearance granted to St. Paul which carried with it immediate 
conviction to an unbeliever, but till this idea was established, 
as far as we can judge, such an appearance would have been 
without effect. The appearance to St. Paul was as real as the 
others (a@67), bu: made under different circumstances. It was 
a revelation of Christ glorified, and as such left its impression 
on all the teaching of St. Paul.” Zhe Gospelof the Resurrec 
tion by B. F. Westcott, D. D., D. C. Ly Pp. 158. 
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during the forty days which culminated in His 
ascension, He was advanced into that fully. ma- 
tured and final state unto which other men attain 
only in the ultimate consummation of all things 
at the end of the world. 

He could do this because in His own person He 
overcame every hindrance which lay in His path. 
As we have seen in Chapter I., by the free ac- 
tivity of His will He separated Himself, during 
His entire earthly sojourn, from the evil with 
which He was surrounded. This involved Him 
continually in contradiction with sinners and 
made His death the supreme moral crisis of the 
world. In spite of all forms of opposition He 
passed through a unique process of self-perfecting 
and became obedient unto death, even the death 
of the cross. Wherefore God also highly exalted 
Him and gave Him a name which is above every 
name (Phil. 2: 9). In His life and experience 
He brought our humanity into full ethical and 
spiritual correspondence with God and thus was 
able to actualize in Himself God’s desire in refer- 
ence to all men. In this way, even during His 
earthly sojourn, He was continually living in a 
risen state, for He was ever displacing spiritual 


IT 
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death with spiritual life. The life of God pervaded 
His entire being and made every stage of His 
career more truly human than any other man’s 
had ever been. In Him the ideal man was com- 
pletely actualized, because in Him dwelt all the 
fullness of the Godhead bodily. He bore in His 
heart the sting of death which is sin, but at the 
same time also triumphed over it, because deeper 
than the sting of death penetrated the peace of 
God which passeth all understanding and which 
in Him attained to its fullest expression. 

Living the life of God, He rose at every point 
above the plane of our sinful life; in His earthly 
sojourn, in His death on the cross, in Hades, and 
in reappearing on earth in glorified form and as- 
cending into heaven. Under this view, His re- 
surrection was a moral process. He was ever 
rising, because He was ever doing the will of 
God, and thereby appropriating the divine life 
with which He stood in closest communion. 
This life was stronger in Him than all impedi- 
ments, and so asserted itself that He could not be 
holden of death, neither in this world, nor during 
the physical act of dying, nor during His post- 
mundane form of existence in Hades. He over- 
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came sin and death at every point, and at last 
carried our human nature in spirit, soul and body 
into the immediate presence of God, at whose 
right he sat down, Head over all things to the 
Church, which is His Body, the fullness of Him 
that filleth all in all. 

The resurrection of Jesus Christ, therefore, ac- 
complished a twofold purpose. On the one 
hand, He died for our offenses and was raised 
again for our justification. As the Head of the 
race, and thus fully identified with His breth- — 
ren, He bared His bosom to the sting of death, 
which is sin. This sting He felt in its most bit- 
ter form on the cross, when He cried out: “ My 
God, my God, why hast Thou forsaken me!’ 
But when He said, “It is finished,’ and com- 
mended His spirit to the Father, His heart once 
more rested in God and the victory was fully 
won. Through suffering, agony and death, He 
brought our humanity in His own person into 
the most complete, voluntary union with God, 
and thus filled it with the divine life. In dying 
under the curse of sin He nevertheless also rose 
above it. The hour of His apparent defeat was 
the hour of His final victory. By the surrender 
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of His will to the very last He became obedient 
unto death, even the death of the cross (Phil. 2: 
8), and at the same time rose in moral grandeur 
until He was fully perfected. Having died for 
our sins in this manner and made atonement for 
us, He could not but be in His risen state our 
justification. 

Jesus Christ, however, not only overcame death. 
He was also glorified. This is the second pur- 
pose which His resurrection accomplished. He 
rose above the effects of sin, and He rose above 
the conditions of our natural life. It behooved 
Him to suffer and to enter into His glory (Luke 
24: 26). This crowning act of our Savior was 
wholly different from the resuscitation of Lazarus, 
the son of the widow of Nain, and the daughter 
of Jairus. Their revivification was a return to 
the earth, under earthly conditions, and throws 
no light on the great problem of a future life. 
They lived again as they had lived before death. 

What was accomplished in their case does not 
touch the great question which the human heart 
desires to have answered. Life in its mundane 
form we are familiar with. We know its possi- 


bilities. We ourselves, and millions around us, live 
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it. But what we long to know is how man lives 
when his natural body dies. Is there life beyond 
the grave? Is there a sphere of existence subse- 
quent to the present sphere? Is this new form | 
of existence a shadow or is there real substance 
to it? This question the resurrection of Jesus 
htistyhas answered. He isi risen. He. has 
passed into a new and higher form of life; into a 
condition which supersedes the present, is dif- 
ferent from and an advance upon it. He can 
say: “Fear not; I am the first and the last, and 
the Living one; and I was dead, and behold, I 
am alive for evermore, and I have the keys of 
death and of Hades” (Rev. 1: 17, 18). 


CHARTER eh: 


THE FORTY DAYS, 


Cs Savior’s manifestations of His risen life, 

of which there are ten recorded instances, 
served a double purpose. They made known and 
enforced the reality of His victory over sin and 
death, and also, at the same time, called increasing 
attention to the fact that the super-mundane 
world was now His home. In this way His 
epiphanies became revelations of the silent world 
of the dead and of the nature of His activity there. 
He showed Himself to be still the same self- 
sacrificing, loving Savior—the Good Shepherd 
caring for the sheep and gathering them to His 
bosom. 

The popular doctrine which teaches that the 
opportunity of salvation always ends with the 
present life, finds no support in sacred Scripture 
and is completely overthrown by Christ’s descent 
into Hades. This important stage of His mis- 
sion is often overlooked, or ignored ; and we must 
confess that we too stand with bated breath, be- 
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fore the problems which its consideration pre- 
sents, for we are confronted here with mysteries. 
But the mysteries are not closed and utterly in- 
capable of solution. We move cautiously, but 
do not forget that the veil has been partly lifted 
for us. To the penitent thief on the cross Jesus 
said: “To-day shalt thou be with me in Para- 
ise.’ The Savior, therefore, must have gone to 
the regions of the dead, for to the Jews Paradise 
meant the locality in Hades to which the blessed 
were received. St. Paul’s statement is more ex- 
plicit and comprehensive: “ When He ascended 
on high He led captivity captive and gave gifts 
unto men. Now this, He ascended, what is it but 
that He also descended into the lower parts of 
the earth? He that descended is the same also 
that ascended far above all the heavens, that He 
might fill all things” (Eph. 4: 8-10). And St. 
Peter not only assures us that Christ descended 
into Hades, but also tells us why He went 
thither, ‘“‘ Because Christ also suffered for sins 
once, the righteous for the unrighteous, that He 
might bring us to God; being put to death in the 
flesh, but quickened in the spirit; in which He 
also went and preached to the spirits in prison;” 
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and again, “For unto this end was the gospel 
preached even to the dead, that they might 
be judged according to men in the flesh, but 
live according to God in the spirit” (1 Peter 3: 
19 and 4: 6). 

These passages of Scripture, as well as the whole 
drift of the New Testament, make plain the im- 
portant truth that the great work which our Savior 
prosecuted on earth He continued also in Hades. 
His incarnation and full union with us, in our 
earthly, mortal life, involved Him in a similar 
revelation to the dead, according to their altered 
conditions and environment. What He did for 
our earthly life here He did for them there in 
full harmony with the changed circumstances of 
their post-mundane form of existence. As He 
passed through a process of growth and maturity 
here before His death, preached the glad tidings of 
salvation, and then died, so there, while preaching 
the same gospel, He underwent the progressive 
change which issued in His complete glorification. 
Otherwise He could not be the Way, the Truth 
and the Life, absolutely, for all worlds and for all 
time. “By His descent into Hades,’ says Mar- 
tensen, “ Christ revealed Himself as the Redeemer 
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of all souls. The descent into the realm of the 
dead gave expression to the truth, that the 
distinctions Here and There—the limits of space 
—are of no significance regarding Christ, and do 
not concern His kingdom. No powers of nature, 
no limits of space or of time, can hinder Christ 
from finding His way to souls. His kingdom has 
extended even into the region of the dead, and 
still includes that region; and the distinctions of 
living and dead, of earlier and later generations of 
men, of times of ignorance and times of knowledge 
possess but a transient significance. All fatalism 
regarding different individuals and races of men 
is thus obviated and destroyed. Each spirit 
determines its own destiny, because all temporal 
and circumstantial differences are finally absorbed 
and nullified in the one great distinction—that, 
namely, which finds its efficacy in Christ—the 
grand distinguishing principle of freedom, be- 
tween the believer and the unbeliever, between 
those who accept and those who reject salva- 
tion,”? | 

He was raised from the dead, but this did not 


separate Him from the dead. As His resurrec-_ 


lChristian Dogmatics, p. 316. 
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tion did not remove Him from His disciples on 
earth, but brought Him nearer to them in a new 
spiritual relation through the Holy Ghost, so it 
did not remove Him from those who had de- 
parted this life, but, through the same Holy 
Spirit, brought Him closer to them also. The 
world of the dead and the world of the living be- 
long together, and as Jesus’ glorification, from 
the earthly standpoint, culminated in His ascen- 
sion, so His disclosure of Himself in Hades as 
dead, raised up and glorified, must also have 
been completed in the same way. 

His visits to the earth were few and brief after 
His resurrection. Where then was He during 
the forty days when not visible to His disciples ? 
Not in heaven, for He had not yet ascended. 
Neither was He on earth, for if any one truth 
was constantly more fully enforced by Him, it 
was that through His death He had passed be- 
yond the sphere of the earthly. Where else 
then could He have sojourned but in Hades— 
that unseen world of the dead into which all 
men pass when they lay aside their mortal 
bodies and begin to live in spiritual bodies. 
Precisely this is the conception involved in St. 
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Peter’s statement when he speaks of Christ as 
“put to death in the flesh but quickened in the 
spirit.” When did the quickening commence? 
Was its beginning postponed until He appeared 
on earth on the third day? Jf He recewed Hts 
body from the tomb, then, no doubt, it had to be 
so postponed, but if,as we have seen, His spiritual 
body was the continuation of His corporeal life 
in the spiritual world, then, while He was “ put 
to death in the flesh,’ He was also at the same 
time “quickened in the spirit.” He died under 
the form of the flesh and lived under the form of 
the spirit; His resurrection being His standing 
up again after death, in immortal life in a spirit- 
ual body. 

This being the case, we need not endeavor to 
answer the question, as some commentators have 
tried to do, whether He preached to the spirits in 
prison, between His death and resurrection, or 
during the forty days, for the forty days become 
forty-three days, since we cannot distinguish 
sharply between what He did before the third 
day and after it. The invisible world of the dead 
was now His home, and while the third day was 
from the earthly standpoint an epoch, in His 
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risen life, of transcendent importance for all time 
and for all men, and probably also an equally 
significant epoch for Hades, it certainly did not 
separate Him from the dead any more than from 
the living. If He preached to the dead before 
the third day, the way was still more fully open 
to continue to do so during the forty days pre- 
ceding His ascension. In his discussion of I 
Peter 3:19, Alford admits the force of Wiesinger’s 
position that “the clauses, ‘quickened in the 
spirit, in which also He went and preached,’ 
must come in chronological sequence.’ Gram- 
matically, the words zz which He also went and 
preached refer to “the spirit in which He was 
made alive.’ And if the phrase just quoted 
means, as Luther, Alford, Meyer, Hofmann and 
other commentators so confidently assure us, that 
“it is the same who dies, and the same who is 
again made alive, both times the whole man 
Jesus in body and soul,” then the preaching was 
not done before He was raised up. The order 


1« The verse certainly does point,” says Meyer, “ to the 
preaching having taken place after Christ’s restoration to life, 
as DeWette, Briickner, Wiesinger and Zezschwitz have rightly 
acknowledged. Since both expressions, ‘the having been put 
to death’ and ‘the having been made alive,’ apply to Christ in 
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certainly is: He died, He was quickened, He 
preached. Now if His resurrection did not in- 
volve the glorification of His corpse, but was a 
process which first manifested itself immediately 
after death in Hades, was measurably completed 
on the third day and fully consummated in His 
ascension, then we can understand how the 
preaching may have commenced before He ap- 
peared on earth and continued during the forty 
days. 

But if such was the case what becomes of His 
victory over death and Hades? Wherein did it 
consist? It must have been similar to His victory 
over our sinful, earthly, mortal life. He entered 
into the form of existence which belongs to 
Hades, and revealed to its inhabitants the glori- 
ous truth that there is something better. This 
He did by preaching the glad tidings of salva- 
tion; by proclaiming and revealing Himself to be 
the way, the truth and the life. Then He was 
raised up—was advanced beyond the Hades 
sphere of existence, just as in reference to this 


His entire person, consisting of body and soul, what follows 
must not be conceived as an activity which He exercised in 
His spirit only and while separated from Hs body.” Cow. 
first Epistle of Peter, p. 299. 
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world He was raised above the sphere of our 
earthly life. Therein lay His victory—in passing 
beyond the limitations within which every human 
life had been confined previous to His advent in 
Hades. By overcoming these limitations He 
broke its fetters, burst its barriers, unlocked its 
prison doors, ascended out of its depths, and rose 
into a higher world of life and light. 

To be seen of His disciples on earth after His 
resurrection He had to manifest Himself—had to 
reach down from His higher sphere and adapt 
Himself to their capacity, as bounded by their 
terrestrial conditions. So He was also raised out 
of Hades, and His subsequent manifestations 
there must have been effected in a somewhat 
similar manner. All those who had died in the 
faith, having had witness borne to them through 
their faith, but had not received the promise, God 
having provided some better thing concerning us, 
that apart from us they should not be made per- 
fect (Heb. I1: 39-40), now saw in Him their 
coming glorification. To them He said, with 
added meaning and force: “Fear not, for 1am 
the first and the last, and the Living One; and I 
was dead, and behold, I am alive for evermore, 
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and I have the keys of death and of Hades” 
(Rev. 1: 18). 

At the close of the forty days He was exalted 
to the right hand of God, far above all rule and 
authority and power and dominion, and every 
name that is named, not only in this world, but 
also in that which is to come (Eph. 1: 21). “He 
ascended far above all the heavens, that He might 
fill all things” (Eph. 4: 10). The limitations of 
time and space were thus completely overcome. 
Henceforth He cannot be known after the flesh, 
but only after the spirit (2 Cor. 5: 16). The 
finite in Him has passed into the infinite, and the 
local has become the universal. We see Him 
because He has gone to the Father (John 16: 16). 
We know Him through His word and Spirit. 
Weare near Him because He dwells in our hearts 
by faith (Eph 3:17). We grow out of Him like 
branches from the vine (John 15:5). Outwardly 
absent, spiritually He is present with us. He is 
our nourishment, our strength, our very life. As 
Christians we live, yet not we, but Christ lives in 
us. We look not for Him here and there, but His 
presence goes with us and isin us. Not on any 


mountains now, or any sea-shore, or by any road- 
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side, or in any house, do we look for Him, for He 
isin all places. He is not a personage of eighteen 
centuries ago, but is of to-day as well as of yes- 
terday. He does not belong to the Jewish na- 
tionality, but to all nations. The exalted Christ 
is the Christ of all times, of all places and of all 
nations. Heis such, because He has gone to 
the Father into the fullness of His wisdom, power 
and gracious dynamic omnipresence, to be Head 
over all things to the Church, which is His Body, 
the fullness of Him that filleth all in all (Eph. 1:23). 

There is one aspect of the forty days to which 
we have not referred, not because we do not ap- 
preciate its importance, but rather because it is 
not strictly germane to our subject. We have 
been considering these days in their relation to 
the unfolding of our Lord’s glorified life. They 
may also be studied in their relation to the faith 
of the disciples and of all subsequent believers. “It 
was not only imperatively necessary that Jesus 
Christ rise from the dead, but also that the reality 
of His resurrection be fully established and at- 
tested. This could only be done by repeated 
manifestations of His risen life to his disciples. 
Accordingly, “ He showed Himself alive after His 
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passion by many proofs, appearing unto them by 
the space of forty days, and speaking the things 
concerning the kingdom of God” (Acts I: 3). 
In this way their conviction of the reality of His 
resurrection was perfected and the foundation laid 
upon which the faith of the Church has been built. 


12 


CHAPTER] Vii, 
THE RESURRECTION FROM THE DEAD. 


ESUS CHRIST abolished death, but did not 
abrogate the physical act of dying. In like 
manner he brought life and immortality to light, 
but did not originate embodied existence beyond 
the grave. That belongs to all deceased persons. 
All live in spiritual bodies and in this sense are 
raised up. But, as we have seen in Chapter 
V.,in Jesus Christ the resurrection for the first 
time attained to full development, having reached 
its perfection in the glorified form in which, after 
His reappearance on earth, He ascended into 
heaven. When He shall appear again, His true 
followers will be like Him, for they shall see 
Him as He is (1 John 3: 2), while persons who 
have no capacity for spiritual illumination and 
glorification will discover that, although they 
have been raised up, with them the resurrection 
has not actualized its true purpose. In their 
case it will be a form of life that is not life, for it 
will be embodied existence devoid of all the 
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essential characteristics of spiritual well-being. 
Though risen the subjects of it still abide in 
death. They are not raised from the dead. 

Sibi general resurrection of the dead,” says 
Prof. Lightfoot, ‘‘whether good or bad, is spoken 
of in the New Testament as the resurrection of 
the dead, 4 dydotacc tay vexody (é. g., 1 Cor 
15: 42: ‘so also is the resurrection of the dead’). 
On the other hand, the resurrection of Christ and 
of those who rise with Christ is generally the 
resurrection from the dead, 7) dudataace 7 éx vexoadv 
(¢e. g., Luke 20: 35, ‘They that are accounted 
worthy to attain to that world and the resurrec- 
woamrom the dead: wicts.4: 2; Phil: 3s. 11, and 
Pemeter 1:))3).’ The former includes both :the 
resurrection of life and the resurrection of judg- 
ment (John 5: 29); the latter is confined to the 
resurrection of life.”? 

That such a distinction of terms holds place in 
the New Testament may be questioned by some; 
but, whether it can be maintained or not, the fact 
remains that, while the wicked abide in death 
even after they are raised, the saints rise out of 


death and thus may be spoken of in a special 


1Quoted in Lange’s Com. on Phil., p. 55. 
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sense as raised from the dead. In them alone 
does eternal life find adequate expression in 
spirit, soul and body. | 
Everywhere throughout the Scriptures the re- 
surrection, in its true and higher character, is 
made to depend on living faith—on the personal 
appropriation of the glorified life of Jesus Christ. 
He Himself directly connects it with faith in His 
person. He says: “I am the resurrection and 
the life; he that believeth on me, though he die, 
yet shall he live; and whosoever liveth and be- 
lieveth on me shall never die” (John 11: 25-26). 
St. Paul also speaks of it as something to be at- 
tained by faith and earnest Christian endeavor. 
He says: “I count all things to be loss for the 
excellency of the knowledge of Christ Jesus my 
Lord; for whom I suffered the loss of all things, 
and do count them but dung, that I may gain 
Christ, and be found in Him, not having a right- 
eousness of mine own, even that which is of the 
law, but that which is through faith in Christ, the 
righteousness which is of God by faith; that I 
may know Him, and the power of His resurrec- 
tion, and the fellowship of His sufferings, becom- 


ing conformed unto His death; if by any means 
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I may attain unto the resurrection from the dead” 
(Phil. 3: 8-11). The last words of the quotation 
are peculiar. The Authorized Version renders 
them simply? *¢Unto the resurrection -of the 
dead;” the Revised Version: ‘‘Unto the resur- 
rection from the dead.” ‘The latter is probably 
as strong a phrase as can be employed in good 
English, but fails altogether to properly repre- 
sent the Greek, which is very emphatic. In the 
first place the apostle adds a strengthening pre- 
fix to the usual term dydoraccc and writes 
éFavdotace>c—resurrection from, or out of. Not 
satisfied with this he also puts éx before vezoay, 
thus intensifying the idea of from, or out of the 
dead, and implying in the strongest possible terms 
an emergence from a condition which one must 
make an effort to escape from. The apostle here 
is in full accord with our blessed Lord, who ina 
similar manner speaks of those who are ‘‘ac- 
counted worthy to attain to that world and to 
the resurrection fvom the dead” (Luke 20: 35). 

Already in this world the resurrection in 
Piowiiener sense is a ‘reality to the. be- 
liever, not merely by way of anticipation, but 
as a veritable spiritual energy at work in the 
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inmost depths of his soul. Hence Jesus says: 
“Verily, verily, I say unto you, he that hear- 
eth my word, and believeth him that sent me, 
hath eternal life, and cometh not into judg- 
ment, but hath passed out of death into life. 
Verily, verily, I say unto you, the hour cometh 
and now is, when the dead shall hear the voice of 
the Son of God; and they that hear shall live”’ 
(John 5: 24,25). Zhe hour cometh, and now ts, 
that the dead hear and live. Resurrection and 
life are not merely a future hope, but a present 
possession. “He that believeth /azh eternal life” 
(John 6: 47). “It has been made a subject of 
controversy,’ says Dr. Nevin, “whether the 
whole passage (John 5: 19-30) refers to the 
spiritual or to the bodily resurrection. Clearly, 
however, it refers to both; and in this way serves 
to bring into view the relation in which the one 
stands to the other. The spiritual resurrection 
includes in the end the resurrection of the body. 
It is all, we may say, but a single process, reach- 
ing from the point of the new birth onward to 
the full restoration of the whole man at the day 
of judgment. As such, it constitutes the true 


idea of everlasting life; which, of course, then, 
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must be lodged in the believer’s person here, as 
an organic principle and incipient development, 
if it is to unfold itself in the complete glory of 
heaven hereafter. The ground of this life is 
wholly in Christ. He came not to tell men of it, 
but to reveal it in His own person for their use. 
To believe on Him, is to be brought into sub- 
stantial communication with what He is in this 
form. It is to pass from death to life. Of such 
an one it is said, ‘he shall never see death’ (John 
8:51). The new life of which he is the subject 
in his union with Christ, and which now forms 
his central being, cannot perish. It is everlast- 
ing and indestructible in its very nature. When 
the man dies, his true life, thus rooted in Christ, 
surmounts the catastrophe, and in due time 
displays its triumphs in the glories of the resur- 
Becton. "2 

The resurrection unto life works from within 
through life union with Jesus Christ, and consists 
in raising man up out of sin and death, and filling 
him with spiritual life and well-being. Of this 
new and risen life, our Blessed Lord is in the most 


real manner the source and the sustenance. “The 


17he Mystical Presence, p. 215. 
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witness is this, that God gave unto us eternal life, 
and this lifeis in HisSon. He that hath the Son 
hath the life; he that hath not the Son of God 
hath not the life” (1 John 5: 11-12). “I am the 
living bread,” says Jesus, “which came down out 
of heaven; if any man eat of this bread, he shall 
live forever ; yea, and the bread which I will give 
is my flesh, for the life of the world. . 

Verily, verily, I say unto you, except) yemece 
the flesh of the Son of man and drink His blood, 
ye have not life in yourselves. He that eateth 
my flesh and drinketh my blood hath eternal life; 
and I will raise him up at the last day. For my 
flesh is meat indeed and my blood is drink indeed. 
He that eateth my flesh and drinketh my blood 
abideth in me, and I in him. As the living 
Father sent me, and I live because of the Father; 
so he that eateth me, he also shall live because of 
me. ‘This is the bread which came down out of 
heaven; not asthe fathers did eat, and died; he 
that eateth this bread shall live forever” (John 
6: 51-58). But how can the believer “eat” the 
Lord Jesus Christ? In the same way in which 
the branch feeds upon the vine. Spiritually he 


grows out of, abides in, and draws nourishment 
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from, his Savior. In one respect the language is 
of course figurative, but the figure helps to enforce 
the truth which it pictures. By using it, Christ 
teaches us that however important and necessary 
His doctrine, example and influence are, they do 
not constitute the proper food of*men for the 
nourishment of their spiritual life, but that to have 
this they must come to Him who is the Life,and 
partake directly of the life whichisin Him. ‘ We 
come by faith. But in doing so, we go truly out 
of ourselves and become joined to His very life, 
as the centre of a new consciousness in our own.” 
This union carries with it the life that never dies. 
He that eateth this bread shall live forever. 
Though he die, yet shall he live (John 11: 26). 
Physical dissolution is butan epoch in his history, 
through which he passes into a new world and 
into a fuller development of his risen life, which 
there manifests itself through the spiritual body. 
To be with Christ in the house not made with 
hands, to be clothed upon, so that what is mor- 
tal is swallowed up of life (2 Cor. 5:1, 4), will at 
once be far better than our condition on earth, 
and when at last our Lord shall come to be glori- 
fied in His saints and to be admired in all them 
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that believe, all impediments having been re- 
moved and all necessary environments having 
been furnished, the glorified life of the believer 
will unfold itself in the heavenly world, with mar- 
velous beauty and power, fully actualizing all its 
hidden forces, and thus completing the resurrec- 
tion through the entrance of God’s children into 
the fullness of glory and immotality. 

« This is the spiritual and Christian, as distinct 
from the mechanical and Jewish, idea of the res- 
urrection, as the entrance into that perfected state 
of embodied being which is the spiritual result of 
a Christly life in the present world. In a super- 
ficial point of view, it is the manifestation of the 
spirit in a new body. In the central and vital 
point of view, it is the manifestation of the well- 
conditioned spirit, the Christly spirit, in a body 
appropriate to its Christly condition of moral 
glory. This is not only resurrection; it is resur- 
rection and life. And here at length we have 
reached the full significance of that great saying 
of our Lord: I am the Resurrection and the Life. 
What the ‘first resurrection’ probably is (Rev. 
20: 5, 6), begins to appear at this point . 

It is not the getting of new bodies before others, 
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but rising into life, or well-being, before others. 
New bodies are insured to all as soon as the mortal 
bodies drop off, but the strong and glorious Christly 
life in the new or spiritual body is assigned only 
to the holy: ‘Blessed and holy is he that hath 
Paityin the first resurrection; over these the 
second death hath no power’ (the summit of life 
is the jirst resurrection ; the summit of death ts the 
second death), ‘but they shall be priests of God 
_and of Christ (engaged in the ministrations of di- 
vine grace to others) and shall reign (as the loving 
always reign) with Him a thousand years.’’’! 
The period of a thousand years assigned to this 
“reign” can of course only be regarded as a 
period of vast and indefinite duration. And the 
blessedness spoken of cannot be limited to the 
martyrs, for whose encouragement St. John origi- 
nally prophesied it—* the souls of them that had 
been beheaded for the testimony of Jesus” (Rev. 
20: 4), but must be equally the inheritance of all 
those who have the spirit of the martyrs, which 
is the Christly spirit of self-sacrifice, faith and 
love. 

If, then, the summit of life is the First Resur- 


1 Beyond the Shadow, by F. M. Whiton, Ph. D., p. 245. 
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rection; if the saints, through it, pass into their 
final state of complete ethical, spiritual and cor- 
poreal likeness to Jesus Christ, are we to expect 
this momentous event to take place instantan- 
eously and simultaneously for all, without pre- 
paration as well as without warning? Thoughtful 
men everywhere are beginning to realize more 
and more fully that moral strength and Christian 
character are always the result of effort and 
growth. “Holiness is not a physical, but a 
moral quality. It is a state of personality or will, 
consisting in the persistent choice of good and 
rejection of evil. It is a state, or habit of the 
will, resulting froma series of autonomic decisions 
concerning good and evil,’ made in favor of the 
good, under the influence of divine grace. “It 
can, therefore, not be conferred upon any being” 
at birth or death, or any other time, ‘just as in- 
telligence cannot be so conferred but must. be 
acquired by the intellect itself.” ? 

Does not this now make plain why St. Paul 
realized so keenly the urgent necessity of attain- 
ing unto the resurrection from the dead? He 


1 What is Original Sin? by Prof. Wm. Rupp, D. D., in 
Reformed Quarterly, 1885, p. 190, 
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made every effort to gain Christ and to be found 
in Him, so that he might know Him and the 
power of His resurrection. He fully realized 
that Jesus Christ was to him the source of right- 
eousness and true holiness in the degree in which 
he rose into newness of life with Him. He was 
so eager to attain unto the resurrection from the 
dead, because of the moral perfection which he 
saw was involved in the glorious consummation. 
This is what in the Scriptures is called the First 
Resurrection, the Resurrection from the Dead, 
or the Resurrection of the Saints. This final 
state is not reached suddenly, without prepara- 
tion, process or growth, but, subjectively con- 
sidered, is in all cases the result of faith and 
Christian endeavor. ‘It is the Spirit of. Christ, 
now dwelling in believers, that shall in due time 
quicken their mortal bodies, in conformity with 
the power of His own resurrection state; thus 
bringing to full manifestation the hidden life of 
the sons of God, in that adoption, towards which 
their whole salvation here struggles, and without 
which it can never be regarded as complete 
(Rom. $: 11-19, 23). It will not do, in view 


of such representations, to speak_of the resurrec- 


190 DEATH AND THE RESURRECTION. 


tion of believers as an abrupt miracle, holding 
no inward historical connection with the resurrec- 
tion life of Christ, as it wrought in them mightily, 
by the Spirit, before their death:- Tvweseiee 
ascribed to supernatural power (1 Thess. 4: 16,) 
and we are sometimes referred to 1 Cor. 15: 52, 
as teaching that the change is to be instantaneous, 
and without preparation. But this is of no real 
weight. That the winding up of the mystery of 
Christianity should include revelations of divine 
power altogether transcending the present order 
of the Church, is only what might be expected ; 
while it is quite possible that these may be found 
after all to be but the proper completion of the 
mystery itself, after it shall have been conducted 
to this point.”! 

And what is true of the activity of Christ’s life 
in the believer in this world, must be equally true 
of the intermediate, or middle state, where the 
saints, although embodied, still wait for the com- 
pletion of the promised redemption. For the 
process which is commenced in this life and con- 
summated at the final advent of our Lord is not 


17he Mystical Presence by Fohn W. Nevin, D. D., LL. 
Ds, pr 228, 
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interrupted by death. “Though the believer die, 
yet shall he live” (John 11: 25). The fact that 
the resurrection shall burst forth suddenly is no 
more evidence that there is no development after 
physical dissolution has taken place than the fact 
that a flower opens suddenly is evidence that 
there was no development of life while the bud 
was forming. The apostle said: “ We know that 
if the earthly house of our tabernacle be dissolved, 
we ave a building from God, a house not made 
with hands, eternal, in the heavens.” He also 
said: ‘We shall not all sleep, but we shall all 
be changed, in a moment, in the twinkling of an 
eye, at the last trump; for the trumpet shall 
sound, and the dead shall be raised incorruptible, 
and we shall be changed.” Perhaps he could not 
have told how to put the two statements together, 
but this he knew, that at death he would not be 
unclothed but clothed upon, and that there would 
also be a final event through which he would at- 
tain unto complete glorification in spirit, soul and 
body. 

But what if this spiritual development be 
neglected? What of those in whom faith in 


Christ is wanting and an evil} course of life is 
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followed? ‘They will be raised up and live here- 
after. But how will they live? What sort of a 
resurrection will they have? Necessarily they 
will be deprived of all the positive blessings of 
living communion with the Redeemer. But 
their misery will not consist simply in what they 
lose. They will also experience the necessary 
opposite of the completed redemption. And 
with them, as in the case of the righteous, the 
final result will be the conclusion of a process— 
the working out of forces that have long been 
in operation. The wicked principles and dispo- 
sitions which have been entertained by them, 
and the evil habits and tempers which have been 
formed, will ripen and reveal themselves in ab- 
normal spiritual bodies. ‘‘ The gross fancy,” 
says Dr. Whiton, “of some of the Jews, that 
the buried body itself should be raised again 
with all its defects and blemishes reproduced, 
may really have a side of truth to it, as a picture 
of the entrance of spirits into the future life, de- 
ficient and distorted, impotent through moral 
weaknesses, blind through unbelief, deaf through 
disobedience and wilfulness, insane because in- 
capable of recognizing truth, leprous with sel- 
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fishness; beside this, remorse for self-inflicted 
mischief; beside this, shame. 

For what must we infer, when we see further, 
that even in this world the form of flesh and 
blood is gradually penetrated by the expression 
of the spirit which it screens? How even plain 
faces become transfigured with the beauty of 
loving souls! Howeven classic features become 
overcast with the gross look of the sensual or 
the hard look of the selfish spirit! Much more 
must the spiritual body be as a transparent 
medium to reveal the character of the indwell- 
ing spirit. Then must the word of the Lord be 
fulfilled to the utmost: “ There 7s nothing covered 
up that shall not be revealed” (Luke 12:2). Screens 
of flesh and blood are withdrawn. ‘The books 
are opened.’ The self-registry is apparent. The 
work of the Spirit is made manifest. And what 
is this but misery and shame to the ill-condi- 
tioned, whose sin expresses itself in what they are? 
What is this but a ‘vevelation of judgment’ upon 
‘the deeds done in the body, which are apparent, 
not as past actions, but as a present net result in 
an existing spiritual condition? And what can 
we call such ill-conditioned births into the world 

i) 
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of the resurrection, with the formative processes 
of truth and love and righteousness so _ill- 
wrought, or unwrought, but entrance into an 
existence that is not “fe? What is this but ‘the 
Resurrection of Judgment.” 4 

If we turn now once more to the positive side 
of our subject, with what added meaning and 
force we can appreciate the privileges and respon- 
sibilities of God’s people! The danger of fail- 
ure powerfully admonishes us to faithfulness, 
while the final glories and triumphs of life com- 
munion with Jesus Christ encourage us to greater 
zeal and devotion. The Son of God came that 
we may have life and that we may have it 
abundantly (John 10: 10). The new life abound- 
ing in the believer already fills him in this 
world with a deeper and stronger vitality than 
that which merely natural and unregenerated 
men possess, but when at last its powers are re- 
vealed in all their fullness in a perfected spiritual 
nature in the heavenly world, then only will its 
real blessedness and wealth adequately appear. 


1 Beyond the Shadow, by F. M. Withon, Ph. D., p. 254. 
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THE GREAT CONSUMMATION. 


| ies second advent, like the resurrection, is 

both a process and an event. It took place 
essentially on the day of Pentecost, when Jesus 
Christ came not in the flesh but in the Spirit. In 
His ascension He passed beyond the limitations 
of time and space and entered into the active 
possession of allthe attributes of Deity. Through 
the outpouring of the Holy Ghost He came to 
His disciples and revealed Himself in them asa 
new life. This was the beginning of His second 
advent. Like all forms of life it starts as a prin- 
ciple, includes various stages of progress and 
moves forward towards completion. It is not an 
isolated event that will burst upon the world 
without processes and without preparation. It 
involves seasons of growth, epochs of transition 
and a final consummation. In its ultimate form 
it is the fulfilment and manifestation of what has 
gone before. ‘‘ Jesus has spoken,” says Meyer, 
“of His advent in a threefold sense, for He de- 
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scribes as His second coming (a) that outpouring 
of the Holy Spirit which was shortly to take place, 
and which was actually fulfilled (John 14: 18; 16: 
16, 20); (b) that historical manifestation of His 
majesty and power which would be seen, immedi- 
ately after His ascension to the Father, in the 
triumph of His cause upon the earth, of which 
Matt. 26: 64 furnishes an undoubted example: 
(c) His coming, in the strict eschatological sense 
. which is also distinctly intimated in 
such passages as John 6; 40 and 54; 5: 28 and 
sr ile 
In the outpouring of the Holy Ghost Jesus 
fulfilled the promise, “1 will not leave you deso- 
late; I come unto you” (John 14: Tey gas 
real was His coming that His disciples never 
doubted, but were always conscious of the 
special, gracious presence which He came to 
establish. In His name and power they went 
forth to evangelize the world. As the glorified 
Christ He was present with them and in them ~ 
when they organized and began to build up the 
Church of which he is the ever-living Head. 
But He is also continually coming. He comes 


1Com. on Matth., p. 431. 
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in and through His people in the unfolding his- 
tory of His Church. This historic approach at 
times reaches crises of judgment and advancing 
life. It did so in the destruction of Jerusalem 
and the consequent broadening out of the gos- 
pel; in the elevation of Constantine to the throne 
of the Roman Empire, whereby the power of 
heathen philosophy and religion was broken; in 
the struggle of the Church with Mohammedan- 
ism, by means of which she was aroused from 
her carnal stupor; in the missionary activity of 
the Middle Ages; in the upheaval of the nations 
through the Crusades; in the revival of learning 
and the development of the Renaissance; in the 
blossoming forth of architecture, literature and 
art; in the great Reformation of the sixteenth 
century; in the rise of Methodism in England ; 
in the progress of science; in the new impetus 
which has been given to the study of the Bible; 
in the development of missionary activity, and in 
the deep longing, so widely prevalent, for Church 
union. 

But will this progressive development, with its 
story of partial victory and partial defeat, with 
its intermixture of truth and error, holiness and 
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sin, continue forever? Will*the restless alterna- 
tion of progress and declension, of rise and fall, 
heaving like the billows of the ocean,” flow on 
and on forever? Surely there must be an ulti- 
mate advent of completion and perfection. Hence 
we are taught by Jesus Christ and His apostles 
that the end is coming—the conclusion of all 
transitory and historical life. 

As our Savior’s earthly body passed away 
when He died and rose again in a spiritual body, 
so all earthly bodies, including the earth and the 
world themselves, in so far as they are related to 
man, will also pass away. There will be a disso- 
lution of their present form of existence in order 
to resumption under a higher form. But that the 
entire universe will take part with man in this 
transformation is not likely. For as the waters 
of the Noachian deluge are said in the Scriptures 
to have covered “all the high hills that were 
under the whole heaven” (Gen. 7: 19), because 
they engulfed the entire race of Adam, except 
Noah and his family, and nevertheless probably 
extended over only a small portion of the globe, 
so the heavens may be dissolved, in so far as they 
are related to mankind, while the greater part of 
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the universe will not be affected. As God inthe 
beginning created the heaven and the earth 
(Gen. 1: 1),and yet astronomers have discovered 
stars in the Milky Way in actual process of for- 
mation at the present time, so the dissolution of 
heaven and earth may take place without involv- 
ing the larger number of the myriads of stars 
that are not directly related to the earth and man. 
The divine purpose with reference to humanity 
may be accomplished while other systems and 
planets are still in their course of development. 
But all that is directly related to man will be dis- 
solved. “The heavens shall pass away witha 
great noise and the elements shall be dissolved 
with fervent heat, and the earth and the works 
that are therein shall be burned up. But, ac- 
cording to His promise, we look for new heavens 
and a new earth, wherein dwelleth righteous- 
Mess. (2.Feter 3: 10-13). 


1«The consummation of the natural world presupposses an 
end (1 John 2: 17) of the present world-period and order, 
which, however, must not be conceived as an annihilation of 
the world, although it is described as a conflagration of the 
world (2 Peter 3: 7-10). Matter is not evil. Thus the de- 
struction can only refer to the form of the world (1 Cor. 7: 31). 
The conflagration may precede as a means for transfiguring the 
world into heightened beauty, into a new heaven and a new 
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The end of the world will be in full harmony 
with the law of the dissolution of existence 
under a lower form in order to resumption 
under a higher form. Heaven and earth shall 
pass away as man’s natural life passes away, but 
essentially they will survive and reappear in 
glorified form as new heavens and a new earth. 
All this does not clash in the least degree with 
science, but is in full accord with what we know 
of the great laws of the conservation and trans- 
formation of energy. If matter is force, and we 
are acquainted with it only as we know its phe- 
nomena, produced through the arrangement of 
its molecules, built up of atoms as centers of 
earth (Rev. 21: 1; Ps. 102: 26; Isa. 66). The material of the 
world may be ennobled thereby. ‘The transfiguring of nature 
includes not merely the erasing of all traces of sin in the form 
and material of the world, but also so intimate a union of nature 
with spirit that no place will any longer exist for decay. With- 
out loss of substantiality, matter will have exchanged its dark- 
ness, hardness, heaviness, immobility and impenetrableness for 
clearness, radiance, elasticity and transparency. Although with 
the consummation of the earthly creation its task will be dis- 
charged, from this consummated circle of creation as a basis, an 
altogether new stadium may again begin, an advance to new 
creations with the coéperation of perfected humanity, in which 
God will have His being, and through which He will continue 


His work.” System of Christian Doctrine, by I, A. Dorner, 
D,: Jd, ial. Ay i42G 
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force, many of its properties and capabilities be- 
ing still entirely unknown to us, what most 
likely are we to understand by the renovated 
heavens and earth but such a condition of the 
world at large as was found in our Savior’s 
resurrection body —a risen, glorified world? 
And as the element of suddenness was a char- 
acteristic of all the manifestations of His risen 
life, so would we naturally expect a_ similar 
set of phenomena at the final consummation— 
a breaking-in of forces long at work, but ab- 
ruptly revealed when full maturity shall have 
been reached. 

As the lightning, which is always present in 
the clouds, secretly accumulates, until it sud- 
denly flashes out of the east and is seen even 
unto the west, so shall also the coming of the 
Son of Man be (Matt. 24: 27). He will mani- 
fest Himself, not here and there, but everywhere 
Bi@encem' livery eye shall. see Him’ (Rev...r: 
7), and all “shall give account to Him that is 
ready to judge the quick and the dead” (1 Peter 
4:5). ‘‘Before Him shail be gathered all the 
nations; and He shall separate them one from 
another, as the shepherd separateth the sheep 
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from the goats” (Matt. 25: 32). The account 
that shall be rendered will not be a written docu- 
ment, nor an oral statement, but the manifesta- 
tion of all past thoughts, words and deeds, gath- 
ered up in an existing spiritual condition. The 
books that shall be opened will be the lives of 
mankind—the revelation of character—the mak- 
ing manifest what each one has become. “And 
I saw the dead, the great and the small, standing 
before the throne; and the books were opened: 
and another book was opened, which is the book 
of life; and the dead were judged out of the 
things which were written in the books, accord- 
ing to their works” (Rev. 20: 12). 

At present Jesus Christ approaches His peo- 
ple both from within and from without. He 
comes in them as an experience and to them in- 
His providence. His final advent will be of a 
similar nature. It will be His special manifesta- 
tion of Himself in His people; also to them and 
to all the world. He will come to be glorified in 
His saints, and to render vengeance to them 
that know not God and obey not the gospel 
(2 Thess. 1: 8-10). The wicked will then 
stand forth in all their deformity, and will reveal 
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what they are: “ wandering stars, for whom the 
blackness of darkness hath been reserved for- 
ever’ (Jude 13), while the righteous shall be 
transfigured and transformed before their Lord, as 
He was transfigured before His disciples on the 
holy mount. “Then shall the righteous shine 
forth as the sun in the kingdom of their Father”’ 
(Matt. 13: 43). “It is not yet made manifest 
what we shall be. We know that, if He shall be 
manifested, we shall be like Him; for we shall 
see miiimas Heis (1 John. 3: 2). 

The consequences of this final advent being so 
vast and far-reaching, and affecting to so great 
an extent man’s entire being, spirit, soul and 
body, it is spoken of in the New Testament as 
the day of judgment. This is the case, not be- 
cause all divine judgment is reserved until that 
time, but because it will then reach its culmina- 
tion. In the same way this epoch is represented 
as the last day, in which the dead shall be raised, 
not because the resurrection is to be regarded as 
postponed until that time, but because it too will 
then attain its consummation. The process which 
commences in this life reaches an important 


‘crisis at death. Hence we are told that ‘it is 
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appointed unto men once to die, and after this 
cometh judgment” (Heb. 9: 27), and of deceased 
persons that “the dead are raised” (Luke 20: 
37). But these facts do not make unnecessary, 
either a final judgment or a final resurrection. 
Both are required as the consummation of what 
has gone before; the completion of the resurrec- 
tion making possible the final judgment, the fully 
matured spiritual body forming a perfect medium 
for the full revelation of the character of the in- 
dwelling spirit. 

That there should be something sudden and 
abrupt in connection with the resurrection, as it 
shall take place at the final advent of our Lord, 
is only what we would naturally expect when 
we take either birth or death as an analogy. 
The child which has long been growing in the 
womb of its mother abrubtly enters a new world 
and exercises new functions. In the same way 
our earthly life usually again comes to a sudden 
termination after the law of decay and death has 
slowly brought its subjects to the brink of 
another life. We are always dying and yet 
actually pass away at a certain point of time. 
So the departed are raised when they die and 
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unfold their risen life in the middle state, and 
yet shall be raised at the last day, “in a moment, 
in the twinkling of an eye at the last trump; 
for the trumpet shall sound and the dead shall 
be raised incorruptible and we shall be changed ” 
(1 Cor. 15: 52). The final resurrection will not 
be an abrupt miracle holding no inward histor- 


ical connection with what has gone before, but 
at will be the completed manifestation of the great 


mystery of human life suddenly brought through a 
final crisis into its ultimate form of existence. 

This position is both Scriptural and scientific. 
It explains why Jesus Christ and His Apostles 
affirmed the resurrection to be both a present 
reality anda future event, and it is in full harmony 
with the conclusion so rigidly demanded by scien- 
tific study, that “we must admit absolutely that 
a continued existence of self-consciousness with- 
out a bodily organism cannot be considered.”? 

Many theologians, fully realizing the necessities 
of the case, state the difficulties of the problem, 
but adhere to the traditional view of the resurrec- 
tion and console themselves with the thought that 


\Wrict on Immortality in Schaff-Herzog Encyclopedia of 
Religious Knowledge, Vol. 2, p. 1066. 
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the problem cannot be solved. “The necessity 
of the resurrection,’ says Dorner, “is grounded 
ina relation of corporeity to the person, not acci- 
dental but essential. Without body the person 
cannot be thought self-concious and active exter- 
nally. But inthis waya corporeity seems neces- 
sarily demanded for the middle state, if the souls 
of the pious are not to be placed in an inferior 
state, or to fall a prey to unconsciousness. But, 
on the other hand, to assume a spiritual body for 
the soul directly after death seems a forestalling of 
the resurrection. And no less to conceive man 
after death without corporeity, and yet in higher 
blessedness, would leave it obscure how far the 
resurrection is a necessity to him. We must 
refrain from laying down anything definite on 
this point.”! A few paragraphs after this he says: 
“Certainly the possibility is conceivable that in 
the middle state the soul has the power, at least 
in reference to particular acts, to appropriate to 
itself elements out of nature for purposes of self- 
revelation, but the forming of a permanent new 
body and its indissoluble union with the soul are 


reserved, according to the New Testament, for 


1 System of Christian Doctrine, Vol. 4, p. 411. 
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the resurrection.” In accordance with this idea 
some German theologians speak of a temporary, 
provisional or intermediate corporeity that will be 
superseded at the last day by the resurrection 
body. Jn all such views the mechanical conception: 
of a body externally brought to the soul is predomi- 
nant. 

That this is not St. Paul’s view is evident from 
what he says of the seed which germinates : ‘‘God 
giveth it a body even as it pleased Him”. (1 Cor. 
15: 38). The body thus formed is given through 
the natural laws of growth. Ina similar manner 
the spiritual body will be none the less the prod- 
uct of Almighty power, though given to the 
soul, according to the laws of growth—rising im- 
mediately after death in an immature state, but 
with the possibility of developing until it reaches 
the stage beyond which it cannot pass before the 
final revelation and transformation of the second 
advent, because this alone will furnish the inward 
power as well as the external environment for the 
full completion of human life in the Kingdom of 
Glory. 

This final advent will be preceded by the mil- 
lennium. It has been well said that “in view of 
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the difficulty of separating figures from real facts 
the millenarianism of the Book of Revelation is a 
hieroglyph whose meaning has not yet been 
satisfactorily solved.” It is for this reason that so 
many different views have been presented with- 
out fully meeting the requirements of the case. 
Assuming with most modern commentators that 
“the thousand years” is a symbolical number, of 
which St. Peter’s declaration that “one day is 
with the Lord as a thousand years, and a thous- 
and years as one day” ( 2 Peter 3: 8) is the con- 
firmation, we look upon the millennium as the 
closing period in the history of the Church, cor- 
responding with the forty days’ interval between 
our Savior’s resurrection and ascension, during 
which time special manifestations will be granted 
to the faithful like those to the disciples after His 
resurrection. As such it will necessarily be a 
time of transition, involving momentous conse- 
quences both for the kingdom of grace and for 
the kingdom of evil, and accounting for all that 
is said of the devil being bound and Christ reign- 
ing with His saints on earth. It will be the 
blooming time in the history of the Church when 


her true glory will become manifest as never be- 


“ 
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fore. At the close of this period the last great 
struggle shall begin, which will be terminated 
only through the final coming of our Lord to 
usher in the Kingdom of Glory. 

14 


CHAPTER RS 


A STUDY OF I CORINTHIANS Xv.! 


F the view presented in the foregoing pages be 

correct its truthfulness will further appear by a 
consideration of St. Paul’s argument in his first 
letter to the Corinthians. To him resurrection 
signified, first, spiritual quickening, life-union 
with Jesus Christ on earth (Col. 3: 1; Rom. 6: 
5; Eph. 2: 6); secondly, it meant to depart and 
be with Christ, because to die was not to be un- 
clothed, but to be clothed upon, with our house 
from heaven (2 Cor. 5: 2). lo bes gionimace 
through the final manifestation of Jesus Christ 
in His second advent was, however, emphatically 
the resurrection, because it involved emergence 

1We gratefully acknowledge our indebtedness in the prep- 
aration of this chapter to the sainted William Milligan, D. 
D., for valuable assistance derived from the perusal of his 
thoughtful, reverent and suggestive exposition of I Corinthians 
XV. His exegesis is for the most part admirable. In regard to 
some questions, however, he shows great reserve. He holds to 
the traditional view of the resurrection of the corpse. He says 


(p. 33): “They sleep in Christ, their souls with Him, their 
bodies resting in the grave till the resurrection.” 


ony 
ta 
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from the state of the dead into perfected spiritual 
and corporeal life. 

Now, the question which called forth his dis- 
cussion was not whether there is such a thing as 
spiritual quickening. The Corinthian Christians 
believed and had experienced that. Christ was 
dwelling in their hearts by faith. Spiritually 
they had been raised. Neither was their query 
in regard to immortality. They believed in life, 
but not in embodied life beyond the grave. The 
resurrection which they denied was that men 
“alter death, either at once, or at any future time, 
rise into the possession of corporeal life. And 
therefore just this aspect of the subject the 
Apostle holds before them throughout his argu- 
ment. 

He approaches the problem by reminding his 
readers of that which none of them questioned. 
He calls their attention to the gospel which he 
had preached unto them, and which they had 
heartily received, the very corner-stone of which 
was the risen Savior. //zs resurrection they all 
admitted, and they were familiar also with the 
historical proofs which attested it. Whatever 
doubts they entertained in regard to the resur- 
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rection of the dead, there is nothing anywhere 
in the entire chapter to indicate that they fora 
moment questioned the resurrection of Jesus 
Christ. Accordingly the Apostle proceeds to 
refresh their minds and to impress upon them 
anew the testimony of those who were eye-wit- 
nesses of His risen life and power. They all 
admitted that Christ “died for our sins according | 
to the Scriptures; and that He was buried; and f 
that He hath been raised the third day according 
to the Scriptures,” and that He appeared to com- 
petent witnesses, many of whom were still alive, 
and to the Apostle himself. So far then St. 
Paul and the Corinthian Christians were fully of 
one mind. Whatever difference of opinion there 
might be between them in regard to the dead in 
general, all admitted that Jesus Christ has been 
raised. 

In the second part of his discussion, contained 
in verses 12-23, the Apostle proceeds to show 
his readers, as we have already pointed out in 
Chapter V., that their position involved a contra- 
diction because they could not consistently hold 
to the resurrection of Christ and at the same 
time deny that of other men. For if there be 


A STUDY OF I CORINTHIANS XV. 213 


no resurrection of the dead—if the dead cannot. 
be raised—so closely is He identified with the 
race that His resurrection would then have to be 
given up also. But this could not be done with- 
out destroying the gospel itself. For if Jesus 
Christ has not been raised and is not now alive at 
the right hand of God and in the hearts of His 
- followers, preaching and faith are vain, believers 
are yet in their sins, and those who have fallen 
asleep in Jesus have perished, because they have 
gone out of the world without really possessing 
the salvation in which they trusted. But this 
alternative none of them were willing to accept. 
For, beyond all question, Christ has been raised 
and is alive. ‘To this fact they were themselves 
ready to testify, because they knew by experience 
in whom they believed. But Christ has been 
raised as the first-fruits of them that are asleep. 
The rest must therefore in due time follow. 
As He has been raised, so shall all be raised, 
some unto blessedness, and some unto judgment. 
“For as in ‘Adam all die, so also in Christ shall 
all be made alive.’ From Adam all inherit, 
through natural generation, an earthly, psychical 


form of existence which passes away. All die in 
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him in virtue of their organic relation to him. 
So also in virtue of their still deeper and more 
far-reaching relation to Jesus Christ all men are 
made alive in Him, who, as the archetypal man, 
the second Adam, is the original root out of 
which the race has sprung and through whom 
also it reaches its ultimate form of existence. 
“There shall be a resurrection both of the just 
and the unjust” (Acts 24:°15). But that the 
Apostle does not intend to dwell on the resur- 
rection of the wicked is obvious from the fact 
that he proceeds at once to speak of those (ver, 
23) “that are Christ’s at His coming.” Of others 
he has nothing to say, his purpose being not to 
discuss an abstract question, but to encourage 
and instruct his readers by answering the diffi- 
culties which confronted them with reference to 
their own resurrection. Throughout his argu- 
ment he thinks only of Christians. 

With the close of the 23d verse his purpose is 
accomplished. He has fully demonstrated that 
the fact of Christ’s resurrection necessitates the 
resurrection of all men. He proceeds accordingly 
to unfold the important consequences which are 
involved in the consummation which shall be 
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achieved through the second advent of our 
Lord. He speaks of the Savior’s mediatorial 
reign, which shall be brought to a close when all 
the enemies upon whom its power is exercised 
shall have been subdued. This will include 
death, which is the last enemy that shall be 
abolished, because it is the last enemy which 
man has to encounter in his earthly sojourn. 
“ And when all things have been subjected unto 
‘ Him, then shall the Son also Himself be sub- 
jected to Him that did subject all things unto 
Him, that God may be all in all.” 

It is not necessary for our purpose that we ex- 
amine the words which immediately follow, hav- 
ing reference to the baptism for the dead. 
Whatever the true interpretation of this difficult 
passage may be, it does not directly affect the 
question before us. We proceed therefore to 
consider the statement: “ But some man will say, 
how are the dead raised, and with what manner 
of body do they come?” 

Here we reach one of the salient points in our 
discussion. The Apostle speaks directly of the 
body. “ Have we here,’ says Dr. Milligan, “two 


questions, or one expressed in two different 
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forms? When we turn to the answer contained 
in the following verses, the probability is that we 
have two; the first referring to the process of the 
resurrection; the second, to its vesu/t; the first 
concerned with the difficulty of imagining that a 
resurrection should take place at all; the second, 
with the difficulty of thinking how, if it is to take 
place, it can do so in a manner adapted to the 
heavenly world and existence there.’ ? 

The question put into the mouth of the objec- 
tor is not, how shall the corpse be resuscitated, 
how shall dust and ashes be restored and re- 
united with disembodied souls, but how is it 
possible for deceased persons to live in their 
bodies when we know that these have returned 
to the ground and are dead beyond recovery? 
And, further, even if it were possible to restore 
their bodily life, would that not unfit men for the 
heavenly world? The Apostle might have an- 
swered: “ The omnipotence of God is able to re- 
construct a living body out of dust and ashes.” 
But there is no thought of dust and ashes, either 
in the question or in the answer. The query is 


1The Resurrection of the Dead; an Exposition of 1 Corin- 
thians XV., p. 120. 
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not, how is the corpse revivified, but with what 
sort of a body do they, the dead, come? They 
can “come” only from where they are, out of 
the spiritual world, and the inquiry takes it for 
granted that they come with a body, in posses- 
sion of it, not to receive it. “How are the dead 
raised, and wth what manner of body do they 
come ?”’ 

In his reply the Apostle appeals to the an- 
alogy of nature, and shows that all that is neces- 
sary to understand the problem under considera- 
tion is to remember that the laws of the natural 
world have their counterpart in the laws of the 
spiritual world. A grain of wheat is not quick- 
ened except it die. ~ “When cast into the ground, 
in a certain sense it dies, but its death is only 
the condition of more abundant life. It is quick- 
ened, made alive, through death. So also nat- 
ural decease is not a hindrance, but a help to the 
believer. In the case of the seed a new form of 
lite comes out of decay and death, for God giveth 
it a body as it pleased Him—a body that emerges 
from death and is given according to the natural 
laws of growth. Therefore, why should not man 


also be able to pass through physical dissolution 
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and live on in a body given by God according to 
the laws of the spiritual world? This suffi- 
ciently answers the first question. 

In regard to the second, with what manner of 
body do they come? the Apostle takes the 
position that God will provide the kind of cor- 
poreity that is needed, just as He does in the 
world of nature, in which there is a great variety 
of bodies. The seed dies, but its life principle 
survives and incorporates itself in the stalk. This 
is not the same as the seed, and yet the same life 
lives in it and is as truly embodied as it was in 
the seed. Asthe seed and the stalk differ, so also 
does the flesh of men, of beasts, of birds and of 
fishes. Then, again, there are bodies suited to the 
sky above, just as those on earth are adapted to 
it. But the celestial bodies are differentiated not 
only from those on earth, but also from each 
other. All are glorious, the sun by day, and the 
moon and stars by night, yet how unlike they 
are! The sun has one form, or degree, of glory, 
the moon another, the stars still another, and they 
again vary among themselves. There is thus no 
limit to the power of God in adapting bodies to 
the purpose for which they are intended. What- 
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ever sort of corporeity is required for life in the 
heavenly world He will supply. 

Before passing to the next section it is im- 
portant that we devote special consideration to 
verse 38: “But God giveth it a body even as it 
pleased Him, and to each seed a body of its 
own. From this statement we learn that the 
Apostle has no fears in regard to the preservation 
of personal identity in the case of deceased be- 
lievers, for although bodies greatly vary, a seed 
developing into a stalk always has a body of its 
own—a body corresponding not only to its 
own type of life, but answering also to its own 
individuality. The verb “ pleased” (7@éAnaev) is 
in the aorist tense, indicating definite past action, 
calling attention thus to the fact that it is accord- 
ing to God’s established order that each seed 
always has a body of its own. So each indi- 
vidual of the race shall also preserve his identity 
in the body in which his life unfolds itself. Every 
one shall continue to be himself in the spiritual 
world as fully as he was in this, in a body which 
he will recognize as his own, its identity being 
fully preserved in the transition through which 
he passes at death and in the final resurrection. 
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‘Tt is sown in corruption,” verse 42. What is 
sown? ‘The usual answer given is, the corpse at 
the moment of burial. But against this view there 
are insuperable objections. There is, no doubt, 
a reference to death and burial, but, as we have 
seen in Chapter V., this does. not exhaust the 
idea before the mind of the Apostle. Burial is 
the outward expression of the law under which 
our earthly life continually goes forward. It isa 
vivid picture of our sensuous, natural body, which 
is of the earth, earthy, and, as such, interment 
stands for the whole process, which begins at 
birth and ends in the grave. “The subject 
spoken of,’ says Dr. Milligan, “it is said, is the 
body, which indeed is expressly named in verse 
44. aya is therefore to be taken back to the 
beginning of verse 42, and the ‘it’ of the Eng- 
lish rendering is to be understood as the ‘ body.’ 
Sosay most commentators. But there are difficul- 
ties in the way of accepting this view; for (1) 
although the Apostle has been treating of the 
body, it is less the body alone than the body re- 
garded as the outward organ and expression of 
the man that he has in his eye; (2) the cya of 
verse 44 is too far off, and we ought to find it 
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mentioned inverse 42. Even when it first meets 
us in verse 44, it is a predicate, rather than di- 
rectly the subject of the sentence; (3) if supplied 
as proposed, we shall hardly be able to avoid 
thinking of death and burial as the moment at 
which the sowing takes place, and not a few com- 
mentators who advocate its introduction as sub- 
ject at the beginning of verse 42 allow that this 
cannot be done.’ Another rendering accord- 
ingly has been suggested, in which oze¢oerae is 
treated as an impersonal verb.2. ‘ Itis sown;’ that 
is,‘ There is a sowing in corruption,’ etc. The 
. point need not be enlarged upon; for, on the 
one hand, a reference to the body cannot be de- 
nied; and, on the other hand, there is a suffi- 
ciently general admission that the Apostle must 
be understood to speak of the body, not at the 
instant only when it is buried, but as the habitation 
of man during his present earthly life. When, 
in the first clause of verse 42, he says, ‘so also is 
the resurrection of the dead,’ he has in view, not 
simply the act of rising, but the resurrection 
1 Comp. Ellicott, Edwards. 


2 Comp. Moulton’s Winer, p. 656; Hofmann tn loc. ; Godet 
in loc, 
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state into which believers enter. In like man- 
ner, when he speaks of the vezoor, though the 
immediate reference is to their death, he is really 
thinking of their whole mortal in contrast with 
their whole immortal life. All the earthly course 
of man, from its beginning to its end, from the 
cradle to the grave, is the time of his being 
sown. No other interpretation does justice to 
the context. The terms ‘dishonor’ and ‘ weak- 
ness’ are too wide to find a suitable application 
to the body only when it is committed to the 
dust; while it would be extremely unnatural to 
call it a capa duyxov, a body with a sensuous 
life, at the very time when that life has left it.’”’? 
But if the sowing embraces all this, how is it 
with the raising? If the former cannot be re- 
stricted to the idea of burial, but stands for the 
process which commences with the beginning of 
our earthly life and extends to its close, how can we 
escape the conclusion that the latter must also be 
interpreted in a similarly comprehensive manner ; 
and that it cannot be confined to a sudden act, 
accomplished through the second advent of our 
Lord, but must include all that precedes that 


1 The Resurrection of the Dead, p. 140. 
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event in the way of preparation? St. Paul con- 
trasts man’s entire terrene existence with his 
entire super-mundane life, which takes hold of 
our earthly life, survives it, is developed during 
the middle state and consummated in the final 
resurrection. Of the former he says it is sown in 
corruption, in dishonor, in weakness, a natural 
body; of the latter that it is raised in incorruption, 
in glory, in power, a spiritual body. 

That no ethical idea is to be attached to this 
characterization of the properties of the natural 
and the resurrection life is obvious, because the 
Apostle does not have in mind the consequences 
of sin and their removal, but regards man as he 
was created. He says: ‘The first man, Adam, 
became a living soul’”—possessed a psychic, 
sensuous, natural life. Again, “The first man is 
of the earth, earthy.” And, “We have borne 
the image of the earthy.” He is not contem- 
plating man as affected by sin, but man as he 
was created; with an earthly body, subject to 
corruption, weakness and dissolution because of 
the manner in which he was in the first place 
constituted. ‘The Apostle is not thinking,” 
says Dr. Milligan, “of the effect produced upon 
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man’s earthly state by his fall from the condition 
in which he was originally created. He has in 
view a state of matters which existed previously 
to the fall. No doubt there is a sense in which 
it may be said that sin has brought into the 
world ‘death and all our woe.’ But it seems to 
be the clear teaching of St. Paul,throughout the 
passage now under consideration, that the ‘cor- 
ruption,’ the ‘dishonor’ and the ‘weakness’ of 
which he speaks are properties of our present 
human frame in itself, properties that belonged 
even to the frame of our first parents in their 
state in paradise.”? 

How fully all this accords with our general 
position must be at once apparent to the thought- 
ful reader. Natural decease as such is not the 
result of sin. It belongs to God’s original plan. 
It was inwoven with man’s constitution from the 
beginning. Physical dissolution is-not the penalty 
of moral transgression. The sézmg of death is 
sin. “The complex whole, made up of pains 
and terrors which we know by the name of 
death,” is the result of sin, but the dissolution 


itself of “flesh and blood” rests upon a deeper 


1 The Resurrection of the Dead, p. 145. 
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and broader law, inaugurated by the Creator him- 
self, along with man’s natural life. So, too, resur- 
rection means more than rising above the effects 
of sin. Itincludes that, but also involves entrance 
upon the higher stage of existence according to 
which life goes forward in the heavenly world. 
Instead of “ corruption,” liability to change and 
dissolution; instead of “ dishonor,’ not adorned 
as it shall be hereafter; instead of ‘ weakness,” 
frail, liable to infirmity and sickness, man’s cor- 
poreal nature in the heavenly world shall be in- 
vested with incorruption, crowned with glory and 
endowed with power. 

“Tf there is a natural body, there is also a 
spiritual body,” verse 44. For there are two 
Adams, two generic heads of the race. : The 
one, the first Adam, as it is written, became a 
living soul. In his likeness all men are born. 
From him they are descended, and like him all 
are subject to change and dissolution. But the 
last Adam became a life-giving spirit, although 
“that is not first which is spiritual, but that 
which is natural, then that which is spiritual,” 
verse 460. That is to say, being truly human, He 
_ too passed through the stage of psychical, sen- 
a 
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suous existence, and then through His resurrec- 
tion and glorification became a life-giving spirit, 
and in this way for the first time actualized God’s 
purpose with reference to all men, His spiritual 
body making manifest with what manner of 
corporeity the dead shall come in the final resur- 
rection. 

But how is it with those who are still living 
on earth when Christ shall come? Can they 
pass into the spiritual world as they are? No, 
“flesh and blood” cannot inherit the kingdom 
of God, nor corruption incorruption. They 
shall be changed, in a moment, in the twinkling 
of an eye, at the last trump; for the trumpet 
shall sound and the dead shall be raised incor- 
ruptible, and those that are alive shall be changed, 
vr. 52-—shall suddenly pass out of this natural, 
sensuous form of existence and shall be alive in 
heavenly, spiritual bodies. For these corruptible, 
dying bodies shall in all cases put on incorruption 
and immortality. The experience of those who 
will be alive at Christ’s coming will be excep- 
tionableand extraordinary, but only in one respect. 
Their transition from psychic to spiritual life will 
beinstantaneous. ‘The process of dissolution and 
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resurrection will not be set aside, but so acceler- 
ated that in the twinkling of an eye mortality 
shall be swallowed up of life. 

In all cases, including not only the dead, but 
also the living, the inward power and the outward 
environment necessary for their completion will 
be suddenly furnished. Nevertheless the final 
resurrection, as we have seen in Chapter IX., will 
not be an abrupt miracle, holding no historical 
connection with what has gone before, but will 
be the full manifestation of the great mystery of 
human life, brought with the utmost rapidity, 
through a final crisis, into its ultimate form of 
existence. The powers of the world to come, 
which have been in operation for ages, will be in- 
stantaneously revealed in all their fullness, when 
the Kingdom of God shall have reached complete 
maturity. For, as the forces of electricity, which 
are always present in the clouds, secretly accum- 
ulate until their equilibrium can be restored only 
through their violent discharge in the lightning 
which flashes out of the east and shineth even 
unto the west, so shall also the coming of the 
Son of Man be (Matt. 24: 27). There will be 
sudden destruction and equally sudden recon- 
struction. 
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This brings us to the Apostle’s triumphant 
conclusion. In the context preceding the ex- 
clamation, “O death, where is thy victory! O 
death, where is thy sting!” he is dealing, as we 
have seen, with man, not as fallen under the 
dominion of sin, but as originally created, with a 
psychical, terrene body, inhérently mortal and 
corruptible. When, now, he comes to the quota- 
tion taken from Isaiah 25: 8, ‘“‘ Death is swal- 
lowed up in victory,’ and exclaims, “O death, 
where is thy victory! O death, where is thy 
sting !’”+ how does Death stand before his gaze? 
Does he see only what sin has done? Has the 
sweep of his thoughts been suddenly contracted 
to this narrower conception? Does he think 
only of deliverance from sin, or also of the com- 
plete overthrow of psychical, corruptible life, 
which belongs to man as man, so long as he 
lives on earth in a sensuous body? That he in- 
cludes both is evident from the fact that he 
speaks of a double victory. He regards death as 
vanquished and its sting as also vanquished. 
Both are destroyed at the same time and in the 


1This reading, given in the Revised Version, is so well sus- 
tained that it is adopted by all modern editors and critics. 
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same manner. The ransomed of the Lord shall 
die no more, because they have been raised 
above corruption, dishonor and weakness. They 
no longer have natural, earthly, mortal bodies, 
but heavenly, spiritual bodies. They are clothed 
with incorruption, glory and power. But their 
victory has also an ethical significance. Not 
only has death been destroyed, but also its ter- 
rors. The pain and the misery which sin added 
to physical dissolution are gone, too. As Jesus 
Christ in His resurrection rose above the condi- 
tions of our natural life, and also overcame the 
sharpness of death, so in the anticipated vision of 
the joys and blessings which the second advent 
shall bring, the Apostle sees the end of the reign 
of death, because God giveth believers the vic- 
tory, through our Lord Jesus Christ, over natural 
decease, and also over the whole attendant train 
of miseries which sin has imposed upon it. It is 
usually taken for granted that Hosea 13: 14, 
floated before the Apostle’s mind when he made 
use of the triumphant outcry which we have 
been considering. Whether this is the case or 
not, the preponderance of evidence is strongly in 
favor of the reading adopted in the Revised Ver- 
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sion, in which there is no reference either to 
Hades or the grave, and most likely for the rea- 
son that these are not additions, but the neces- 
sary accompaniments of physical dissolution 
under all circumstances. It is different with sin, 
for this has greatly aggravated man’s condition, 
which was by creation simply sensuous and 
earthly. He has been stung as by a scorpion or 
poisoned arrow. He is under the power of 
death and under the power of its sting. That 
sting is sin, and the strength of sin is the law, be- 
cause the law calls out and intensifies opposition 
to God. But through our Lord Jesus Christ we 


gain the victory over the law, sin and death. 
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E are well aware that no dogma can be estab- 
lished by texts selected from the Bible, very 
much as recipes are taken from a receipt book, 
The general drift of Scripture and the position 
taken particularly by Jesus Christ and His Apos- 
‘tles, as we have endeavored to show during the 
development of our theme, must regulate our con- 
clusions. We propose, however, in the present 
chapter to answer objections and, if possible, re- 
move the false inferences which have long been 
drawn from certain passages of Scripture. 

John 5: 28, 29.—“ Marvel not at this; for the 
hour cometh, in which all that are in the tombs 
shall hear His voice, and shall come forth; they 
that have done good, unto the resurrection of 
life; and they that have done ill, unto the res- 
urrection of judgment.” 

It is usually assumed that these words teach 
that what is buried will be resurrected, because 
the statemeut is made that “all that are in the 
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tombs shall come forth.” But what does this 
phrase mean? The Savior evidently uses the 
words “all that are in the tombs”’ to designate all 
the dead, not only those who are buried, but also 
those who are consumed by wild beasts, cre- 
mated or disposed of in some other way. So also 
the expression ‘shall come forth” is a general 
term, which cannot be consistently taken to prove 
that the resurrection body comes from the grave. 
All that have undergone physical dissolution, 
whether their remains have been placed into a 
tomb or not—all persons, not all bodies, but all 
deceased human beings, shall come forth, z. ¢., shall 
enter into their final form of existence through 
the completion of the spiritual body. ‘“ All that 
arein the tombs” simply means, all that are dead. 
The dead shall hear the voice of the Son of Man 
and shall come forth out of the state of the dead 
into full corporeal life. . 

Revelation 20: 13.—“And the sea gave up the 
dead which were in it; and death and Hades 
gave up the dead which were in them; and they 
were judged every man according to their 
works,” 

There is great difference of opinion among 
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commentators as to what we are to understand 
by the word “sea’’ in this passage. According 
to Wetstein and De Wette we have here the pagan 
idea that those who were swallowed up in the 
sea did not enter Hades. Hengstenberg thinks 
that the sea of nations is what is meant, the 
reference being to those who have perished in 
the battles of the nations. Diisterdieck main- 
tains that the term embraces only such as incur 
the punishment of the second death, or sea (lake) 
of fire. Meyer says: “As in verse 12 the entire 
number of the dead was designated by a natural 
specification referring to their personality, so in 
verse 13 this idea is presented by a specification 
of another sort; every place where there are any 
dead gives them back.” According to Lange 
“the reference is to different conditions of the 
dead. Personalities of all sorts must reappear 
out of mortal conditions of all sorts.’ No com- 
mentator thinks of dead bodies resurrected from 
the water. 

Matthew 27: 51-53.— And behold, the veil 
of the temple was rent in twain from the top to 
the bottom; and the earth did quake; and the 


rocks were rent; and the tombs were opened; 
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and many bodies of the saints that had fallen 
asleep were raised; and coming forth out of the 
tombs after His resurrection they entered into 
the holy city and appeared unto many.” 

In our judgment these verses have nothing to 
do with the subject discussed in this volume. 
We include their consideration in this chapter 
simply to show that we have no desire to ignore 
them. Meyer, like some other evangelical com- 
mentators, thinks that when the earthquake oc- 
curred some tombs were broken open by it as a 
divine sign of Christ’s victory over death, and 
that what is said of bodies rising and saints ap- 
pearing in Jerusalem after our Lord’s resurrection 
is an apocryphal and mythical addition to what 
actually took place. He says: “ The opening 
of the graves is to be regarded as divine symbol- 
ism, according to which the death of Jesus is to 
be understood as preparing the way for the future 
resurrection of believers to the eternal life of the 
Messianic kingdom. The thing thus signified 
by the divine sign—a sign sufficiently intelligible 
and possessing all the characteristics of a genuine 
symbol—was so moulded and amplified in the 
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course of tradition that it became ultimately 
transformed into an historical incident.” 

But assuming that everything occurred pre- 
cisely as it is recorded, what light does it 
throw on the state of the dead, or their ulti- 
mate form of existence? It is a striking ob- 
ject lesson demonstrating the fact that Christ 
conquered death, but does not answer the 
Guestion: * How are the dead raised? And 
with what manner of body do they come?” 
We know absolutely nothing in regard to the 
condition of the men who were raised and ap- 
peared in the holy city. We cannot tell whether 
they were resuscitated like Lazarus and died 
again, or whether they were glorified and made 
like Christ. They are not mentioned again 
either by St. Matthew or any other of the New 
Testament writers. The very best evidence that 
this incident throws no light on the great prob- 
lem of the resurrection is the fact that it is never 
so appealed to by the Apostles, either in their 
preaching as recorded in the Acts or in their 
Epistles. 

Romans 8: 11.—“ But if the Spirit of Him 
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that raised up Jesus from the dead dwelleth in 
you, He that raised up Christ Jesus from the 
dead shall quicken also your mortal bodies 
through His Spirit that dwelleth in you.” 

Romans 8: 22, 23.—‘*For we know that the 
whole creation groaneth and travaileth in pain 
together until now. And not only so, but our- 
selves also, which have the first fruits of the 
Spirit, even we ourselves groan within ourselves, 
waiting for our adoption, to wit, the .redemption 
of our body.” 

Philippians 3: 20, 21.—‘For our citizenship 
is in heaven; from whence also we wait for a 
Savior, the Lord Jesus Christ; who shall fashion 
anew the body of our humiliation, that it may be 
conformed to the body of His glory, according 
to the working whereby He is able even to sub- 
ject all things unto Himself.” 

These verses do not contemplate the resurrec- 
tion of the dead in general, but have reference to 
believers only. The Apostle emphasizes the fact 
that the Spirit of Christ dwells in them as the 
earnest of their complete glorification. He does 
not say that the corpse will be quickened, but 
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the living body subject to death shall be raised 
above this condition. “Mortality shall be swal- 
lowed up of life. The believer’s corporeal na- 
ture, instead of remaining subject to corruption, 
weakness and decay, shall be raised above this 
condition and made like unto Christ’s glorious 


body. 
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